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CHAPTER I 
THE PROBLEM AND DEFINITIONS OF TERMS USED 
A. The P~oblem, 
Statement !!, !!!! proble-m. In the past the general ap-
proach to the teachings of Paul has been the theological 
approach, characterized by a technical and scientific -
method of study, The scholars have regarded Paul as pri-
marily a theologian who gave to the new f~ith an elaborate 
and speculative theological system, They have tried to show 
that Paul deliberately worked out a technical system of 
dogmatic thought. This conception of Paul and hie contri-
bution to Christianity alienated many who felt that Paul 
ha~ been guilty of obscuring Christ and of confusing the 
simple gospel message• 
In recent years some students of the New Testament 
have questioned the validity of this interpretation of Paul. 
They doubted the wisdom of regarding Paul as primarily or 
exclusively a theologian. They felt that to do this was 
to lose the real Paul. 
The purpoee of this diss~rtation is to show that there 
is a body of material in Paul's writings which must be 
recognized as being of a confessional nature. This material 
will be called the confessional element. This dissertation 
11 
contends that many of Paul's greatest passages are of this 
nature. They reflect his experience of Goa and Christ~• 
they are hie testimony to the love and grace of God through 
Christ as validated through his personal experience. They 
are great affirmations of faith which cannot be proved by 
logic or dialectic, and he makes no attempt to do so. 
Theologians who attempt to interpret these passage·s as a 
system of doetrine fin~ themselves confronted with problems 
and difficulties for which they can find no adsquate solu" 
tion. When these passages are interpreted as formal, 
theological statements, they become Ob$cure and confusing. 
These passages become much clearer and have great religious 
value if they are interpreted as confessional passages. 
The vital contribution which these passages make to relig• 
ious experience and faith must be preserved, and therefore 
it is imperative that their true nature be recognized. As 
these passages spring out of Paul's experience, so their 
proof must be sought not through logic or technical argu~ 
mentation but through the laboratory of experience. 
Importance .2! the study. It is generally cono-eded 
that next to Jesus himself Paul is the most import~nt 
figure in the early Chu:t"Ch. Therefore it is vi tally im• 
portant that Paul and his contribution to Christianity 
be understood and appreciated. The t heological interpre-
1 2 
tat ion of Paul failed to bring an adequate understanding of 
him. It led to innumerable disputes and varied theolog!cal 
doctrines. Doctrinal interests so dominated this approach 
that the real Paul was lost and a technical schoolman was 
substituted. Paul was accused of obscuring the figure of 
Christ, and of "thrusting that greater Person whom he only 
meant to serve utterly into the background."! Any light 
that can be thrown on Paul which will make him more real 
to the ordinary man, and any approach which will help solve 
the difficulties into which theological speculation has 
led, will be of great value. 
Paul clearly had an abiding sense of the forgiving 
grace of God, He could not explain it but he did not need 
to for he had experienced it. He experienced the indwelling 
pre·sence of Christ in his life and therefore it is no 
wonder that he constantly witnessed to the fact• Through 
Christ the bonds of the Law which had held Paul were 
broken, and he witnessed to this wonderful experience; He 
was convinced of the cosmic significance of Christ, and 
gave expression to hie faith in his letters to the Colossians 
and Ephesians for they needed the undergirding of this 
faith. In a century when fears of evil spirits and demonic 
l w. c. Wilkinson, Paul and the Revolt Against Him, 
--.-------P• 130. 
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powers haunted the minds of men, Paul is able to say: "For 
I am persuaded that neither death, nor life, nor angels, 
nor principalities, nor things present, nor things to come; 
nor powers, nor height, nor depth, nor any other creature, 
shall be able to separate us from the love of God, which is 
in Christ Jesus our Lord.n-1 
There is this body of material in Paul's writings. An 
attempt to discover the true nature and significance of 
these passages is of great importance for a better under-
standing and appreciation of Paul and his teachings. 
B, Definitions of Terms Us,d, 
Confessor. This term is used in an active. not in a 
passive sense. It is not thought of as describing one who 
receives confessions, but as referring to one who is ac~ 
tively confessing, witnessing, and testifying. WebQter 
defines this particular meaning of the word as describing 
"one who avows a belief in some one or something, especially 
in Christ."2 It is further limited in this dissertation 
to personal confessions, that is, confessions of personal 
experience and faith. It is not used to describe a wit-
nessing to what someone else has experienced, or to second-
1 Romans 6:38-39. 
2 Webster's New International Dictionary, Unabridged, 
p. 560, -
hand information, or to vague suppositions. A confessor, 
in this dissertation, is one who is testifying to the 
reality of certain great truths, which are real to him be. 
cause they come out of his vital personal experience, and 
have been vali~ated by that experience. He does not base 
what he says on theory, nor are his statements backed up 
14 
by technical proof, They possess a moral certainty as 
distinguished from a logical certainty. His statements are 
his witness to, or explanation of, personal experience rather 
than a carefully worked out system of theology. 
The Confessional Element. The adjective "confessional" 
- . 
' is defined thus by Webster: "Of, pertaining to, or of the 
nature of a confession, especially a oonfession 'of faith,"1 
In this study the phrase "the confessional element" describes 
those passages in Paul's letters which witness to his ex-
perience of God through Christ. By it is indicated those 
great affirmations of faith which depend for their proof 
not on logical demonstration or dialectic, but on vital 
re~igious experience. Paul's letters are filled with af-
firmations of faith for which he did not attempt to give a 
systematic account or theoretical proof. In tact, these 
~ffirmations are of such a nature that such proof is not 
1 Ibid., P• 559, 
15 
possible. Such experience represents an independent ~le- ,.. 
ment :; in human life that in the last analys;l.s neither Il.eeds 
nor can find an external support. It justifies itself,l 
Furthermore: "For religious faith to find justification in 
itself is an evidence of its own strength and vitality • 
• • 
in and through faith we have an insight into ~eality deeper 
and truer than that afforded by the perceptive and logical 
faculty, "2 
Bowne calls attention to the fact that it is a tradi. 
tional superstition that nothing is to be believed which 
is not either self•evident or technically proved, This 
rests on the false assumption that belief is, or always 
should be, a product o:f formal logical processes of the 
syllogistic type,3 However, "life and action are deeper 
than logical processes ••• belief has a vital practical 
root rather than a logical specUlative one .~4 OUr b~liets 
are "vital instincts of the soul thrown into propositional 
form. 5 They are principles by which men live." If these 
moral and spiritual instincts are distrusted, morals and 
religion perish. They must have the right of way until 
they are discredited. "TechnicallY our faith does not 
1 A.C.Knudson, Present Tendencies !!!, Religious Thought,p. 184. 
2 Ibid,, pp. 184~185. . .... ' 
3 B.P.Bo.wne, "Ga'ins for Religious Thought in th~ Last 
4
. Generation", Hibbert Journal; 1909~10, p, 891. 
Ibid., p • . 892, . . 
5 Loc. cit. 
--
admit of demonstration ••• but it does admit of being 
live4; and when it is lived our ~o~ls see that it is good, 
and we are satisfied that it is divine."1 
Paul's affirmations of faith and experience, whose 
validity and value must be sought in their reflection of 
experience rather than as the result of speculation and 
system, will be refe~red to a.s the confessional element. 
c. The ~lan of Procedure. 
In the endeavor to demonstrate the presence of a con-
fessional element in Paul's letters, it is necessary, first 
of all, to review the work of other investigators who have 
suggested that the traditional theological approach to 
Paul does not give a proper appreciation or understanding 
of the great apostle. More and more the scholars of the 
present century are recognizing the fact that Paul's sig-
• · 
nificanoe lies not in his theological consistency but in 
his witness to his transforming experience of God through 
Christ, and to his fellowship with Christ. They ~re be• 
coming increasingly convinced that Paul is no systematic 
theologian, whose primary interest is the formulation of 
theology. As one scholar phrases it: ~The theology of 
Paul is; in a word, precious to the modern world not so 
1 Ibid., P• 993. 
16 
much for the validity of its defini tiona as for the range 
of its vision; not so much for the dogmas it formulates as 
for the experiences which it reveals."1 After reviewing 
the work done by these other investigators reasons are 
presented why the traditional theological approach to Paul 
17 
is inadequate. It is noted that Paul uses his terms as 
flexible illustrations, and not as hard and fast deftnitions. 
Furthermore, Paul's letters are written to specific groups 
as the oo~asion demanded, ~d are not literary epistles 
written for the public and posterity, but unliterary letters, 
rich in deeply~moving eX]eriences, taking the place of 
word-by-mouth to the men and women whom Paul desired to 
bring into fellowship with Christ. The fact that there is 
a. paradoxical element in Paul's teaching, and the lack of 
any theoretically demonstrated proof for much of his teach-
ing are still other reasons for saying that the traditional 
apProach to Paul is unsatisfactory, and that Paul was not 
primarily a theologian endeavoring to work out a system 
of doctrine for the Christian faith. This does not mean 
that Paul. 's place as the first great theologian of the 
Christian faith is questioned, nor that the theological 
content of hie teachings is belittled. That his passages 
1 F. G. Peabody, ~Apostle Paul ~ the Modern World; 
P• 134. 
I 
are full of theological material, forme, and terms cannot 
be denied. It is the traditi~nal view of the source and 
nature of this material that is questioned. 
1 8 
That the passages in question require a confessional 
interpretation is the burden of the following investigation. 
Beginning with the Damascus experience and proe,eding to a 
number of selected passages in Paul's letters, it is demon-
strated that the passages must not be treated as theological 
dogma, but as confessions, PaUl does not argu$ or eupport 
them by technical argumentation--he could not do ·so con~ 
elusively. They spring out of his experience, not his logic, 
and in experience must be found their content and proof. 
They contain theology and their vital theological value 
must be preserved, but at the same time it must be remembered 
that they are the outpouring of a heart and life that has 
had a transforming experience of God through Christ. They 
are not theological pronouncements, b~t confessions, and 
must be treated as such. 
19 
CHAPTER II 
WORK DONE BY OTHER INVESTIGATORS 
The scholars of the nineteenth century thought of Paul 
as the first great thinker and teacher--the first great 
theologian of primitive Christianity. As they saw it, 
their problem was to construct correctly a system of 
Paulinism from the scattered fragments of his teaching.1 
The main interest of Pauline scholarship during the first 
part of the present century has been the practical valuf.' 
20 
of Paul's teaching for the modern world. With the increased 
emphasis on the "social Gospel" the interest has turned 
from the theological ~nd theoretical to the religious and 
ethical in Paul, Deissmann and other scholars of the pre-
sent century have stressed the fact that while the old 
theological approach contributed much of permanent value, 
the way properly to understand Paul is through his Christian 
experience• They are convinced that Paul was primarily a 
missionary preacher who belonged to the sphere of vital 
religion rather than to the sphere of contemplative, re-
flective theology. 
One of the men who has pointed out that we must seek 
1 A• Deissmann, The Religion of Jesus and ~ Faith ~ 
Paul, P• 154. 
Paul's significance not in his theological consistency but 
rather in his witness to religious intuitions and experi-
ences is H. Bulcock. In The Passins ~ ~ Permanent ~ 
st. ~. he says: 
Paul then is not an intellectual syst,matizer·-
he is rather a man with intense religious exp~r­
ienoes, who seeks an explanation of them, builds 
up as he can on this and that experience without 
being over-concerned to relate all his building, 
all his interpretations and doctrines into one 
consistent and systematized whole. It is not 
easy to make all the details of Paul's doctrine 
hang together. Like most men, he has behind his. 
thought two or three systems, not altogether con-
sis tent .l 
21 
Recognizing the great significance of Paul's religious 
experience, Buloook pointe out the various elements in this 
expe rienoe: 
(a) There was first Paul's sense of moral struggle, 
the practical problem of _a world in thraldom to . ~ 
lower nature •• ~ (b) The Law·-Pa:ul's experience 
with the Jud~izers led him to look upon the Law 
with its ordinances as something hostile to the 
deepest spirit of religion. • • (c) The third 
great fact of experience was that Paul had found 
in Jesus of Nazareth the influence which had lib-
erated his higher life ••• (d) The fourth base 
of experience on which Paul built, was that of 
Mysticism, which may be described as that mode of 
consciousness in which we become aware of life as 
a tota~ity rather than as a number of finite 
parts. 
Buloook, however, goes on to build a system of Paul-
1 H. Bulcook, !!!.! Passing ~ the Permanent .!E: ~ !!!!• 
P• 135. 
2 Ibid., p, 139 f. 
inism out of Paul 'a teachings~ and shows special interest 
in the possible ind~btedness of Paul to the 1lystery Reli-
gions. 
James M. Campbell, ~eeling that the proper emphasis 
had not been given to the mystical element in Paul's re ... 
ligious experience and teaohing, brought out Paul the 
--
Mlstic, in 1908. While it is not the concern of this study 
to follow Campbell in his attempt to show that nothing is 
more characteristic of Paul than his mysticism, nor to 
agree with all his conclusions, yet several of his state-
mente are of significance. He says of Paul: 
He was the kind of man who could not be content 
to dwell on the outside of religion, but sought 
to reach that which was furthest within. He is 
generally thought of as a consummate logician ..... 
a skilful system-builder. He was muoh more than 
that. He was first of all a poet, and afterwards 
a logician. He writes with the exuberant imagin-
ation of a true Oriental, often sublimely indif-
ferent to logical sequence, and displaying a 
eubtilty of thought incomprehensible to the mere 
grammarian or textual critic. Moreover, his 
<lialectical temper was held in captivity to a 
spiritual aim which led him frequently to stop 
short in an argument and make his appeal from 
logic to life ••• ,The truths which he valued, 
and upon which his spirit fed, were those which 
were mystical and vital.l 
22 
In 1928 Cave published The Gospel of Paul. He protests 
against the way in which Paul has been looked upon by many 
as th~ enemy of spiritual freedom, and has been made 
1 James M. Campbell, ~!£!Mystic, pp. v-vi. 
responsible for systems of theolcgy which were not hie. 
"This man, who was no pyste~tizer, is disliked 
as the author of a complex 'Paulinism' which he 
himeelf would not have understood, and which btt-
longs, not to his age, but to the lixteenth and 
seventeenth oenturiea.~l 
Oa.ve. feels that Paul must be studied as a man of the 
first century, and bi$ writings recognized ~s those which 
a missionary would write to churches he is unable at the 
time to visit. 
It is impossible , •• to interpret St. Paul's 
words as if they were the precise statements of 
a professional theologian ••• in one respect, 
st. Paul felt that be was marked off from other 
men, God had called him to a special task, and 
had enabled him, more than others, to work for 
its fulfilment. This task was not, in the first 
place, the formulation of theology, nor the cul-
tivation of his own inner life. It was to be 
the 'apostle' • the 'messenger' of . Christ. His 
serva.nt, and _so the servant of the Churches. It 
is then as the supreme missionary that st. Paul 
is best undttrst ood, · 
Interpreted as the formal statements of a eyst.e-
matic theologian, St. Paul 'e Epistles seem ob-
scure and incoherent. Read as wri tinge which 
were part of his missionary labours, they reveal 
sufficient of their meaning to enable us to 
understand the distinctive nature of his mj,esionary 
message, ~;~.nd to see how he related that message 
to the various needs of men•2 
23 
Cave proceeds to portray Paul as a missionary and to inter-
pret his writings in their relation to the practical needs 
of his converts, 
12 s. Cave, !a! Gospel~!!!!, p. 14, Ibid,, PP• 15~17, 
24 
In 1932 Frank Wesley Clelland worked out a dissertation 
on the subject "Pauline Paradoxes or Some Illogical and 
Paradoxical Aspects of Paul's Thought." In this th$sis he 
demonstrated the existence of inconsistent, illogical; an~ 
paradoxical elements in PaUl's thought, He d~monstrated the 
presence of these parad~~s: "The Divine Origin. the 
Spiritual Nature, the Righteous Character and the Holy Pur-
pose of the Law versus The Historic Function of the Law as 
the Minister or Servant of Sin leading unto Death"; "Sin 
and Death through and from Adam versus Sin and Death through 
and from a Supernatural Power outside of Man-~aometimes called 
Satan or the Devil~; "The Function of the Divine Energy 
versus the Function of Human in Achieving Salvation"; 
"Predestination versus Free-will in Human Conduct". He 
noted the presence of still other paradoxes although he did 
not deem it necessary for his purpose to enter into a dis• 
cussion of them• His demonstration of the paradoxical ele• 
ment in Paul's thought revealed a "non-systematic and in-
formal method of thinking • , , to be characteristic of the 
great Apostle to the Gentiles."1 Furthermore, the recog• 
ni tion of the paradoxical in Paul goes a long way to show 
that PaUl. "instead o:f being primarily a formal ana syste-
1 F. w. Clelland, "Pauline Paradoxes or Some Illogical 
and Paradoxical A$peots o:f Paul's Thought". Doctor's 
Dissertation, Boston Univ~re.ity; 1~32, P• 289. 
matic thinker, the creator of an elaborate system of theol~ 
ogy • • • is rather the propagandist of the religion bot~ 
of Jesus and about Jesus,~1 Thus Dr. Clelland's work has 
25 
contributed to a more accurate understanding and appreciation 
of Paul's thought and purpose. 
The late Adolf Deissmann has contributed very mnoh to 
the better understanding of Paul. In his Lisht ~ !a! 
Ancient !!!i, published in 1909, he showed that the New 
Testament was written in the language of the home, the shop, 
and the market place. It was not written in the style of 
the literary men of the day but was essentially a book for 
the masses. In this work, and in his earlier one, Bible 
Studies, 1901, he brings light from the papyri and inscrip-
tions of the contemporary Mediterranean World to bear upon 
the words and phrases of the New Testament writers. His 
St. Paul was first publiehe~ in English in 1912, and a re-
--
vised and enlarged edition was printed in 1926 un4er the 
title Paul, In 1923 he gave a further interpretation of 
. --
Paul's religion in his Sally Oak Lectures, which were pub~ 
lished under the title, ~ Religion !£ Jesus and the Faith 
of Paul.;. 
--
In all his works Deissmann insisted that Paul was not 
primarily a theologian but that what was best in PaUl belonged 
1 Ibid •. , P• iii. 
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1 to the age before the~logy, to religion• "Paul at his be~t 
belongs not to Theology, but t<? Religion. "2 He :regards the 
approach to PaUl a~ a theologian to b~ a mistaken method, for 
it: transfers Paul from hie original sphere of vital religion 
into the sphere of theology which was secondary to him. He 
is thus "transferred from the sphere of charismatic and 
intuitive simplicity into the sphere of reflection, which 
though not strange to him, is historically not his creative 
sphere•"3 Further, this method tears Paul out of his natural 
Oriental setting and places him in the modern Occidental 
world. Finally, it removes Paul and his testimony beyond 
the capacity of simple men and women, such as very largely 
made up his ehurches.4 The knowledge of present day mission. 
ary work makes Deissmann say that it is "axiomatic that 
Paul, taking him altogether as a religious -personality, oan-
not have held complicated theological ideas."5 For Deiss-
man Paul is essentially a man of hie age to be interpreted 
against the background of the Mediterranean world of the 
first century. 
In 1931 Dora Lucina Dexter submitted a cUasertation on 
Li~t !.£2!! 1£! Ancient !!.!.!, P• 381. 
t p. 6. 
!£!Religion~ Jesus and!£! Faith of Paul, 
~ A. Deiesmann, 
A. Deisemann, 
3 ,!. Deissmann, 
P• 155. 
4 Ibid., PP• 155-156. 
5 Ibid., P• 157. 
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the subject "Paul's Terms as Illustrations and Pa.tte:rns Rather 
Than Dogmatic Concepts." She suggests that "the present day 
world is in grave danger of losing Christ through a f&ilure 
to find the original meaning of the terms of .Paul, His 
greatest interpreter."1 She made it the purpose of her 
dissertation to show that 
• • • the terms which the Apostle employed ~n his 
teachings were not hard and fast theological defin-
itions, nor words taken over bodily by him into 
Christianity from the Mystery-Religions or else-
where, but were terms which he deliberately chose 
from all phases of the life of his age in o~der to 
illustrate and make more clear his message •. 2 
Such a concept of Paul's terms gives to them a nexibil-
ity and a fluidity which makes them more adaptable to Paul's 
ideas and more intelligible to the men of the present day. 
It • • • recognizes that the terms of Paul w~re 
not intended to be rounded but into speculative 
systems but that they were meant to s.how single 
phases of an idea, phases which were temporary 
and transitory and adapted to special definite 
situations. As such they would not be follow,d 
out into problems which would be involved if the~ 
were regarded as possessing theological content. 
Dr. Dexter also shows that "the terms of P~:al could con-
note one phase of the truth in living terms, which held sig~ 
nificance for the moment and lost their value, perhaps, ~~ 
other times o~ under other circumstanoes."4 Dr. Dexter's 
1 D. L. Dexter, "Paul's Terms as Illustrations And Patterns 
Rather Than Dogmatic Concepts'\ Doctor's Dissertation, 
2 Boston University, 1931, p, 2, Ibid., p. 3, 
3 Ibid., PP• 305~306. 
4 Ibid., p. 306. 
conclusion is that "as illustrations, analogies, images, 
pictures the terms of Paul give a richness and clearness to 
hie message which can never be obtained through a study of 
them as precise technical definitions."1 
Charles H. Dodd, in his 1!!.! Meaning of~ !2,! Today, 
says: 
In Paul the devout passion for conduct which dis-
tinguished the Jewish religion is seen liberated, 
enlightened, made spiritual and personal by what 
Paul found in Christ; and then impress$d upon the 
life and thought of the wide world in terms which 
belong to that strangely composite state of mind 
where the mystical East met the Roman West through 
the humanizing medium of the great Hellenic tradi~ 
tion.2 
Dodd is endeavoring to suggest the place of Paul in the 
history of religion and the permanent significance of the 
Apostle's thought in relation to the general ~nterests and 
problems of the present day. He sees in Paul's teachings 
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"a religious philosophy of life oriented throughout to the 
idea of a society or a commonwealth of· God,"3 He feels that 
suoh a philosophy finds ready contact with the dominant oon-
oerns of the present day. Dodd's main interest .is in build-
ing a social philosophy for the present day from Paul's 
teachings. However, the following quotation from his book 
is apt for our study: "Paul's letters reflect h~s experience; 
1 Loc. o it. ~ c. H. Dodd, The Meaning ~f ~ for Toda~, p. 17. 
Ibid., P• 7, 
and his experience was an epitome of the revolution which 
Christ wrought in religion."1 
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In 1g11 Percy Gardner published The Religious Exyerienoe 
of St. Paul, in which he endeavored to interpret Paul from 
-- _,__.,. 
his Epistles themselves and not from the multitud~nous works 
written about him. He used the Epistles and his knowledge 
of the religious surroundings and institutions of Paul's age 
to try to discover the real Paul and the character of his 
teachings and his purposes• From his study he is convinced 
that Paul "built his theology upon the facts of his mission• 
ary experience. Like all gre.at leaders, he oared infinitely 
more for facts and experience than for words and formulae•"2 
He is sure that Paul ie not concerned about what things are 
called, but what they are. f~e had experienced inward 
renovation, and had been admitted to the sublime privilege 
of intercourse with a great spiritual Power."3 He saw the 
wonder-working Power of the Gospel of Christ changing the 
hearts and lives of men, making them new creatures in Christ. 
He saw the barriers which had divided class from class and 
race from race vanish away at the touch of this new kinship. 
What was Paul to do about all this? Gardner's answer is: 
An intellect so keen and aggressive as that of 
Paul was of course obliged to think about these 
1 Ibid., p. 16. 
2 Percy Gardner, T.£.! Religious Experience .,21St. E!:!!!, P• 178. 
3 Ibid., P• 178. 
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marvels, and to bring them into some sort of 
intellectual order. But such thinking does not 
result in a carefully articulated system, but in 
a number of detached and sometimes inconsistent 
views, fused by the fire of imagination and en-
thusiasm into a sort of nebula, whence many new 
planets may arise in the course of cooling.l 
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Arthur c. Headlam brought out a work on the teaching of 
Paul and its place in the development of_ Christianity whioh 
he published in 1913 under the title, St. Paul and. Chris-~_.......,..,__..;;.;;;;.;;..;:;..-., 
tianity. He feels that Paul's teaching must be interpreted 
in the light of the great spiritual change which his con~ 
version produced in his life. 
It is in the light of this spiritual change that 
we must study Bt. Paul's teaching. St. Paul had 
been a theologian before his conversion, but still 
more he had been an intensely religious man. As 
a Christian preacher he had not ceased to be a 
theologian. He was a man of strong intellectual 
force ••• but he was net primarily either a 
theologian or an apologist. He was a man of in-
tense religious earnestness. He accepted Chris-
tianity; he believed in Christ; he preached Christ 
because all that he taught was real to himself • 
• • • we have in his letters an intense and intimate 
revelation of his deepest religious experience and 
inmost oonvictions.2 
Headlam goes on to expound Paul's teaching and to ex-
amine his opinions in the light of other early Christian 
teaching. From hie study he comes to the conclusion that: 
What st. PaUl taught was fundamentally what the 
rest of the Christian society taught, as an anal-
ysis of hie Epistles shows. But his strong re-
ligious personality inspired the nascent Churon 
1 Ib i d. , p • 17 9 • 
2 Arthur c. Headlam, ~Paul~ Christianity, PP• 19•~0. 
with a faith, and the growing creed with a mean. 
ing, which had not so far been realized. It came 
to him as a revelation from heaven. He did not 
change it, but he realized all its most origihal 
features with greater intensity, and interpreted 
it in the light of his theological training. He 
had the courage to take the decisive steps, and 
was the first Christian theologian.l 
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Thus Headlam thinks of Paul as a theologian, but he makes 
it quite clear that Paul is a man of deep religious ex .. 
perience. He acknowledges that there are points in PaUl's 
thought where his religious experience takes him beyond what 
can be expressed or defined in language, or worked out as 
systematic theology. 2 
In an article first written for the Quarterly Review 
in 1914, and then included as one chapter entitled st. Paul 
in his Outspoken Essa1s, first published in 1919; Dean Inge 
has this to say that is of special interest in this connec-
tion: 
In the nineteenth century Paul was obscured behind 
Paulinism• His letters were studied as treatises 
on systematic theology. Elabox-ate theories of 
atonement, justification, and graoe were expounded 
on his authority, as if he had been a religious 
philosopher or theological professor like Origen 
and Thomas Aquinas. The name of the apostle came 
to be associated with angular and frigid diaq~is­
itions which were rapidly losing their oonnextion 
with vital religion. It has been left for the 
scholars of the present century to give us a pic~ 
ture of St. Paul as he really was-~a man much 
1 Ibid., P• 207 • 
2 Ibid., P• 146. 
nearer to George Fox or John Wesley than to Origen 
or Calvin; the greatest of missionaries and pio-
neers, and only incidentally a great theologian.l 
Again, towards the end of his essay, Inge adds: 
He (PaUl) was no systematic philosopher, but a 
great missionary who was willing to be all things 
to all men, while his own faith was unified by 
his strength of purpose, and by the steady glow 
of the light within.2 
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It is of significance that as far back as 1885 the theo-
logian Otto Pfleiderer, who regarded Paul as "the originator 
of Christian theology--of the fUll exposition and develop-
ment in a didactic and doctrinal form of the Christian con-
sciousness--l'f3, could say that "the theology of Paul did not 
originate in his head, was not the product of cold ratio~ 
cination, but had its source in the heart, in the living 
experience of that power of God to effect salvation Which 
the Gospel brings with it."4 He made the above statement in 
his Hibbert Lectures delivered in 1885, and published the 
same year under the title, ~ Influence ~ the Apostle Paul 
!!! the Development .,2! Christianity. He explains this seeming 
paradox by calling attention to the fact that "Paul's was a 
richly-endowed nature, in which the necessity of distinct-
ness of knowledge and the power of consecutive thought were 
1 w. R. Inge, Outspoken Easazs, p. 206• 
2 Ibid., pp. 225-226• 
3 Otto Pfleiderer, The Influeno.e of the Apostle ~ ~ the 
Development ~ChriStianity, p.-ro:--
4 fhia., p. 39. 
not less strong than the depth and warmth of his emotion•"l 
He· continues: 
Paul had. no ;rest until be had brought the new 
conviction which had come to him outside Damas~ 
cue into intimate relation with his previous 
convictions, had subordinated all details to 
this fresh oentre, and had thus formed a new 
system of theological doctrine. Hence a~oso 
likewise the two~fold aspect which this theology 
has always presented to its students: on the 
one hand, it appears to resemble an ingenious 
scholastic system, which produces upon us a 
repulsive impression, the material of its con. 
ception having been taken from Jewish modes of 
thought; while, on the other band, it is evi-
dently the expression of the deepest and strong-
est religious life, the embodiment of the 
loftiest moral ideal, and the symbol of those 
inmost experiences of the heart which consti-
tute the essence of the Christian Religion of 
Salvation.2 
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Pfleiderer belongs, of course, to that gro.up of Pauline 
scholars of the last century who looked upon Paul as pri-
marily a theologian, and endeavored to construct systems of 
"Paulinism" out of his teachings. It is therefore signifi~ 
cant that he recognized the fact which the scholars of this 
century have been developing, namely, that Paul's teaching 
had its source mainly in hie heart and was the "expression 
of the deepest and strongest religious life.~ 
Among the newer books on Paul, that which comes from the 
pen of the English scholar J. Ernest Rattenbu~ is one of 
1 Loc. cit. 
2 Ibid., pp; 39-40. 
• 
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great interest to us because of the relationship it bears to 
our study. First published in 1930 by the Epworth Press, 
London, under the title, !£! Testament ~ ~' it was pub~ 
lished in the United States the following year by the Cokes-
bury Prt:~ss; Nashville, Tennessee, under the title, !!!!, 
Religious Experience £! St. Paul• Evidently the same plates 
were used for both editions and so page references apply 
equally well to either edition. Rattenbury writes about Paul 
from the standpoint of religious experience, especially 
evangel.ical experience• Ile studies Paul's doctrines in the 
light of this evangelical experience in an attempt to show 
that they were the creative element in PaUl's formulation of 
his own dogmatic teaching. He feels that the academic mind 
is a poor instrument for interpreting the apostle because 
"Paul's intellect, was not that of the academic • • • Paul 
had none of the coolness and aloofness of the academic ideal. 
His words are flames, not icicles. The weight of all his 
tremendous personality is behind his most trifling saying•"l 
In another connection he says: 
His mentality was missionary an~ not academic, 
and his letters were written to give practical 
counsel to ordinary people ••• • They were 
written to be understood, and even to be obeyed, 
and they were written for the most part for 
mechanics and artisans, not for the mighty and 
wise •••• Nothing has obscured their meaning 
1 J. Ernest Rattenbury, !h! Religious Experience£! St.~. 
P• 54• 
more effectively than their mishandling by 
academics, who have too often treated them as 
literature and not as the casual correspondence 
of a man who was neither an academic himself 
nor very sympathetic, as Cor. ii. shows; with 
the academic mentality.l 
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Regarding the "Back to Jesusnmovement Rattenbury says that 1 t 
is a natural reaction against a certain type of Paulinism 
which misrepresents the apostle, and formulates his teachings 
~into a catalogue of notions ••• taught merely as abstraot 
doot rines • n-2 
Rattenbury is sure that "a Paulinism unvitalized by the 
Christ experience is harsh and even repulsive to most people 
and misrepresents both Paul and hie Master. n 3 He sums up 
his remarks on the subject by saying that the question, Jesus 
or Paul? is an absurd antithesis, meaningless to men who 
think of Jesus not merely after the flesh, but after the 
spirit. It has arisen, he believes, largely among men who 
think of religion, not as eiperience, but as doctrine, and 
mistakenly contrast the teaching of Paul as one body of dog-
mas with the teaching of Jesus as another. He feels that it 
has arisen because men have regarded Paul's explanations of 
experience-•his doctrines--as primary instead of what lay 
behind them. 
1 Ib i d • , p • 101. 
2 Ib i d. , p • 6 6 • 
3 Loc• cit. 
It bas arisen because men have dissociated Paul's 
doctrines from his experience, forgetting that 
• • • apart from his experiences his doctrines 
are sometimes dead and meaningless words. Paul 
can only be understood by those who see that to 
him Christ was all and in all, and Paul His will-
ing and loving slave •••• laul has no value, and 
never thought he had any value except as a wit~ 
ness of Jesus, but such witnesses as he are the 
men by whom Jesus wins His empire, beginning first 
at Je~salem and travelling to the ends of the 
earth. 
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tater Rattenbury notes the fact that Paul uses highly 
metaphorical figures to express his thoughts about redemption; 
and feels that it is a tragedy of biblical interpretation to 
fail to realize that men without imaginations often miss the 
truth. "They turn metaphors into logical propositions. and 
try to build up their unimaginatively conceived formulas into 
unimaginatively rigid doctrinal systems. n2 Thus they "isolate 
doctrine from experience" and "make winged poetry do the work 
of fourfooted logio."3 In this work Rattenbury not only sets 
forth the relationship between Jesus and Paul, but penetrates 
deeply into the great ethical and doctrinal problems faced by 
Paul. The last section of the book is devoted to a discussion 
of the validity of religious experience and positive affir-
mation of the reality of Christian experience in the face of 
the challenge of modern psychology, 
~ Ibid., p, 93. 
3 
Ibid. , p • 19 6 • 
Loc. cit. 
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In ~ Glory £! ~ Ministry, which is essentially an 
exposition of Paul's glorying in the ministry as seen in II . 
Corinthians 2:12-6:10, A. T. Robertson reveals the fact that 
he is in sympathy with our approach to Paul. Speaking about 
the experience of Christ that was Paul's he says: "The key-
word of Paul's life is 'in Christ'. Into this mystic phrase 
Paul pours all the content of his life and thought about Christ 
Paul grounds his apologetic in his own experience."1 
Schweitzer has this to say about Paul Wernle 's !£.! Begin-
nings 21 Christianity (1901) and Heinrich Weinel's ~ (1904): 
The efforts of these writers are directed to 
bring the author and hie thoughts into close 
relatione with our time. It is not hie the-
ology in its subtleties and its contradictions 
that they seek to grasp and to portray, but his 
religion--what lies behind the system and the 
formula •••• Wernle makes Paul discourse in 
the character of the great missionary apologist; 
Weinel draws him as the preacher of the reli~ 
gion of inwardness, who as 'Pharisee,' 'Seeker 
after God,' 'prophet,' 'apostle,' 'founder of 
the Church,' _ '~heologian,' and 'man,' was all 
things in one. · . 
Schweitzer also brings to our attention the fact that in 
1908 Reinhold Seeberg3 presented the view that Paui did not 
create "a unified system," but that his thought moved amid a 
number of different sets of ideas, which for him were held 
1 A. T. Robertson, The Glorl ~ 1bA ~nistry, P• 108. 
2 Albert Schweitzer; Paul and His Inter;reters, p• 155. 
3 R. Seeberg, -Lehrbuch der~gmengesch~hte, 2nd ed., Vol. r., 
1908, pp. 68-78, 
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together by "religion $B an experience•" 
The first circle of ideas embraces the thoughts 
regarding flesh and spirit, the power of grace 
and the strength of sin, Christ and the new 
creation; the second consists of the formulas 
which were created in opposition to Jewish 
Christianity; the third has to do with the 
mystical body of Christ, in which the natural 
distinctions between men are abolished.l 
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Schweitzer himself argues that Paul is to be studied in 
the light of the Jewish eschatological beliefs. He says that 
it is plain to see that "Paul's mystical doctrine of redemption 
and his doctrine of the sacraments belong to eschatology."2 
He feels that: 
The only question is in what way, exaotlyt they 
have arisen out of it. The future-hope, raised 
to the highest degree of intensity, must somehow 
or other have possessed the power of producing 
them, If the impulse, the pressing need to which 
they were the response, is once recognized, then 
Paulinism is understood, since in its essence it 
can be nothing else than an eschatological mysti-
cism, expressing itsela by the aid of the Greek 
religious terminology, · 
Schweitzer's view is interesting, but hardly can be re~ 
garded as a sufficient explanation of the origin and signifi-
cance of Paul's teachings, Since it has no particular bearing 
on the present discussion, his views need not be discussed 
at further length. 
One of the more recent works of interest to us is 
~ Schweitzer, ~· cit., p. 173, 
3 Ibid., p, 241. Ibid., P• 241. 
~-
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Christianity According to St. Paul, by Dr. c. A. A. Scott. 
Scott regards Paul's writings as primarily those of a friend 
and a pastor, not of a theologian or even an evangelist. He 
writes "as one to whom the faithfulness of his converts and 
their progress 'in the Gospel' was a matter of life and death 
(I These. 3:8 'now we live if ye stand fast in the Lord')."l 
But Paul also writes as a thinker, says Scott, for isolated 
facts or truths are not satisfactory to him ... -"he must needs 
see them in their relation to one another, in their relation 
to earlier events and ideas, in their relation to 'the whole 
counsel of God'."2 Further he says of Paul: 
He is not a 'theologian' in the technical or 
modern sense of the word • • • yet neither ie 
he a dreamer, indifferent to history and to 
reason, satisfied with emotion, sentiment, or 
ecstasy. He seeks to commend his Gospel to 
rational and reasoning men, and though probably 
the last thing that would occur to him would be 
that he had a system of thought which would one 
day be called 'Paulinism, ' he had a oonceptiQn 
of Christianity which he called 'my Gospel'.~ 
.. 
Scott goes on to present the main teachings of Paul. 
He is interested in interpreting the meaning of these teach-
ings. He thinks that this is best accomplished by studying 
them in their relation to Sal vat ion, whioh he regards as the 
most comprehensive term for what Paul found in Christ. He 
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~ C. A. A. Scott, Christianity According to St. Paul, PP• 1·2• 
Ibid., P• 2. 
3 Ibid., P• 2. 
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considers them under the following heads: Salvation as a 
Fact of the Pas t , Salvation as an Experience of the Present, 
1 
and Salvation as a Hope of the Future• 
In 1936 Dr. Scott published another work, Saint Paul, 
-
The Man and The Teacher, The book is divided into three 
---~
sections: The Life of St. Paul; The Teaching of St. Paul; 
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and Selected Extracts. In the sect ion on the teaching of st. 
Paul he makes this significant statement: "The fact is that 
Paul is misunderstood if he is thought of as a dogmatic 
theologian. He was primarily an apostle, a missionary, called 
and c onmissioned b,Y Christ to proclaim the Gospel ( 1 Cor. 
9:16)."2 He states his view that "Paul's teaching is the 
3 - -
expression of his thought," and that three factors shaped ?is 
thought: history, experience, and inspiration. Under history 
he places Paul's knowledge of God's dealings with men and 
especially with the Jews, as recorded in the Old Testament. 
Also included is his knowledge of the chief historical facts 
concerning Jesus, and his knowledge of the character of Jeeus. 
He refers to his 'grace', recognizing a guality 
which had also impressed John (John 1:14); to 
his 'deference' and 'considerateness' or fmag-
nanimity' (2 Cor. 10:1); to his 'disinterested-
ness' and 'purity' (2 Cor. 11:3); to his 'obed-
ience' (Phil. 2:8; ef. 2 Cor. 2:5); to his 
'heroic endurance' (2 These. 3:5; of. Reb. 12: 
1 Ib i d. , p • 25 • 
2 c. A. A. Scott, Saint Paul, The Man and The Teacher, p. 63. 
3 Ibid., P• 65, ---- ------------ -
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2); to the fact that 'he pleased not himself' 
(Ro. 15:3),1 
The 'Experience' that Scott regards as a vital factor in 
Paul's thought is the "experience of God in his saving power 
(Ro. 1:17)."2 This was the experience of Paul and of many 
others known to him who had believed on Christ. "Salvation 
is the moat comprehensive term for the Christian experience 
of deliverance which was shared and borne witness to, alike 
by the older Apostles and by PaUl• rr3 
The third factor in his thought is "Inspiration," Scott 
- -
makes it clear that Paul neither claimed nor displayed "in ... 
spiration" in the sense that used to be given to the word. 
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He made no claim that the authority of Christ or the Holy 
Spirit was back of everything he said (2 Cor. 11:17; 1 Cor. 
7:6; of. vv. 10, 12; l Cor. 1:14 ... 16).4 Nevertheless, he does 
claim and display what can only be desoril)ed as "inspiration," 
"We have the mind of Christ" Cl Cor. 2:16; of. 2 Cor. 3:5).5 
If it were possible for us to ask Paul to explain 
more fully what happened to him, he might answer 
thus: 'By the g~eat mercy of God and through my 
faith in Christ I ha. ve come into spiritual rela-
tion with him so close, so intimate (Gal. 2:20), 
that I seem to be sta~ding at his side• I see 
the things that he sees; the great realities~ not 
so clearly, not so perfectly as he sees them; 
still I see them, and I try to help other men to 
~Ibid., PP• 65-56, 
Ibid., P• 67. 
3 Ib i d • , p • 8 7. 
4 Ibid., pp, 67-68. 
5 Ibid., P• 68, 
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see them. ,l 
Scot t proceeds to interpret the teachings of Paul in the li ght 
of the above mentioned factors in his thought. 
In concluding this examination of the work of other in-
vestigators, the fo llowing quotation t aken from Dr. ]?eabody 's 
The ~ postJ.e Paul and the Modern '.Vorld, is very apt: 
The fact is that, in spite of the daring and sub-
lime s peculations whi ch have monopolized the 
attention of so many scholars, Paul was not pri -
marily, or in the estimation of those whom he 
addressed , a theologian. He was an emancipator, 
an expansionist, a discerner of the scope and 
majesty of the · i vine purpose , a wise and fear-
less counsellor among the practic a l conditions 
o f ::?e rplexed or misguided lives. Much of his 
t he olo gy was improvised or trans itional; but 
through the shifting forms of thought tha.re 
shines, like sunlight th1.·ough drifting clouds, 
his illuminating faith . ' There is,' Dean Inge , 
with characterist ic candor affirms , 'no system 
in Paul's theolo gy , and there ~s a singularl y 
rapid development of thought.' A German schol ar 
goes even further in affirming that 'one might 
almost a s well enyisage F re der ick the Great merely 
as an historian; r3 anc1. in restrained , yet une-
quivoc al, l anguage, one of the most judicious of 
modern scholars concludes, ' As a theolo gical sys-
tem Paulinism, notwithstanding its wealth of 
pregnant thought, belongs to a past that cannot 
be revived •••• What in the Epistles of Paul is 
still vital and creative is not their theology, 
but their religion. r4 The theology of Paul is, 
in a word , precious . to the modern world not so 
much for the validity of its definitions as for 
the range of its vision; not so much for the dog-
mas it formul ates as for the experiences which 
it reveals .5 
1 Ibid., p . 69-70. 
2 1Tf . R. Inge , ou. cit • , p. 20 7 • 
3 H. Weinel, s:t: Paul, the Man.and His Work, P• 286. 
4 l:'f . Morgan, The l1eligion and lfneolo~y (:}1--paul, p. 269 . 
5 F . G. Peabody , The Apostle Paul §:2!._ tne M'O'Qe'rn World, 133-134. 
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In the above discussion there has been no attempt to 
survey the whole field of Pauline scholarship. Such an 
investigation, while interesting, would have no special con-
tribution to make to the present dissertation. However, the 
survey has included the works of those scholars in the Pauline 
field which have some point of contact with or contribution 
to make to the thesis being presented. These works reveal 
that the problem of this dissertation is a vital one, and one 
which has a significant relationship to other Pauline problems, 
That such is the case is evident from the fact that these 
scholars, while discussing Pauline problems, have come to con-
clusions which form a foundation or support for the present 
thesis. Furthermore, in several cases these investigators 
have been led to make statements which are quite similar to 
this thesis. In no case, however, have these scholars pro":" 
ceeded to demonstrate the validity of this particular thesis. 
Their primary interest has always been on some other phase 
of the Pauline problem, Bulcook is specially interested in 
the possible indebtedness of PaUl to the Mystery Religions. 
Campbell is convinced that Paul is understood best as a 
mystic. Cave sees PaUl as the great missionary of the early 
Church. Clelland is satisfied to show that Paul is paradox-
ical. Deissmann interprets Paul against the background of 
the cultus of his age. Dexter proved that Paul's terms must 
be thought of as illustrations rather than as dogma. Dodd 
II 
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unfolds the relation of Paul's thought to the general inter. 
ests and problems of the present day; Gardner shows the 
relations~ip of Paul's missionary e~perience to his theology; 
and Headlam the relationship between his teaching and that 
of the early Christian society. Inge presents the character 
of the man Paul, while Pfleiderer constructs a system of 
Paulinism out of his teachings. Rattenbury is interested in 
the relationship between the teachings of Jesus and Paul; 
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in investigating the problems faced by PaUl; and in defending 
the validity of his experience. Schweitzer believes that Paul 
should be studied in the light of the Jewish eschatological 
beliefs; Anderson Scott interprets the meaning of Paul's 
teachings in the light of history, experience, and inspira~ 
tion; and Peabody examines the teaching of Paul in its rela~ 
tion to some of the religious problems of modern life. Thus 
these scholars leave the problem of this dissertation open 
for investigation and discussion. 
LJ5 
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CHAPTER III 
THE INADEQUACY OF THE TRADITIONAL 
APPROACH TO THE PAULINES 
46 
There is good reason for questioning the validity of the 
traditional approach to the Paulines. The factors which sup-
port this attitude towards the traditional approach also con-
tribute to a better understanding of Paul. In fact, it is by 
their revelation of the character of Paul that these factors 
demonstrate the inadequacy of the traditional view, This 
same revelation of Paul, which undermines the traditional 
approach, makes necessary another a·pproach, thus preparing 
the way for the recognition of the confessional element in 
Paul's writings. Because they do pave the way for an in-
vestigation of this element in the Paulines these factors 
are discussed in the present chapter. 
A. Paul's Use of Terms. 
Flexible illustrations rather than hard and fast def.i-
------
nitions. As Dr. Dexter contended in the dissertation already 
noted, the recognition of Paul's terms as illustrations gives 
to them a richer and deeper meaning than is possible if they 
are regarded as technical definitions. The theological ap-
proach to Paul's terms has obscured their meaning and signif~ 
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ioance. It has made them vague and unadaptable to specific 
situations. The scholars who so interpret Paul's terms have 
been unable to agree as to the meaning of the different terms 
employed by Paul. Some scholars use such terms as Justifica-
tion and Regeneration, and Sanctification and Justification, 
almost interchangeably, allowing them to overlap while others 
insist that these terms must be kept quite separate and should 
be regarded as separate steps in the process of Salvation. 
Some scholars regard Redemption as covering the whole process 
ot. Salvation. While others limit it to one phase of the pro-
cess. The same is true in the case of Atonement• Such lack 
of agreement on the part of the theologians had led to much 
confusion and misunderstanding. Attempting to follow these 
scholars in their interpretation of these terms, men have 
found that their Christian experience did not harmonize with 
the interpretation of these terms as separate stages in the 
Christian life. The distinctions made in interpreting the 
terms of Paul as technical definitions are very often im. 
practical and inapplicable to Christian experience. We accept 
the position of Sanday and Headlam that t here is an organic 
unity in the Christian life. Its parts and functions are no 
more separable than the different parts and functions of the 
human body. They quote Liddon as saying that "Justification 
and Sanctification may be distinguished by the student, as 
are the arterial and nervous systems in the human body; but 
_::c-:-_-:-d·::_·_~_-_- --------------
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in the living soul they are coincident and _ inseparable. n 1 
Sheldon also agrees that the subjective and bbjective elements 
of sal vat ion, though distinguishable in thought, are insep-
arable in fact. 2 
Paul's terms cannot be made leadenly uniform. The anal-
ogies he made are not to be regarded as formally precise. 
They stand for ethical &nd spiritual realities.3 "Paul's 
central doctrine of Justification by faith is not a scholastic 
abstraction, formulated to round off an artificial theory. 
It is, as Luther discovered later, an attempt to express in 
limited human terms what is most vital in the gospel of Jesus 
Christ."4 
Furthermore, those who interpret Paul's terms as formal 
definitions are forced to a strange and unChristlike concep-
tion of God. One theory of the Atonement pictures God as a 
Judge so jealous of His honor that he was willing to sacrifice 
his only-begotten and sinless Son to satisfy His offended 
dignity. Another theory compromises the character of God by 
making Him party to a scheme by which Satan was duped and 
cheated out of his rightful claim upon men. Some scholars 
depict God as one Who hated both sin and the sinner and Who 
1 w. San day and A. C. Headlam, Romans, p. 38. 
2 H. c. Sheldon, System of Christian Doctrine, p~ 469. 
3 G. B. Stevens, The TheOlogy of the New Testament, pp. 427, 
4 428. 
H. A. A. Kennedy, ~ Theology .21 the Epistles, P• 63. 
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demanded complete restitution before He was willing to for-
give. According to their interpretation, Jesus died in order 
to persuade God to be gracious and forgiving toward sinful 
men. How different ~s Paul's picture of the loving God Who 
was in Christ reconciling the world to Himself, 1 and Who sent 
His Son in order that nien might be made to understand His 
unfathomable love for them, and His yearning for their love 
2 in return. 
Some of the difficulties involved in interpreting Paul's 
terms as theoretical definitions have been noted; If, however, 
these terms used by Paul are regarded as illustrations, they 
immediately become flexible and full of meaning. Paul was 
endeavoring to bring the message of Christ to the men of his 
day, and in order to do this he was quick to seize upon every 
possible means in order to illumine the message and make it 
more vital to his hearers and readers. He was writing his 
letters to men and women of avexage intelligence, the majority 
of whom belonged to the lower classes of society. They were 
not trained thinkers capable O:f appreciating and understanding 
philosophical or theological terms. Theological or meta-
physical specUlation would not have had much appeal for them. 
However, reading the letters of Paul one receives the 
1 II Corinthians 5:19. 
2 Romans 5:8; Galatians 4:4, 5. 
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impression that Paul was writing as if he expected to be 
understood. Certainly the terms he employed must have been 
meant to convey simple meanings and not be interpreted tech-
nically or with scientific exactitude. 
If • • • we may draw conclusions as to character 
from historical effects, then we may say: the 
message of Christ Which the tentmaker of Tarsus 
preached to the simple people of the great 
Hellenistic cities in the age of the Caesars, 
must have been simple--or at any rate understand-
able by the simple-•transporting and inspiring 
to the cournon people,l 
Interpreting Paul's terms thus it readily can be under. 
stood how Paul could seize upon terms with which his readers 
were familiar in their everyday living and use them to make 
more real and vivid the eternal truths which he desired to 
bring to them. As he wrote to different churches and dif~ 
ferent situations, he used different illustrations or terms 
to bring out new and different aspects of the same truth. 
These terms did not have to involve every phase of the truth 
Paul meant to teach, but often illumined or dealt with only 
one phase, just as a ray of light brings out the beauty of 
the separate facets of a jewel as it shines on them at dif-
ferent times and from different angles. Thought of as il-
lustrations, these terms do not involve one in theological 
technicalities. "The theologian insists that we use these 
A. Deissmann, ~' PP• 166-167, 
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terms as sepa~ate steps in a technical process of salvation. 
But as illustrations we see in them different aspects of the 
one great Christian experience of a changed personal relation 
to God."l 
In writing to the Christians at Rome Paul empha~ 
sized an aspect of salvation in terms of ~he law 
court and the release of prisoners. At another 
time he reminded his hearers that they had been 
redeemed or thought with a price,' as men were 
bought from slavery. Again he taught a relation 
to God which he could liken to Adoption. We won~ 
der if the words were suggested by an occasion 
when Paul had witnessed such a ceremony or if 
the custom was especially prevalent in Rome. 
Again Paul reminded his readers that they were 
· 'set apart' for God. 
When Paul spoke of Christ's death as a ransom •• • 
some of his readers might .catch the idea of money 
paid, others of man set free, and a till others of 
one who paid the price. They need not necessarily 
put these ideas all together and work out a theory 
of who paid, to whom the price was given, what 
formed the ransom, and all the reasons and motives 
involved.2 
Viewed from every angle Paul's message takes on added 
significance and meaning if his terms are regarded as illus-
trations, and this interpretation avoids the pitfalls of con-
fusion and uncertainty which lie in the way of the theological 
approach. 
D. L. Dexter, "Paul's Terms as Illustrations and Patterns 
Rather Than Dogmatic Concepts," . (Doctor's dissertation 9 
Boston University, 1931), P• 295. 
2 Ibid., PP• 295-296. 
~----, --- ----
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Human and personal--based £B experience. Paul's terms 
reflect the life of the great cities of the ancient world. 
In them is seen the games of the stadium, military affairs, 
slavery, legal practice and the law courts, the theater, home 
and famiiy life, building, handicrafts, commerce, and sea 
voyaging. 1 The terms which are the concern of this study are 
those which have been of most interest to the theologians. 
Among Paul's pictorial expressions for salvation in Christ, 
the terms justification, reconciliation, forgiveness, redemp-
tion, and adoption have exerted a tremendous influence upon 
dogma. Because of their accumulated covering of ndogmatic 
verdigris," they have become difficUlt to understand. But 
these terms were originally human and personal, simple in 
meaning though deep in significance, based upon situations 
familiar to the experience of the men and women of Paul's 
day. Concerning these words Deissmann says: 
In each of these five picture-words man stands 
before God--each time in a different guise be-
fore the same God: first as an accused person, 
secondly as an enemy, thirdly as a debtor, four-
thly and fifthly as a slave. He stands there 
before God, but he is separated from God by a 
terrible barrier: by sin, the flesh, the world, 
the law. Transferred into the position 'in 
Christ' he experiences the setting aside of this 
barrier and finds access to God. And in accor-
dance with the particular picture which Paul 
uses, this access to God in Christ is called 
acquittal, or reconciliation, or remission, or 
1 Deissmann, ~. p. 71. 
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redemption, or adoption. Paul, the archit~ot, 
did not plan five or more doors side by side, 
or one after another into the royal palaee of 
grace, but one single open door. But he had 
many different sketches of the janua. vitae--the 
doorway to life--in his mind.l 
Again: 
We shall not comprehend Paul until we have heard 
all these various testimonies concerning salva-
tion sounding together in harmony like the notes 
of a single fUll chord. Once accused before God, 
an enemy of God, a debtor, a slave--now in Christ 
acquitted and redeemed; free from debt, the friend 
of God and the son of God--the man who makes this 
confession testifies that in Christ he is no 
longer 'far off' from God but has come 'near' to 
God (Eph. 2:13). To raise scholastically pointed 
questions, which the controversial theology of 
exegesis finds indispensable, such as: 'What is 
the relation of justification to reconciliation 
in Paul? or of forgiveness to redemption?' is to 
break the strings of the harp and to twist them 
into a tangle that is hopeless to unravel. Such 
questions have surely no more value than if we 
were to ask, what is the relation of an accus%d 
person to an enemy or of a debtor to a slave. 
In Lisht ~ the Ancient !!!1, 3 Deissmann illustrates 
the ancient significance of some of Paul's expressions. One 
example will suffice to show the importance of knowing the 
background of these terms. Deisemann shows how Paul made 
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an ancient custom the basis of one of his p~ofoundest con-
templations about Christ. Inscriptions on the retaining-wall 
of the temple of Apollo at Delphi (and numerous other temples 
1 Ibid., P• 168. 
2 Ibid. , p. 17 7. 
3 A. Deisamann, Ligpt From ~ Ancient East, pp. 318-338. 
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in different eities)1 disclose the eustom of sacred manumis-
sion. Paul alludes to this custom when he speaks of men being 
made free by Christ. In this ancient custom there is the 
solemn rite of fictitious purchase of the slave by some 
divinity. 
The owner comes with the slave to the t .-e,mple, sells 
him there to the god, and receives the purchase 
money from the temple treasury, the slave having 
previously paid it there out of his savings. The 
slave is now the property of the god; n0t, however, 
a slave of the temple, but a protege of the god. 
Against all the world, especially his former 
master, he is a completely free man ••• the 
rite takes place before witnesses; a record is 
taken, and often perpetuated on stone• The uaua:t 
form • • • is like this: Date. 'N. N. sold to 
the Pythian Apollo a male slave named x. Y. at 
a price of -- minae, for freedom (or on condition 
that he shall be free, etc.)~' Then follow any 
special2arrangements and the names of the wit~ neeses. 
With this custom familiar to his readers Paul is able to 
speak with meaning of the freedom which men obtain through 
Christ. Men who are slaves of sin (Romans 6:17, 19, 20; 
Titus 3:3), of men (I Corinthians 7:23), of death (Romans 
8:20 f.), of the law (Galatians 4:1-7, 5:1), of the gods 
(Galatians 4:8, 9), become free men bec&use Christ has bought 
them (I Corinthians 6:20, 7:23), Deissmann reveals how 
admirably Paul was meeting the requirements and the intel-
lectual capacity of his readers: 
1 Ibid., p. 321,. 
2 Ibid., P• 322, 
For the poor saints of Corinth, among whom there 
were certainly some slaves (cf. I Cor. 7:21 and 
the various names of slaves in I Cor.), he could 
not have found a more popular illustration of 
the past and present work of the Lord. A Chris-
tian slave of Corinth going up the path to the 
Acrocorinthus about Eastertide, when St. Paul's 
letter arrived (the assumption is rendered prob-
able by I Cor, 16:8 and 5:7,8), would see towards 
the north-west the snowy peak of Parnassus rising 
clearer and clearer before him, and everyone 
knew that within the circuit of that commanding 
summit lay the shrines at which Apollo or Serapis 
or Asclepius the Healer bOUght slaves with a 
price' for freedom, Then !n the even:lng assembly 
was read the letter lately received from Ephesus, 
and straightway the new Healer was present in 
spirit with His worshippers, giving them freedom 
from another slavery, redeeming with ~ price the 
bondmen of sin and the law- .... and tnat' price no 
pious fiction, first received by Him out of the 
hard-earned denarii of the slave, but paid by 
Himself with the redemption~money of His daily 
new self-sacrifice, rousing up f2! freedom those 
who languished in slavery,l 
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Unfortunately, at the hands of dogmatic exegesis these 
ancient popular illustrations and figures of speech which Paul 
used have become obscured and complicated, However, this was 
inevitable if Paul was to be interpreted primarily as a 
theologian. An understanding of the nature of Paul's terms 
and their background, and his use of them, reveals the in-
adequacy of the traditional approach to Paul, 8nd leaves the 
way open for another approach, 
1 Ibid., PP• 328-329. 
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B. The ''Local" and "Occasional" Character 
of Paul's Letters. 
ru age in which ~ wrote. Rightly to understand and 
appreciate the work of the apostle Paul, one needs to know 
something of the world in which he labored- ... its geographical 
and political aspects, its economic, cUltural, and religious 
life, and the influence and bearing these different factors 
had on the task that Paul set out to do, 
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At the time of Paul the Roman Empire extended from the 
Pillars of Hercules on the West to the Euphrates on the East; 
from the middle of the British Isles on the North to the 
Sahara on the South; the Mediterranean Sea was in reality a 
great inland Roman lake, with every country on its shores 
under the rule of Rome. In round numbers the territory of 
Rome embraced 6,000,000 square miles, an area larger than 
that of the United States, The population of the Empire was 
over a hundred million, Rome . itself having five million in• 
habitants. 
To this mighty Empire with its diverse physical features 
and different races came what has come to be called the Pax 
Romans., which lasted from 31 B. c. till almost two hundred 
years later. This peace had a great bearing on the prepara-
tion of the world for the Gospel of Christ, Rome, a genius 
in law and ·organization, used this period of peace to weld 
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its peoples and cultures and forces of ciVilization into one 
Empire. With this political unity international traffic was 
made possible, and the great Roman roads which radiated from 
the golden milestone in the Forum at Rome to the farthest ends 
of the Empire became now filled with merchants; craftsmen, 
students, philosophers, Roman administrators, slaves, and 
legionaires, going to and coming from the different parte of 
the Empire. Roman law made travel safe, and this was true not 
only on the land, but also on the sea which had been swept 
clear of pirates and the like, allowing great sea lines to be 
established. As a result Paul and his fellow laborers were 
able to travel as safely and as rapidly as if they had lived 
at any other time in the history of the world that we may 
choose up till the nineteenth century. 
The economic situation in the Empire also had its part 
in the preparation of the field for the seed of the Gospel. 
There was virtually no middle class. There were the two 
extremes of wealth and poverty. Society rested upon slavery, 
the slave having almost no rights and being entirely at t .he 
mercy of his master. Roughly about three fourths of the 
population of the Empire were slaves. Athens with a populatio 
of 480,000 had 400,000 slaves, or five out of every six peo~ 
ple in Athens were slaves. 
The slave was a being, not a person, who had no 
rights, no protection from the brutality of hie 
master. The master could inflict any punishment 
~--=-~-~-~~~~-~~=·-==-~-=-=-~=============-=-~- =-~-~-=--=-~--=-=-~~-~~~---=-· ----== 
he pleased; torture, maim, break up family con-
nections, or crucify. The worst slaves worked 
in the country in chains. If a master was mur-
dered, the whole family was executed •••• Au .. 
gustus is said to have crucified Eros his steward 
for eating a quail. Roman ladies tore their at .. 
tendants' faces or drove pipe into their flesh 
if a curl was out of place.l 
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The economic results of the wars had been very disastrous 
to the social and moral conditions of the Empire. In the 
provinces the p_porer classes had been almost crushed by the 
burden of the military campaigns. The extravagances and 
luxuries of Rome also added to the taxes that were laid on 
the outlying districts. The monopolization of corn for the 
Roman "corn lines" or dole added further to this heavy taxa-
tion in the provinces, and caused exorbitant prices and suf-
fering during periods of shortage and famine. The immense 
estates that had been bought up by the rich and were worked 
with slave labor made agriculture hardly profitable for free 
labor, forcing many to seek other means of making a living 
or to go to the cities and be supported by the dole, Grad-
ually the economic status of the laboring classes grew worse, 
and an increasing number of freedmen gradually were drawn to-
gether into social groups, guilds, brotherhoods, and religious 
societies for mutual protection. 
During the first three centuries the general 
economic status of the laboring classes went from 
1 s. Angus, The Environment of Earlz Christianity, p. 39. 
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bad to worse. There was no permanent alleviation 
and there seemed no hope of it by ordinary pro-
cesses. Therefore when Christianity entered with 
its promise of a new age of righteousness, inaugu-
rated by divine power, which included feeding the 
hungry with good things and 'exalting those of low 
degree' it could not help get a hearing.l 
To such hearers, in whose lives belonged so little 
of hope, gladness, or comfort, came the gospel. 
Small wonder if in them it found a hearty and 
ready response to its wonderful message of hope 
and its promise both of t~e life that now is and 
of that which is to come. 
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Another very important factor in the world of Paul was 
the influence of Greek culture. Greek language had spr~ad 
over the Roman world. This Greek was not the classical Greek 
of antiquity but the ~koine~ or common colloquial Greek, 
This was the Greek that Paul used and the Greek in which the 
New Testament was written, as the papyri discovered in recent 
years are helping us to realize. The Old Testament had al-
ready been translated into Greek for use in the Hellenistic 
synagogues. The towns and cities where PaUl worked used and 
understood this common language. How very important this 
was for Paul's work can be readily understood, for because of 
this he was able to preach and teach and labor from Palestine 
to Rome without being hampered by the necessity of working 
through interpreters or learning new dialects and languages. 
1 s. J. Case, Studies in Early Christianity, P• 411. ·. 
2 w. J. Lowstuter, ~. Campaigner for Christ, P• 24. 
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But this was not all the Greek culture contributed to 
the world of that day. The Greeks had done great things in 
the thought world. Greek philosophy was asking about the 
end and goal of life, the reason for being, the soul, -im-
mortality, God, eta. There were great schools of philosophy 
at Alexandria, Athens, Antioch (Syria), and Tarsus. Although 
there was no thought of responsibility f ·or carrying this 
culture to the masses, these culture centers did have a pro-
found influence. Harnac~ thinks that the influence of Hel-
lenistic culture over Oriental elements is one explanation 
of the rapid evangelization of Asia Minor. It is his opinion 
that 
• • • the profoundly religious inheritance of the 
Oriental native stocks were here softened, disin-
tegrated, and rendered plastic, to an unusual 
degree, by the dissolving influence of centuraes 
of Hellenic culture. In the process of dissolu• 
tion Greek democracy as well as education had a 
liberating part, and with them came the Greek 
philosophic ideal o~ a perfect and universal 
city-state. This Gteek utopianism is the counter-
part to Jewish Messianism. Both originated out 
of the same economic needs and hopes and come by 
different roads to strikingly similar conclusions. 
The Greek form, filtering down to the people, 
prepared for the Jewish, but was inferior to it, 
for the Jewish utopianism was religious and con-
crete, and therefore appealed especially to the 
ignorant and exploited masses. It made its way 
with amazing rapidity, for it satisfied in ex-
perience and anticipation a multiflioity of their 
deepest and most universal needs. 
1 Quoted by s. J. Case in Studies in Early Christianity, 
P• 415. 
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Finally, to have an understanding and insight into the 
world of Paul, a knowledge of the religious li!e of the day 
is necessary. Rome's policy was one of toleration for all 
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the religions of the peoples she conquered. The gods and 
goddesses of these religions and cults were even invited to 
come and take their seat at Rome. There was no ethnic state 
religion. The old anthropomorphic Roman deities were passing, 
for they failed to satisfy the needs of the people. The 
very worst vices were sheltered in the temples of the gods, 
and immorality and unfeeling cruelty to the weak and helpless 
were the common practice. The rich were formal in their wor-
ship, the educated were cynical. In an attempt to supply the 
lack of a state religion they deified their Emperors and 
rendered homage to "Mater Roma." All this, however, does not 
mean that the Roman world was irreligious. Rather the oppo-
site was true. The people were skeptical and dissatisfied 
with their old gods, but had not ceased to be religious. In-
stead they were feverishly turning from one set of gods to 
another, from one cult to another, in the hope of finding 
satisfaction for their religious yearnings. 
Were it possible to collect before us, in all 
their shades of variety, the original documents 
attesting the piety of the Gentile world in the 
age of the New Testament and with one rapid 
glance to survey them all, we should feel as 
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Paul did at Athens when he perceived that they 
were extremely religious (Acts 17:22).1 
To satisfy their religious needs great numbers had turned 
to the mystery cults. These had originated in Greece, Egypt, 
Asia Minor, and in Persia. The chief of these were: 
Eleustnian (Athens); Dionysius (Asia Minor}; Isis and Osiris 
and At tis (Egypt); Orphic (Eastern Asia Minor and Persia); 
Mithra (Persia, and then throughout the Empire). These were 
closed organizations, but anyone who wanted to could be ini-
tiated into the llmysteries." These mystery religions had 
widely differing rites according to their origin, but all had 
certain common characteristics. They appealed largely to 
the emotions. they were nature religions (vegetable and anip 
mal deductions, passing of the seasons, etc.), they used the 
idea of baptism, by blood as well as water, and they ate 
sacrificial meals. 
They were emotional cults which did not always 
aim at or succeed in guiding emotion into ethi-
cal channels, and in this respect they were in-
finitely inferior to Christianity. In their 
excessive sacramentarianism they ignored char-
acter and never produced an ethical code as did 
Judaism. Stoicism, and Christianity.2 
These cults gave a new impetus to religion; but they were not 
sufficient to satisfy the cravings of the human heart in its 
1 A Deiasmann, Light From the Ancient East, p; 284. 2 s. Angus, The ReligiOUS QUests of the-Giaeco-Roman World, 
p. 88. 
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longing for communion with and relationship to God. However, 
they were 
••• one of the main coefficients in the gradual 
Orientalization of the West, which persuaded the 
West to give its loyalty to an Aramaic gospel. 
They fostered new and profound religious cravings 
and stirred up high hopes which Christianity alone 
could adequately satisfy •••• They supplied Chris-
tianity in its Hellenistic mission-field with a 
soteriological vocabulary and ideas1which proved both fruitful and of lasting value. 
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Perhaps most important of all was the foundation that the 
Jews of the D~spersion had laid for the Gospel. They had 
spread throughout the world their idea of the one and only 
God Almighty, They had given the people some knowledge of the 
Old Testament Scriptures. They had made proselytes and semi-
proselytes, who naturally accepted this next step from God's 
previous revelations of Himself to this higher revelation 
through Jesus Christ. The synagogues scattered throughout 
the world gave to Paul and others a natural starting place 
and contacts with "god-fearing" people that proved of the 
greatest value. 
This was the world of Paul, and in studying Paul and his 
. work it must not be forgotten that he must be interpreted 
against this first century background. A man of the first 
century, he lived according to the manners and customs of his 
age. Impelled to bring the Gospel to men and women everywhere 
1 Ib i d. , p • 8 5 • 
II 
I 
L ----1 -- ---- - -- - -
I Paul was "all things to all men,"1 using every means in his 
power to win them to Christ. He used current terms that were 
full of meaning to those who heard him. He dealt with 
specific situations and definite problems as they arose. He 
told of his personal experiences as a first century man. He 
used illustrations and symbolism to make real to the people 
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of his day the eternal truths which he taught. He did not 
dream that his words would be preserved for future generations 
to read, nor that they would come to be regarded as Scripture. 
When he suited his words to the minds of his first century 
readers, and illustrated his message from the environment 
and thought world of those among whom he worked, he had no 
idea that men would wrest his terms and illustrations out of 
their original setting and endeavor to interpret his figures 
literally. He cannot be interpreted properly against a back-
ground of modern scientific life and thought, for to do so is 
to lose the real Paul and much of the rich significance of 
his teachings in the local settings of the Mediterranean 
world of his day. 
~~why the letters ~ written. To speoi£ic groupe 
in different sections of the Empire Paul wrote his letters~ 
lj He wrote as the occasion demanded. In Galatia Judaizers were 
I 
I 1 I Corinthians 9:22, 
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attacking Paul's apostleship and saying that Christians needed 
to conform to the Jewish Law. In Thessalonica there was 
persecution of the believers; there was need for advice re-
garding social purity and business ethics; there were mis-
conceptions in regard to the Parousia, and the people were 
wondering why Paul had not returned to them as he had planned. 
In Corinth the believers had split into factions and disorders 
had arisen in the public services. There was laxity of morals 
and discipline. There were questions concerning marriage and 
related subjects, spiritual gifts, the eating of meat offered 
to idols, and concerning the resurrection. This situation 
demanded a letter and Paul wrote the letter we know as I Cor-
inthians. Later there is a campaign of slander against Paul 
in Corinth, and PaUl defends his apostolic authority, his 
character, and his labors, and endeavors to reestablish har-
monious relations and goodwill with the Corinthians. He 
writes to Rome to announce his approaching visit, and to pre-
pare the field for his work there. The insidious heresy in 
Colosse which was undermining faith in the efficacy and all-
sufficiency of Christ as the Saviour of mankind was respon-
sible for Paul's testimony to the supremacy and all-suffic-
iency of Christ for every purpose and need. We do not know 
the c ircumstanoes which called forth the so-called letter to 
the Ephesians, which many scholars vigorously question afJ 
Pauline. However, it is not the purpose of this study to 
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enter into a critical discussion of the problems of authorship, 
and this dissertation accepts the Paulinioity of this letter. 
Philemon and Philippians are both very personal and reveal 
the loveableness of the great apostle. Whether or not the 
Pastoral epistles were written by Paul is not the problem here, 
but certainly they contain genuine Pauline fragments, and just 
as certainly their purpose is not theological but practical. 
In writing these letters the active mind of Paul met each 
new situation with spontaneous freshness and variety. Often 
the exigencies of the local situation called more for per-
suasive power than logical consistency. 
Paul applied his mind to the local and often temporary 
problems with missionary zeal and with characteristic dis~ 
regard of logical system and uniformity. 
It is no unalterable cold marble of 'Paulinism' 
that we see each time; rather it is ever the 
liVing man, Paul, whose very speech and gesture 
we hear and see, here smiling gentle as a father 
and tenderly coaxing to win the hearts of his 
foolish children-.-then, thundering and lighten-
ing in passionate anger, like Luther, with 
biting irony and sharp sarcasm on his lips. A~ 
nother time his eye shines with experience of 
the seer and his mouth overflows as he wit-
nesses to the grace he has known, or his thought 
loses itself in the tortuous maze of a religious 
problem, and his soul trembles under a load of 
trouble, or he draws from the harp of David a 
gracious psalm of thanksgiving. It is ever the 
same Paul in ever new attitude, and where ap-
parent contradictions can be noticed, even there 
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it is the same man, Pau11 with all the polar contrasts of his nature• 
Theologians have sought complete doctrinal formulas and 
theological expositions in these letters. Paul's letters 
were regarded as formal treatises containing finished and 
reasoned conclusions set forth systematically. The fact that 
the letter was a standard literary form of the world of Paul's 
day led scholars to this opinion. However, in recent years 
the real nature of Paul's letters has become generally recog-
nized. Deissmann, especially, made clear the distinction 
between formal literary letters or "Epistles" and the infor-
mal "Letter", and demonstrated the fact that Paul's letters 
belong to the latter class. 
The distinction between letters ~ epistles~ In his 
book, Light ~ !Q! Ancient East, first published in German 
in 1908, and in English in 1910, Deissmann made an extensive 
and intensive study of the contemporary texts of the world 
of New Testament times and applied his discoveries to a 
better appreciation of the language and literature of the 
New Testament and its social and religious background. This 
study convinced him that "for the most part, the pages of our 
sacred Book are so many records of popular Greek, in its 
various grades; taken as a whole the New Testament is a Book 
1 A. Deissmann, ~. P• 18• 
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of the people."1 Further, he says: 
The New Testament was not a product of the color-
less refinement of an upper class that had nothing 
left to hope for, whose classical period lay, ir-
retrievable, in the past. On the contrary, it 
was, humanly speaking, a product of the force 
that came unimpaired, a~d strengthened by the 
DiVine Presence, from the lower class (Matt. 11: 
25 f.; I Cor• 1:26-31) •••• The New Testament 
has become the Book of the Peoples beo~use it 
began by being the Book of the People.2 
Proceeding with his investigation Deissmann felt compel-
led to make his distinction between literary letters and non-
literary letters. 
A letter is something non-literary, a means of 
communication between persona who are separated 
from each other. Confidential and personal in 
its nature, it is intended only for the person 
or persons to whom it is addressed, and not at 
all for the public or any kind of publicity. 
A le -~ter is non-literary, just as much as a lease 
or a will. There is no essential difference 
between a letter and an oral dialogue; it might 
be described as an anticipation of the modern 
conversation by telephone •••• Its contents 
may be aa varied as life itself, and hence it 
is that letters preserved from ancient times 
form a delightful collection of the liveliest 
instantaneous photographs of ancient life. 
An epistle is an artistic literary form, a 
species of literature, just like the dialogue, 
the oration, or the drama. It has nothing in 
common with the letter except its form; apart 
from that one might venture the paradox that 
the epistle is the opposite of a real letter~ 
The contents of an epistle are intended for 
publicity--they aim at interesting 'the public' 
1 A. Deissmann, Lig~t ~ !h! Ancient East, p. 143. 
2 Ibid., PP• 144-14 • 
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••• The main feature of the letter, viz. the 
address and the detail peculiar to the letter, 
becomes in the epistle mere external ornament, 
intended to keep up the illusion of 'episto-
lary' form •••• The epistle differs from a 
letter as the dialogue from a conversation, as 
the historical drama does from history, as the 
carefully turned funeral oration does from the 
halting words of consolation spoken by a father 
to his motherless child--as art differs from 
nature. The letter is a piece of life, the 
epistle is a product of literary art;l 
Deissmann recognizes that there may be mixtures of the 
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two--nso-called letters in which the writer ceases to be naive, 
perhaps because be thinks himself a celebrity and casts a 
side-glance at the public between every word, coquettishly 
courting the publicity to which his lines may some day attain. 
'Letters' such as these •• • are bad letters; with their 
frigidity, affectation, and vain insincerity they show us 
what a real letter should not be."2 
As to the nature of Paul's letters, Deissmann says that 
"there can be no doubt of the unliterary character of Paul's 
letters."3 He wrote, or in most cases, perhaps, dictated 
them to a companion, namid the stonn and stress of his wan-
dering life, which was so rich in deeply-moving experiences."4 
The exigencies of the Cause called for action at all times. 
Paul's glowing faith never reckoned on coming centuries, but 
1 Ibid., PP• 228-230. 
2 Ibid., p. 230. 
3 A. Deissmann, Paul, p. 12, 
4 Ibid., P• 13.----
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was fixed on the immediate future when the present age would 
end and the new world of the kingdom of God would appear. 
It was to prepare for this new thing that Paul 
was working, and the letters he sent out also 
served this end directly or indirectly. Their 
subject is always problems of the individual 
soul or of the Christian community in a definite 
peculiar situation. The letters are simply the 
substitute for conversation by word of mouth, 
and ••• it is of great importance to think of 
them as spoken (dictated} and to seek to repro-
duce the modulations of their living, unliterary 
words, so as to discover where Paul is smiling, 
where he is angry, where, to the horror of his 
later Atticist coimnentators, he falls halting 
into anacolutha; or where prophetic fervour wings 
his words• Paul wishes to console, to reprove, -
to punish, to strengthen; he defends himself a-
gainst his enemies, settles questions in doubt, 
speaks of his experiences and intentions, adds 
greetings and messages of greeting; all this. 
too, mostly without any careful arrangement, un-
constrainedly passing from one thing to the other, 
often indeed jumping. The longer letters, too, 
show clearly the often abrupt change of mood 
while he was dictating.l 
Ramsay2 criticizes Deissmann's views on the ground that 
he pictured Paul as "an uneducated man, possessing no literary 
excellence and no learning, a mere writer of letters in the 
vulgar speech, having a certain quickness in picking up scraps 
of philosophy and poetry that circulated among the people, 
unknown to and unmarked by the world, "3 and then says: "I find 
1 Ib i d. , p. 14 • 
2 vV. M. Ramsay, 
Ea~, Ch_. LIV, 
erature." 
3 Ib i d. , p • vi • 
The Teaching of Paul in Terms of the Present 
"Dr. Deissmann on-tEe~etters 01 Paul .as 
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in Paul's letters the work of a great master of language and 
of thought, who trampled on all artificiality and spoke freely 
in the voice of nature during an age when conventions and for-
1 
mality reigned supreme." That Deissmann never meant to be-
little Paul, and that the difference between himself and 
Ramsay arises more out of a definition and use of terms than 
out of the ideas themselves is made clear by the following 
quotation from Deissmann: 
The brilliant power of giving plastic form to 
his thought which Paul possesses in a similar 
degree to Heraclitus, and which he uses without 
effort, is proof of the spontaneous freshness 
of his creative nature •••• we have every-
where not the meditated artificiality of the 
rhetorician counting the rhythm of his phrases, . 
but the natural blazing out of hidden great-
ness.2 
Although he believes that Deissmann carried the distinc~ 
tion between true letters and literary epistles too far, 
Ramsay acknowledges the correctness of the observation that 
3 these two types of writing differ in quality and character. 
Inge also has a word to say in this connection: 
The epistles (of Paul} are real letters, not 
treatises by a theological professor, nor lit-
erary productions like the Epistles of Seneca. 
Each was written with refere nce to a definite 
situation; they are messages which would have 
been delivered orally had the Apostle been 
present •••• The question which we now ask 
1 Ibid., P• vii. 
~ A . Deissmann, ~· cit., PP• 58-59. 
w. M. Ramsay, ~· cit., P• 435. 
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when the authenticity of an epistle is doubted 
is, Do we find the same man? not, Do we find the 
same system? There is properly speaking no 
system in St. Paul's theology, and there is a 
singularly rapid development of thought.l 
Romans is generaTIW agreed to be the least letter-like 
and the moat epistolary letter of Paul, and its position at 
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the head of the Corpus Paulinum had tended to strengthen the 
old tendency to regard Paul's letters as literary epistles and 
to interpret them as formal and systematic doctrinal treatises• 
I 
However, modern scholarship, following Deissmann's lead, is 
more and more coming to a recognition of the extemporaneous 
and occasional nature of Paul's letters. Garvie suggests that 
even Romans cannot be regarded as a dogmatic treatise on 
Pauline doctrine because of its significant omissions of 
certain important Pauline teachings: 
His selection of topics for discussion, as also 
the mode in which they are dealt with, was deter~ 
mined by a definite historical situation in the 
church to which he wrote •••• While in this let~ 
ter there is a clearer plan more closely followed 
than in any of the other letters, there are also 
incomplete sentences, frequent digressions, 
emotional interruptions. Paul knew a good deal 
about the church in Rome~ and his knowledge 
controlled his writings. 
The recognition of this local and occasional character 
of Paul's letters is another blow at the traditional approach 
to Paul, and at the same time is a strong argument in favor 
1 w. R. Inge, Outspoken Esaa~s, p. 207. 
2 A. E. Garvie, Romans, Newentury Bible, p. 21, 
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of a new approach. If Paul's letters were never calculated 
for systematic presentment, the attempt to interpret them 
mechanically or as systematic presentations of doctrine must 
be given up. Such writing bespeaks the confessor rather than 
the systematic theologian. 
C, The Pa~adoxical Element in Paul~ 
The presence of a paradoxical element in Paul is yet an-
other stumblipg stone blocking the traditional approach to 
Paul. An extensive discussion of the presence of this ele-
ment in the Paulines has no place in the present dissertation. 
That there is this element in Paul has already been clearly 
demonstrated by Dr. Clelland's dissertation, noted above. 
However, the following examples of the paradoxical in Paul 
will make vivid this important part of the evidence against 
interpreting Paul as being primarily & systematic theologian. 
The necessity of a new approach to Paul is thus made evident, 
and the validity of the confessional approach, which allows 
for the paradoxical in Paul, is sustained. 
Predestination versus free .. will. The following quota-
tions illustrate this paradox in Paul's thought: 
II 
I 
• 
• 
Galatians 
---- - - . ·- - --- --- ----++-----
Predestination 
1:15 ~But when it was the good pleasure of 
God, who separated me, even from my 
mother's womb, and e:alled me through 
his grace • • • 
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I Corinthians 
Romans 
1:18 -For the word of the cross is to them 
that perish foolishness; but unto us 
who are saved it is the power of God. 
2:7 -But we speak God's wisdom in a mys-
tery, even the wisdom that hath been 
hidden, which God foreordained before 
the worlds unto our glory. 
4:7 -For who maketh thee to differ? and 
what hast thou that thou didst not 
r~oeive? but if thou didst receive 
it, why doat thou glory as if thou 
hadst not received it? 
15:45 -so also it is written, The first man 
Adam became a living soul, The last 
Adam became a life-giving spirit. 
1:24 -Wherefore God gave them up in the lusts 
of their hearts unto uncleanness, 
that their bodies should be dis~ 
honored among themselves. (Cf. 
1:25~28.} 
5:15-19 -For if by the trespass of the one the 
many died, much more did the grace of 
God, and the gift by the grace of the 
one man, Jesus Christ, abound unto 
the many, , (18, 19.) 
8:29f -"Whom he justified, them he also 
glorified. n 
9:10-12 -For the children being not yet born, 
neither having done anything good or 
bad, that the purpose of God according 
to election might stand, not of works, 
-- -~~~-~-~- =-~-=-~~--~====~====================~-~-=-~---~-~---~--~---~~=-~= 
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Ephesians 
but of him that oalleth, it was said 
unto her, The elder shall serve the 
younger, 
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9:15-18 -For he saith to Moses, I will have mercy 
on whom I have mercy, and I will have 
compassion on whom I have compassion, 
So then it is not of him that willeth, 
nor ·of him that runneth, but of God 
that hath mercy, So then he hath mercy 
on whom he will, and whom he will he 
hardeneth. (15,16,18.) 
9:19-24 -Nay but, 0 man, who art thou that re-
pliest against God? Shall the thing 
formed say to him that formed it, Why 
didst thou make me thus? Or hath not 
the potter a right over the clay, from 
the same lump to make one part a vessel 
unto honor, and another unto dishonor? 
( 20, 21.) 
11:8a -According as it is written, God gave 
them a spirit of stupor, eyes that 
they shoul d not see, and ears that they 
should not hear, unto this very day. 
11 : 32 -For God hath shut up all unto disobe-
dience, that he might have mercy upon 
all. 
1:4-6 -Even as he chose us in him before the 
foundation of the world, that we should 
be holy and without blemish before him 
in love: having foreordained us into 
adoption as sons through Jesus Christ 
unto himself, according to the good 
pleasure of his will. • • 
3:9-11 -And to make all men see what is the 
dispensation of the mystery which for 
ages hath been hid in God who created 
all things: ••• according to the 
eternal purpose which he purposed 
in Christ Jesus our Lord. (9,11.) 
Galatians 
Free !f!1 - Human Responsibility 
5:4 -Ye are severed from Christ, ye who 
would be justified by the law; ye 
are fallen away from grace. 
5:25 -If we live by the Spirit, by the 
Spirit let us also walk. 
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I Corinthians 
9:27 -But I buffet my body, and bring it 
into bondage: lest by any means, 
after that I have preached to ·others, 
I myself should be rejected. 
10:1-12 ~Wherefore let him that thinketh he 
standeth take heed lest he fall. (12.) 
II Corinthians 
Romans 
5:10 -For we must all be made manifest be-
fore the judgment seat of Christ; 
that each one may receive the things 
done in the body, according to what 
he hath done, whether it be good or 
bad. 
6:1 - And working together with him we en~ 
treat also that ye receive not the 
grace of God in vain. 
1:18-2:29 -Wherefore thou art without excuse, 0 
man, whosoever thou art that judgest 
(2:la). And reckonest thou this ••• 
That thou shalt escape the judgment 
of God • • • who will render to every 
man according to his works • • • to 
the Jew first, and also to the Greek: 
for there is no respect of persons 
with God (2:3,6,10,11) ••• for not 
the hea rers of the law are just before 
God, but the doers of the law shall 
be justified. (2:13) 
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-Let not sin therefore reign in your 
mortal body, that ye should obey the 
lusts thereof: neither present your 
members unto sin as instruments of un-
righteousness; but present yourselves 
unto God, as alive from the dead, and 
your members as instruments of right-
eousness unto God. (12,13) · 
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9:30~10:21 -Wherefore? Because they sought it not 
by faith, but as it were by works. 
They stumbled at the stone of stumbling; 
• • .For I bear them witness that they 
have a zeal for God, but not according 
to knowledge •••• For, Whosoever shall 
call upon the name of the Lord shall be 
saved. (9:32; 10:2,13) 
11: 20f -Well; by their unbelief they were broken 
off, and thou standest by their faith. 
Be not highminded; but fear: for if 
God spared not the natural branches, 
neither will he spare thee. (20,21) 
12:15 ~Rejoice with them that rejoice; weep 
with them that weep. 
Philippians 
Colossians 
-- ---- _l_ --
2:12 .so then, my beloved, even as ye have 
always obeyed, not as in my presence 
only, but now much more in my absence, 
work out your own salvation with fear 
and trembling. 
3:17 -Brethren, be ye imitators together of 
me, and mark them that so walk even 
as ye have us for an ensample. 
1:23 -If so be that ye continue in the faith, 
grounded and stedfast. and not moved 
away from the hope of the gospel which 
ye heard, which was preached in all 
creation under heaven; whereof I Paul 
was made a minister. · 
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Colossians 
Ephesians 
3:24f -Knowing that from the Lord ye shall re~ 
ceive the recompense of the inheritance: 
ye serve the Lord Christ. For he that 
doeth wrong shall receive again for the 
wrong that he hath done: and there is 
no respect of persons. 
4-6 -A strong exhortation to right conduct. 
Paul assumes that the Ephesian Chris-
tians have the power of choice between 
right and wrong. 
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The ninth chapter of nomans is a classic example in favor 
of predestination. Paul is so determined to show the absolute 
and unmerited grace of God that for him the racial history of 
the Jews becomes a premeditated decision of God's foreknow-
ledge. He makes the basis of God's choice of Israel not human 
merit, but Divine grace and feeling. He supports his argument 
by citations from Scripture: "Even as it is written, Jacob 
'! I loved, but Esau I hated." (Romans 9:13) (Cf. Deuteronomy 
1 7:7-8; 9:4-6.) 
I• 
Paul defends God's right to be arbitrary by maintaining 
that "God's absolute election cannot be charged with being 
unjust, for God expressly claims for Himself this freedom in 
dealing with man, Whether He deals graciously as with Moses, 
or severely as with Pharaoh (Romans 9:14-18).~1 Paul builds 
up this argument in order to show the Jews that God's 
1 A. E. Garvie, Romans, New Century Bible, p. 215. 
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"rejection" of them and his "election" of the Gentiles is not 
arbitrary nor unjust but in harmony with His eternal character 
and purpose to exhibit His mercy in the final salvation of 
all mankind. 
In answer to objectors who would say that if God acts 
as He wills, then man has no freedom, and therefore no moral 
responsibility, he does not try to reconcile Divine Sover-
eignty and human freedom, but turns it aside by rebuking the 
irreverence towards God this challenge of God's ways implied. 
Vfuat right has the vessel to question the wisdom and will of 
God the Potter (Romans 9:21)? 
Paul's reasoning in Romans 9 is what might be called "an 
argumentum ad hominem directed against the tendency of the 
Jewish people to complain against God's procedure because 
of their misfortune. nl Paul is combating the Jewish rabbini-
cal teaching which claimed priority for the Jews on the ground 
that God is permanently and irrevocably bound by the covenant 
which He made with Abraham and over which He now has no con-
trol. They also o~aimed that they had a claim on salvation 
above that of the heathen because of their acknowledged effort 
after righteousness (Romans 9:31; 10:2), and Paul on the other 
hand was here trying to establish the truth that the mercy of 
God involved in election does not depend on the willing or 
1 G. B. Stevens, The Pauline Theology, p. 115, 
-------- ------------ --
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running of men (Romans 9:16). 
While Paul's doctrine of election is rooted in Old Testa~ 
ment teaching, it must not be overlooked that it is more 
deeply rooted in his own personal experience. 
Paul has himself experienced his God as the Power 
who has guided his life at every step, Who led 
him down the road of error to the deepest abyss, 
in order to uplift nim all at once, and to set 
his feet on the bright high place of a new life full 
full of energy and love. Nor did Paul gain this 
belief of his in predestinatioh by abstruse 
philosophical reflection: it is neither deter-
minism nor any system at all, but it is religion, 
It rests neither on the problem of the freedom 
of the will, nor . on the recognition of the law 
of universal causation, but on the question, 
'How can I be saved?' and on the feeling of a 
wonderful, divine guidance, higher than all laws 
of cause and effect •• , God is all and man is 
nothi~g, and yet the object of God's constant 
care. 
Thus Paul seems to be a predestinarian. As Stevens says: 
The interpreter cannot, in, my judgment, evade 
Paul's strict doctrine of predestination in this 
chapter (Romans 9) by any legitimate applications 
of exegesis. Taken by itself, the pass~ge 
(verses 19·23) is a most rigid statement of God's 
absolute right to exercise mercy towards some 
and not towards others, whom he may harden if he 
will in order to make upon them an exhibition of 
hie power and wrath,2 
But this is not the whole story. He argues as he does 
in order to set forth the greater doctrine of Divine grace. 
However, he is also very much a believer in man's free-will 
1 H. Wienel, St. Paul, PP• 103 f. 
2 G. B. Stevens, The Pauline Theology, P• 118. 
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and moral responsibility. He is, after all, not so much a 
systematic theologian or philosopher as a preacher of right-
eousness, a religious evangelist, a campaigner for Christ. 
While Paul teaches the sole agency of God in 
the work of salvation and the irresistibleness 
of His decrees, this does not embarrass him in 
the practical work of warning and exhorting. 
In his practical appeals he :presupposes human 
freedom and responsibility, and assumes that 
a fall from grace is possible •••• Nowhere 
does he attempt a reconciliation of the two 
standpoints, or, indeed, betray any conscious~ 
ness of a problem.l 
His method may be called abstract or ideal: 
that is to say, he makes abstraction of the 
particular aspect of a subject with which he 
is immediately dealing, and apparently indif-
ferent to being misunderstood-~treats it in 
isolation; giving, perhaps, another aspect of 
the same subject in equal a.bstract ion in a 
different place.2 
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While in Romans 9 there is Paui 1 s doctrine of predestina-
tion, in the very next chapter Paul just as emphatically and 
dogmatically affirms human responsibility in determining the 
course and present outcome of human history. Very clearly 
he lays the blame for God's rejection of the Jews on the Jews 
themselves. They were a disobedient and unbelieving people 
and for their disobedience and unbelief have been rejeoted. 
As the passages quoted above show, everywhere in his writings 
Paul teaches man's freedom to accept or reject the free favor 
1 w. Morgan, The Reliiion and Theology of Paul, p. 250 • 
2 Canon Gore,-studia ibli;:-111, 37. Quo~by Sanday 
and Headlam, Romans, (I.d.c.), p. 257. 
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of God. Always in his letters he includes much practical 
advice and exhortation and he does not hesitate to discipline 
his converts if they do wrong. Very clearly he attributed 
free-will to men and held them morally responsible for their 
actions. 
Thus in Paul there are these two paradoxical and contra-
dictory theories of predestination and :free will; of absolute 
Divine sovereignty and full human moral responsibility. 
Furthermore, Paul is not concerned, if even aware of this 
problem in his thought. Certainly he does not attempt its 
solution. This supports the view that his primary interest 
was not to work out a complete theology, with all the diffi~ 
culties that arose taken care of logically. His primary pur-
pose w~s to get men into this new · relationship and fellowship 
with God which he himself had experienced. He was not pri-
marily appealing to logic, nor was he writing it, but was 
appealing to experience and was describing and confessing it• 
The paradoxical statements in regard 1£ the Law. Con-
cerning the divine origin, spiritual nature, and holy pur-
pose of the Law, Paul says: 
Galatians 
Romans 
3:12b ~He that doeth them (things written in 
the Law) shall live in them. 
7: 7a -Is the law sin? God forbid. 
I, 
Romans 
'l:lOa -The commandment wh-ich was unto life. 
7:12 ... so that the law is holy, and the com ... 
mandment holy, and righteous and good. 
'l:l4a ~For we know that the law is spiritual. 
7:22 ~For I delight in the law of God after 
the inward man. 
7:25b -So then I of myself with the mind, in-
deed serve the law of God. 
10:5 -For Moses writeth that the man that 
doeth the righteousness which is of 
the law shall live thereby• 
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On the other hand Paul says that the Law is the minister 
of sin and leads "unto deathTf: 
Galatians 
Romans 
2:2lb - For if righteousness is through the 
law, then Christ died for nought. 
3:10a -For as many as are of the works of the 
law are under a curse, 
3:2lb -For if there had been a law which could 
make alive, verily righteousness would 
have been of the law. 
3:20b - For through the law cometh the know-
ledge of sin. 
4:15 -For the law worketh wrath; but where 
there is no law, neither is there 
transgression. 
5:13 -For until the law sin was in the world, 
but sin is not imputed where there is 
no law, 
5:20a - And the law came in besides that 
trespasses might abound. 
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Romans 7:7b -How be it, I had not known sin except 
through the law. 
7:8b -For apart from the law sin is dead, 
7:9b,lm 1 -But, when the commandment came, sin re-
vived and I died, and the commandment 
was unto life, this I found to be 
unto death. 
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The above quotations illustrate the fact that Paul recog-
nized the Law as being holy, and spiritual, and that it was 
given "unto life." He recognized the moral grandeur and 
life-giving intent of the Law. However, in his own experience 
he found that this same Law brOught condemnation and led 
"unto death." He found that there could be no salvation 
through the Law. This was because the Law could not supply 
the dynamic necessary to enable anyone to keep its demands• 
It set up a standard of formal righteousness beyond the at-
tainment of men. It showed man what he must do but gave him 
no help in doing it. Until the Law revealed sin, man had 
immunity from condemnation because of his ignorance. After 
the Law came there was no possible escape. It brought him 
under condemnation for not doing that which according to the 
Law he should do. There was no redemption possible. 
The law reveals sin; it also provokes sin; nay, 
in a certain sense, it may be said to create 
sin. • • .Thus the law is the strength of sin 
(I Cor. 15:56) •••• The law then exercises a 
double power over those subject to it; itnmakes 1 them sinners, and it punishes them for bei ng so. 
1 J. B. Lightfoot, The Epistle 1£ the Galatians, p. 118., 
---- - [_ ____ - ---
II 
Further, regarding the negative and temporary quality 
of the La.w, Lightfoot says: 
First, instead of justifying it condemns, in-
stead of giving life it kills : it was adde~ 
to reveal and multiply transgressions. Second .. 
ly, it was but temporary; when the seed came ~ 
to whom the promise was given, it was annulled. 
Thirdly, it did not come direct from God to 
man •••• There were the angels, who adminis-
tered it as God's instruments; there was Moses 
(or the high-priest) who delivered it to man. 
Fourthly, as follows from the idea of mediation, 
it was of the nature of a contract, depending 
for its fulfilment on the observance of1its con-ditions by the two contracting parties, 
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Paul accepted the paradox that the Law which was ordained 
"unto life n, and by whose fulfilment man was to obtain life 
and righteousness, only succeeded in producing the knowledge 
of sin and in bringing condemnation upon men. However, he 
states that the Law was a tutor to lead men to Christ. 
(Galatians 3:24) In his experience he had found that it con-
victed of sdn , and demonstrated one's inability to save him-
self by his own works, and so made one come for redemption 
to Christ who abolished the old law of sin and death and re-
vealed the new law of the Spirit and of life. 
The solution of this paradox is superficial ac-
cording to which the law is conceived as 'spirit-
ual' and given 'unto life', but performs a 
transitional function in producing the knowledge 
of sin and in showing to man the impossibility 
of salvation by works, in order to prepare the 
way for salvation under the new dispensation, and 
1 Ibid., p. 144, 
II 
so in fact to fulfil its original purpose. An 
incidental result of the law, that Paul himself 
discovered, does not invalidate its original in~ 
tention, which he declares in the most precise 
terms to have been 'to life' (t"i.s t 4V~v ) yet in 
the same breath he asserts that he had found the 
law to be 'unto death' (d.s dtfva.. -r-ov ) Rom. 7:10. 
A divine ordinance produces a result directly 
the opposite of its original intention! Verse 
13 does not resolve the paradox. for although 
he there says that not the law which is good is 
the occasion of death to him, but rather sin, 
the responsibility still falls upon the law, 
since it was given in order that sin might 
abound. If 'the sting of death is sin' 'th.e 
strength of sin is the law' (I Cor. 15:56}.~ 
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Thus Paul is paradoxical in his statements concerning 
the Law, and even though he established the relationship be~ 
tween the Law and the divinely appointed way of salvation, 
"it cannot be denied that all this lay far from the historical 
intention of the law giving, and is quite without ground in 
the letter of the law." 2 ~Paul says that the Law bas a good 
purpose, but his explanation is one of the most paradoxical 
and daring utterances in the whole Bible."3 
Other paradoxes, The above paradoxes serve as examples, 
but are not all the paradoxes that are found in Paul's letters 
However, the above examples are sufficient to show that it is 
1 o. Cone; Paul, the !!!!, ~ Missionary, ~ !!:!! Teacher, 
PP• 236-237":"" . 
2 O. Pfleiderer, Paulinismus, P• 106. Quoted by H. St. J. 
Thackeray, The Relation of~~ !2 Contemporarz Jewish 
ThOUght' p.-,.,. . 
3 J. R. Cohu, St. Paul~ Modern Reserach; P• 155, 
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impossible to harmonize Paul's thought into a logical system 
of doctrine. Paul was not theoretically consistent and in-
fallible. The traditional approach to Paul's writings must 
give way to another approach. This dissertation offers the 
confessional approach. 
J . The Lack of a Logical or Theoretically 
Demonstrated Proof for Much of Paul's Teaching. 
Examples of such teaching. The inadequacy of the trad~ 
i tional approach is demonstrated again by the number of 
passages in the Paulines t~at are not supported by tech-
nical proof. In fact. these passages are of such a nature 
that such proo~ is not possible, as the following examples 
illustrate: 
Romans 
+:16 -For I am not ashamed of the gospel: 
for it is the power of God unto 
salvation to every one that believeth; 
to the Jew first, and also to the Greek. 
3:21.26 ... Being justified ~reely by his grace 
through the redemption that is in 
Christ Jesus. (24) 
5 -Being therefore justified by faith, we' 
have peace with God through our Lord 
Jesus Christ •••• For while we were 
yet weak, in due season Christ died for 
the ungodly. For scarcely for a right~ 
eous man will one die: for peradventure 
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Romans for the good man some one would even dare 
to die. But God commendeth his own love 
toward us, in that, while we were yet 
sinners, Christ died for us •••• But 
not as the trespass, so also is the free 
gift. For if by the trespass of the one 
the many died, much more did the grace 
of God, and the gift by the grace of the 
one man, Jesus Christ, abound unto the 
many. (1,6-8,15) 
6:1-11,23 -We were buried therefore with him through 
baptism into death: that like as Christ 
was raised from the dead through the 
glory of the Father, so we also might 
walk in newness of life. For if we have 
become united with him in the likeness of 
his death, we shall be also in the like-
ness of his resurrection ••• ,For the 
wages of sin is death; but the free gift 
of God is eternal life in Christ Jesus 
our Lord. (4-5,23) 
8:1-17 -For as many as are led by the Spirit of 
God, these are the sons of God. For ye 
received not the spirit of bondage again 
unto fear; but yet received the spirit 
of adoption, whereby we cry, Abba, Father, 
The Spirit himself beareth witness with 
our spirit, that we are children of God: 
and if children, then heirs; heirs of God 
and joint-heirs with Christ; if so be th~ 
we suffer with him, that we may be also 
glorified with him. (14-17) 
8:26-30 -The Spirit himself maketh intercession 
for us with gtoanings which cannot be 
uttered; and he that searcheth the 
hearts knoweth what is the mind of the 
Spirit; because he maketh intercession 
for the saints according to the will of 
God. And we know that to them that love 
God all things work together for good, 
even to them that are called according 
to his purpose. For whom he foreknew, 
he also foreordained to be conformed to 
the image of his Son, that he might be 
the first-born among many brethren: and 
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Romans whom he foreordained, them he also called 
and whom he called, them he also justi~ 
fied: and whom he justified, them he also 
glorified. 
8:34 -It is Christ Jesus that died, yea rather, 
that was raised from the dead, who is at 
the right hand of God, who also maketh 
intercession for us. 
8:35-38 -Who shall separate us from the love of 
Christ? shall tribulation, or anguish, 
or persecution, or famine, or nakedness, 
or peril, or sword? • • ,For I am per-
suaded, that neither death, nor life, 
nor angels, nor principalities, nor 
things present, nor things to come, nor 
powers, nor height, nor depth, nor any 
other creature, shall be able to separate 
us from the love of God, which is in 
Christ Jesus our Lord. (35,38,39) 
10:4,12,13 -For Christ is the end of the law unto 
righteousness to every one that believeth. 
For there is no distinction between Jew 
and Greek: for the same Lord is Lord of 
all, and is rich unto all that call upon 
him: for, Whosoever shall call upon the 
name of the Lord shall be saved. 
I Corinthians 
1:18 -For the word of the cross is to them that 
perish foolishness; but unto us who are 
saved it is the power of God. 
1:23-25 -But we nreach Christ crucified • • , unto 
them that are called, both Jews and 
Greeks, Christ the power of God, and 
the wisdom of God. 
4:5 -Wherefore judge nothing before the time, 
until the Lord come, who will bring to 
light the hidden things of darb1ess, and 
make manifest the counsels of the hearts; 
and then shall each man have his praise 
from God. 
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10:13 -There hath no temptation taken you but 
such as man can bear: but God is faith-
ful, who will not suffer you to be 
tempted above that ye are able; but will 
with the temptation make also the way 
of escape, that ye may be able to endure 
it. 
II Corinthians 
Galatians 
5:17-19 -Wherefore if any man is in Christ, he is 
a new creature: the old things are passed 
away; behold, they are become new. But 
all things are of God, who reconciled 
us to himself through Christ • • • God 
was in Christ reconciling the world unto 
himself, not reckoning unto them their 
trespasses, and having committed unto us 
the word of reconciliation. 
8:9 -For ye know the grace of our Lord Jesus 
Christ, that, though he was rich, yet 
for your sakes he became poor, that ye 
through his poverty might become rich. 
1:4 
1:15,16 
2:19-21 
-But when the fulness of the time came, 
God sent forth his Son, born of a woman, 
born under the law, that he might redeem 
them that were under the law, that we 
might receive the adoption of sons. 
-But when it was the good pleasure of ~od, 
who separated me, even from my mother's 
womb, and called me through his grace, 
to reveal his Son in me, that I might 
preach him among the Gentiles; straight-
way I conferred not with flesh and blood. 
-For I through the law died unto the law, 
that I might live unto God. I have been 
crucified with Christ; and it is no 
longer I that live, but Christ liveth in 
me: and that life which I now live in 
the flesh I live in faith, the faith 
which is in the Son of God, who loved me 
and gave himself up for me. I do not 
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Galatians make void the grace of God; for if right-
eousness is through the law, then Christ 
died for nought. 
Ephesians 
Philippians 
3:13,14 -Christ redeemed us from the curse of the 
law, having become a curse for us; for 
it is written, Cursed is every one that 
hangeth on a tree: that upon the Gentiles 
might come the blessing of Abraham in 
Christ Jesus; that we might receive the 
promise of the Spirit through faith. 
1:3f -Blessed be the God and Father of our Lord 
Jesus Christ, who hath blessed us with 
every spiritual blessing in the heavenly 
places in Christ: even as he chose us 
in him before the foundation of the 
world • • • having foreordained us into 
adoption as sons through Jesus Christ 
unto himself, according to the good 
pleasure of his will. 
6:12 -For our wrestling is not against flesh 
and blood, but against the principalities· 
against the powers, against the world-
rulers of this darkness, against the 
spiritual hosts of wickedness in the 
heavenly places. 
2:5-11 -Have this mind in you, which was also in 
Christ Jesus: who, existing in the form 
of God, counted not the being on an 
equality with God a thing to be grasped, 
but emptied himself, taking the form of 
a servant, being made in the likeness of 
men; and being found in fashion as a man, 
he humbled himself, becoming obedient 
even unto _death, yea, the death of the 
cross. Wherefore also God highly ex-
alted him, and gave unto him the name 
which is above every name; that in the 
name of Jesus every knee should bow, of 
things in heaven and things on earth and 
things under the earth, and that every 
tongue should confess that Jesus Christ 
is Lord, to the glory of God the Father. 
Colossians 
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1:13-16 -Who delivered us out of the power of 
darkness, and translated us into the 
kingdom of the Son of his love; in whom 
we have our redemption, the forgiveness 
of our sins: who is the image of the 
invisible God, the firstborn of all 
creation; for in him were all things 
created; in the heavens and upon the 
earth, things visible and things invis-
ible, whether thrones or dominions or 
principalities or powers; all things have 
been created through him, and unto him. 
1:19,22 -For it was the good pleasure of the 
Father that in him should all the ful-
ness dwell; • • • yet now hath he recon ... 
ciled in the body of his flesh through 
death, to present you holy and without 
blemish and ~nreprovable before him. 
2:3 -In whom are all the treasures of wisdom 
and knowledge hidden. 
2:9-10 -For in him dwelleth all the fulness of 
the Godhead bodily, and in him ye are 
made full, who is the head of all prin-
cipality and power. 
3:3 -For ye died, and your life is hid with 
Christ in God• 
I Thessalonians 
3:13 - ••• at the eoming of our Lord Jesus 
with all his saints• 
4:14-17 -For the Lord himself shall descend from 
heaven, with a shout, with the voice of 
the archangel, and with the trump of 
God: and the dead in Christ shall rise 
first. (16 ) 
5:9-lQ -For God appointed us not unto wrath, but 
unto the obtaining of salvation through 
our Lord Jesus Christ, who died for us, 
that, whether we wake or sleep, we 
should live together with him. 
I 
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II Thessalonians 
1:7-10 
-· •• at the revelation of the Lord Jesm 
from heaven with the angels of his power 
in flaming fire, rendering vengeance to 
them that know not God, and to them that 
obey not the gospel of our Lord Jesus: 
who shall suffer punishment, even eter-
nal destruction from the face of the 
Lord and from the glory of his might, 
when he shall come to be gloried in his 
saints, and to be marvelled at in all 
them that believed (because our testi~ 
mony unto you was believed) in that day. 
I Timothy 
II Timothy 
Titus 
2:3-17 -Let no man beguile you in any wise: for 
it will not be, except the falling away 
come first, and the man of sin be re-
vealed ••• (3) · 
6:14 -• •• until the appearing of our Lord 
Jesus Christ. 
3 -But know this, that in the last days 
grievous times shall come • • • 
2: .13-14 -Looking for the blessed ho-pe and ap-
pearing of the glory of the great God 
and our Saviour Jesus Christ; who gave 
himself for us, that he might redeem 
us from all iniquity, and purify unto 
himself a people for his own possession, 
zealous of good works, 
Experience versus theory• It is clear that the above 
passages are not detached, doctrinal statements that can be 
supported by scientific proof. Rather they are the vital 
testimony of one who had a transforming experience of God 
through Christ, and was eager that others should have a 
similar experience. The Grace of the Lord Jesus Christ, the 
Love of God, the Power of God--these Paul had ex·perienced, 
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He was not theorizing, but witnessing. These affirmations 
are the spontaneous overflow of his religious experience and 
must not be looked upon as systematized theology. 
Theories of redemption change with the passing cen-
t :uries. Christologies are elaborated or simplified 
as life grows more complex or learning more pro-
found. Creeds may be reconstructed or spiritual-
ized to express the genuine conviction of thought-
ful minds. But the experience of the life of God 
in the soul of man, where grace meets faith and 
the contact flashes into power,-~this is inde-
pendent of circumstances and traditions, and a 
teacher who has confidently borne witness to the 
transforming effect of this experience remains a 
trustworthy guide ev~n among the new conditions 
of the modern world.l 
Although these statements from Paul's letters do not ad-
mit of dialectic proof, they can be verified, and have been 
verified by the personal experiences of believers down through 
the centuries from Paul's day to the present. The value of 
significance of these passages are not to be questioned, But 
clearly they can not be treated as formal treatises on 
theology, The fore going discussion of the inadequacy of the 
traditional theological approach to Paul, because of his use 
of terms, the local and occasional character of his letters, 
the paradoxical element in his teaching, and the lack of any 
theoretically demonstrated proof for much of his teaching, 
prepares the way for the presentation of the confessional 
1 F. G. Peabody, ££• cit., p. 188 
approach. The very reasons which discredit the traditional 
app roach not only offer no obstacle to the confessional ap-
proach, but instead substantiate it. 
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CHAPTER IV 
PAULINE PASSAGES THAT REQUIRE A CONFESSIONAL APPROACH 
A. Hie Conversion. 
The preparation. Before considering particular passages 
from Paul's writings, a brief investigation of hie experience 
of conversion must be made. It is apparent that prior to hie 
experience on the Damascus road hie religious experience was 
not satisfactory. He was perplexed and troubled by the wit"' 
ness of the Christiane whom he persecuted; especially, no 
doubt, by that of the martyr Stephen. What was it that 
Stephen had experienced that enabled him to love hie enemies 
and pray, "Lord, lay not this sin to their charge 9 " 1 as he 
was being stoned to death? Who was Jesus who had transformed 
the lives of these Christians? Was he really present with 
his disciples as they seemed to believe? Certainly they 
seemed to have a peace and power that he was striving vainly 
to obtain. Was it true then that this Jesus was the Messiah? 
Had God raised him from the dead as hie followers claimed? 
These questions must have been in the mind.of the zealous 
young Pharisee. He desired peace. He wanted a sense of 
justification before God and reconciliation to Him. But the 
l Acta 7:60. 
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Law had failed him, nHis experience under the law was disap-
pointing both in its personal effect upon his soul and in 
his rabbinic failure to find a theoretic system of salvation~'l 
Instead of bringing him salvation the Law brought to him a 
sense of guilt. Thus he was prepared for the experience on 
the Damascus road. As Dr. Lowstuter has said: 
His old hopes were bankrupt; He sought peace 
and found it not; incessant struggle was the 
portion of his days and nights. He longed to 
be reconciled to God, but knew not how. The 
failure of what he had relied upon prepared 
him in a measure, at least, to give ear to any 
new promise that offered to bring him peace 
with himself and God. His very discontent and 
despair made him the more ready.2 
~ experience• There are three accounts of the con-
version of Saul of Tarsus given in Acts. The following table 
comparing the three accounts is taken from Miss wood's book, 
The Life and Ministry £f Paul the Apostle: 3 
Acts ix. 1-25 
(a) Suddenly 
there shined 
round about him 
a light from 
heaven. 
Aots xxii. 6-21 
Suddenly there 
shone from 
heaven a great 
light round 
about me. 
Acts xxvi, 12-20 
I saw a light 
from heaven, 
above the bright-
ness of the sun, 
shining round about 
mf~ and them that journeyed with me, 
1 B. w. Robinson, The Life of Paul, p. 45. 
2 w. J. Lowstuter, Paul,theCaiiij}aigner for Christ, p. 57. 
3 Eleanor D. Wood, The Life and Ministrf-o? Paul lli Apostle, 
pp. 53 and 58• Cf."'T. R. Grover, ~ il T"a"rB'us, 
PP• 62-63. 
Acts ix, 1-25 
(b) He fell to 
the earth, 
(c) He heard a 
voice. 
(d) "Saul, Sau.J.. 
why persecutest · 
thou me?" 
(e) 
(f) Who art thou, 
Lord? 
(g) "I am Jesus 
whom thou per-
secutest." 
(h) They that journeyed with him 
stood speechless, 
hearing the voice 
but beholding no 
man. 
Acts xxii. 6-21 
I fell to the 
ground, 
I heard a voice. 
Ditto 
Ditto 
Ditto (of Naza-
reth added) 
They that were 
with me beheld 
indeed the light, 
but they heard 
not the voice. 
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Acts xxvi~ 12-20 
We were all fallen 
to the earth, 
I heard a voice, 
Ditto 
It is hard for thee 
to kick against the 
pricks. 
Ditto 
Ditto 
Omitted, but some-
thing caused all to 
fall to the ground, 
(See verse 14.) 
• • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • 
"Rise, enter 
into the city•" 
Paul, blind, is 
led to Damascus. 
Fasts for three 
days. 
Vision of Ananias. 
Tells of vision of 
Paul and of his 
Gentile Mission• 
"What shall I 
do, Lord?" 
"Arise, go into 
Damascus." 
Ditto 
Acts ix. 1-25 
Ananias restores 
sight of Paul. 
Paul is baptized. 
Paul preaches 
"many days" in 
Damascus. 
Jews plot against 
Paul. 
Escape over the 
wall to Jerusalem• 
Acta xxii. 6-21 
Ditto 
Ananias suggests 
baptism. 
In the temple in 
Jerusalem Christ 
tells Paul of his 
Gentile mission. 
ioc 
Acts :xxvi. 12-20 
Christ himself ap-
points Paul to go 
to the Gentiles. 
Paul preached first 
in Damascus. 
PaUl in JerUsalem. 
It is clear from the above comparison that while there 
are discrepancies in the accounts, they are not central or 
essential. How much Paul's companions saw or heard is not of 
much importance. 
If Paul, or Luke, fluctuated on this point, it 
should be remembered that affidavits sworn to 
by the companions would probably have varied a 
great deal, or, if they had agreed, would have 
been no better evidence. In any case, what the 
companions may have supposed to have happened, 
matters to nobody •••• As to what we are told 
that Paul saw, heard, and said, the agreement 
is substantial, though in addressing Agrippa 
. Paul rather 'telescopes' his narrative, as he 
did the story of the Antioch disagreement when 
he wrote to the Galatians.l 
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Allusions to the experience in £!! letters, Paul gives 
three definite allusions to his conversion experience in his 
letters. In Galatians 1:11-17 he tells how he persecuted the 
Christians, but how he received a revelation of Jesus Christ. 
"It was the good pleasure of God, who separated me, even from 
my mother's womb, and called me through his grace, to reveal 
his Son in me, that I might preach him among the Gentiles."2 
In I Corinthians 9:1 he says; "Have I not seen Jesus our 
Lord?" and in I Corinthians 15,:8 he says of the risen Christ, 
"He appeared to me also.n Some scholars regard Philippians 
3:12, "I was laid hold on by Christ Jesus,n and II Corinthians 
4:6, "Seeing it is God • •• who shined in our hearts, to 
give the light of the knowledge of the glory of God in the 
face of Jesus Christ" as other definite allusions to the 
Damascus experience. 3 Deissmann4 suggests that the words of 
Ephesians 3:3, "the mystery of Christ was made known to me by 
revelation, 1' is another reference to this experience. 
Interpretations of 1£! experience. The Damascus exper-
ience of Paul has been variously interpreted. some regard it 
1 T. R. Glover, Paul of Tarsus, p. 62• 
2 Galatians 1:15-16. · 
3 J. Ernest Rattenbury, ££• ait., p. 122; A. Deissmann, 
Religion of Jesus ~ ~ Firth £! Paul, p. 183. 
4 A. Deissmann, ££• £!1., p. 183. 
The 
10 
literally; some as a sudden,,. overwhelming vision; and some 
think of it as the culmination of a gradual process which had 
brought a spiritual, mental, and physical crisis into his 
life. On the Damascus road Jesus became . a reality to him and 
he found peace. 
It is not necessary to enter into a discussion of the 
exact nature of this experience, nor to discuss the psycholog-
ical characteristics of the event, and the extent to which 
what happened was subjective or objective. The important 
thing is that it completely changed Paul's whole life. He 
now believed that Jesus was the Messiah and the Son of God. 
He now believed that the Resurrection was a fact and that the 
Jesus whom God had raised from the dead was the living Christ 
who henceforth lived in him--nchrist liveth in me."1 He also 
came to realize that the Gospel message was for Gentiles as 
well as Jews, and that God wanted him to carry it to them. 
It was a tremendous, transforming spiritual experience. He 
had been apprehended by Christ Jesus: to him henceforth to 
live was Christ, and to die was gain. He counted all things 
but loss for the excellency of the knowledge of Christ Jesus, 
He had become the slave of Christ. He could do all things 
through Christ who strengthened him. Henceforth it was no 
2 longer he that lived, but Christ that lived in him. 
1 Galatians 2:20. 
2 A. C. Headlam, St. Paul and Christianity, PP• 18~19. 
An experience which Paul looks upon as caused 
by God, which betokens to him with absolute 
certainty that t ·he living Christ has been re ... 
vealed to him, or that Paul himself has been 
taken possession of by Christ, and which in-
cludes also the inward transformation and at 
the same time apostolic commission of the man 
who hitherto had been a persecutor,--all this 
the Damascus Christophany was to Paul himself. 
The lightning of Damascus strikes no empty void, 
but finds plenty of inflammable material in the 
soul of the young mystic. We see the flames 
shoot up, and we feel that the glow then kindled 
has lost none of its force a generation later 
in the man grown aged: Christ is in Paul, Paul 
is in Christ.l 
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Rattenbury says that, "Perhaps the most important fact 
in the conversion is that Paul met a person, was apprehended 
by a person, became the bond-slave of a person, was trans-
formed by the love of a person•"2 He further points out3 
what he considers to be allusions to the spiritual signifi-
cance of Paul's conversion: 
a. Who shall deliver me from the body of this 
death? I thank God through Jesus Christ our 
Lord. (Romans 7:24-25) 
b. There is therefore now no condemnation to 
them that are in Christ Jesus. (Romans 8:1) 
o. Wherefore we know Christ no more after the 
flesh. If any man is in Christ, he is a new 
creature. (2 Corinthians 6:16-19) 
d. The grace which hath now been manifested by 
the appearing of our Saviour Jesus Christ. 
(II Timothy 1:1-10) 
1 A. Deissmann, ££• cit., pp. 184-187. 
2 J. E. Rattenbury, ££• cit., p. 123. 
3 Ibid., P• 122. 
e. J esus Chris t c ame into the vJorl d to save 
s inne r s, of whom I am chief; hovvbeit , I ob-
t a ined mercy , (I Timothy 1:15-16 ) 
The confessional nature of the accounts. Whether or not 
one acce p ts t he Luc an a ut horship of ~\. cts, which is the most 
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likely , and generally accep ted,. the re is little doubt tha t one 
must look to Paul as the source of' these conversion accounts. 
It is of note tha t in the ace ounts there are no attempts to ex-
plain the nature of the conversion experience. There is no at -
tempt to interpret it literally, subjectively , or do gmatically. 
Rather, t he experience is affirmed and witnessed to simpl y and 
vivi dly without any attempt being made to analyze it or cata -
logue it. Careful analysis of the experience is left to the 
inte rpre ters and scholars of l ater genera tions. Yet religious 
experience conta ins an element which refuses to be catalogued 
or anal yzed, and which cannot be lo gically demonstrated and 
p roved any more than one can disect the body and f ind the soul. 
Here t h ere is n o attempt to do any of these things. Paul had 
a wonderful, transforming expe rience, whose reality he could 
not question and whose truth he did not try to d. emonstrate. He 
felt that he had personal knowleclge of God through Christ, 
tha t he had seen Christ, tha t he had the witness of the Spirit. 
He did not need to, nor coul d he, explain it or confirm 
it by reason or log i c -- the exper ience was its own con-
firmat ion. Dee p e xp eriences such as this was 
cannot be reduced to formulas. Paul could no more do this 
than music oan be expressed in intellectual formulas. 
Christianity is not a doctrine to be proved, but a life to 
be lived. That Paul's experience was vitally real to him 
cannot be questioned in the face of his subsequent life. 
His avowal of its reality is confession. 
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Having received this great revelation of God through 
Jesus Christ, Paul felt called to tell of it to others, and 
thus bring them into a like experience of personal contact 
with Christ, and God through Christ. Although this experience 
was scientifically undemonstrable it was as real to Paul as 
his hands and feet. In Christ Paul had found a wonderful 
new approach to God. Through Christ Paul knew God as his 
loving heavenly Father• His life was transformed, he was a 
new creature; old worries and doubts and fears had passed 
away, and he was no longer in bondage to the law, but an 
heir of salvation through the grace of God which was in Christ 
Jesus. The new joy and hope and faith that was his had to 
express itself, and it did. Paul goes forth testifying to 
the marvelous grace of God and of Christ, witnessing to his 
new faith, and men and women everywhere are brought into this 
new relationship to God and Christ. In his letters are found 
numerous such examples of his testimony to the love and power 
of God, and all that his experience of Christ-fellowship 
meant to him. 
B~ Passages in Paul's Letters That Involve 
a Confessional Interpretation. 
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Paul's letters are filled with great affirmations of 
faith for which he did not attempt to give a systematic ac-
count or theoretical proof. In fact, the nature of these 
affirmations is such that they defy such proof• They are 
passages which reflect his experience of God and Christ-· 
they are his witness to the love and grace of God through 
Christ as validated through his personal experience. These 
passages have all too commonly been treated as theological 
pronouncements, interpreted as dogma, and whole systems of 
doctrine have been built upon them. Such attempts have not 
proved satisfactory in their treatment nor adequate in their 
solutions. These passages have vital theological value and 
meaning which must be preserved. Paul must be recognized as 
the first great theologian of the Christian faith and his 
place as a theologian is unquestioned. But while these pas. 
sages contain theological material, forms; and terms, they 
did not spring from, not were they based in speculation. 
Their nature bespeaks their origin not in speculation but in 
experience. The significance that is theirs can be preserved 
and these passages made more understandable if they are 
regarded as being of a confessional nature, springing out of 
Paul's experience and finding their verification in experience 
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not logic. 
Romans 7:7-25. Here Paul poignantly describes the fail-
ure of the Law to bring righteousness and salvation. The 
Law was indeed "holy" and "spiritual.". But he was in bondage 
to sin, and although he wanted to do right--although he 
wanted to obey the Law-~he could not do so. The Law gave him 
no help in keeping its demands• The bitter cry, "0 wretched 
man that I am! who shall deliver me out of the body of this 
death?" (Romans 7:24), is not the statement of a scholastic 
theologian, but the despairing cry of a man in great personal 
need. "It reflects the misery of his pre-Christian days, when 
he found that he could not keep the Law, on complete obedience 
to which depended, as he believed, his 'righteousness', hfs 
accaptance by God,"l Deissmann thinks that Paul. is thinking 
first of an experience of his childhood, when the "thou shalt" 
of the Law first entered into his conscience, perhaps through 
the medium of a parent. He continues: 
But the law's 'thou shalt' was closely followed 
by the child's 'I will not' and transgression. 
Paul does not say what the occasion was. But 
he indicates that this first conscious sin wrought 
terrible havoc in his sensitive young soul; he 
felt himself deceived, it was as though he had 
tasted death: 1 ~·2 
1 s. Cave, £E• £!!., p, 37, 
2 A. Deissmann, ~. p. 92. 
Further De issmann suggests that it was "the terror of the 
struggle 'f thus begun which maQ.e Paul bee orne a Pharisee. 
On the other hand some scholars feel that it was in 
manhood that Paul first realized his inability to obey the 
commands of the law. 
The command to which st. Paul refers--uThou shalt 
not covet (or lust)"--is concerned, not with 
deeds, but feelings, and it seems more likely 
that it was in manhood, not in childhood, that 
Paul first realized hie inability to obey it • 
• • • He could control his deeds, but his feel~ 
ings he could not contro+.l 
Scholars have disagreed as to whether the latter half 
lOE 
of this 'hapter should be regarded as referring to his con~ 
dition at the time of writing, that is, after his conversion, . 
or whether it refers to his condition before his conversion. 
Origen and the mass of Greek Fathers held that this passage 
refers to the unregenerate man, while Methodius, Augustine 
and the Latin Fathers generally, and the Reformers, especially 
those on the Calvinistid side, thought that it referred to 
2 the regenerate. The present tense of the verba in verses 
14-26 suggests the latter view. However, the setting of 
this confession favors the former view. Paul is continuing 
his argument showing that under grace a man is free from the 
power of sin. He has already said that the Christian is 
1 s. Cave, ~· £!!., p. 36. 
2 w. Sanday and A. C. Headlam, The Epistle to ~ Romans, 
(I.C.C.), PP• 184-186. 
dQad to sin, and moves in a new sphere of life.1 
It would stultify his whole argument if he now 
confessed that, at the moment of writing, he was 
a miserable wretch, ~prisoner to ~in's law 
(verses 24, 23). He would have~hought ~quite 
abnormal that any Christian should feel so, and 
there is nothing in his own confessions else-
where to lead us to suppose that, with all his 
sense of struggle and insecurity, he ever had 
such an experience as this after his conversion. 
We conclude that Paul is clinching his argument 
by the undeniable evidence of his own experience 
that he was once dead in trespasses2and sins, but has now :found--meand liberty. - -
Dodd accepts 1'this immortal description" as "an authentic 
transcript of Paul's own experience during the period which 
culminated in his vision on the road to Damascus. "3 
The estimate of Sanday and Headlam is: 
The whole description is so vivid and so sincere, 
so evidently wrung from the anguish of direct 
personal experience, that it is difficult to 
think of it as purely imaginary. It is really 
not so much imaginary as imaginative. It is 
not a literal photograph of any one stage in 
the Apostle's career, but it is a construotiv~ 
picture drawn by him in bold lines froi elements 
supplied to him by self-introspection. 
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They go on to say that part of what he says may be reminis-
cent of the 11bright unconscious innoc!)nce" of his childhood 
before he felt the conviction of Sin. The burden of the Law 
they regard as referring especiallY to the time when he was 
1 Romans 6. 
2 c. H. Dodd, The Epistle of Paul to the Romans, The Moffatt 
New Testament Commentary, p:-I08, 
3 Ibid., P• 108. 
4 w. Sanday and A. C. Headlam, ~· £!!•• P• 186• 
llC 
a "Pharisee of the Pharisees." The struggle portrayed in the 
latter part of the seventh chapter of Romans refers in its 
main features to the period before his conversion, when he 
clearly realized the powerlessness of the Law to do anything 
but aggravate sin. "And all his experience, at whatever date, 
of the struggle of the natural man with temptation is here 
gathered together and concentrated in a single portraiture."1 
It is clear from the above discussion how scholars dif-
fer in their interpretation of the meaning ·and nature of the 
passage. What is its character? To what period of his life 
is Paul referring? What are the theological implications of 
the passage? Where did he derive it? Faced with these ques~ 
tiona the scholars have answered them in keeping with their 
theological bias. They have interpreted the passage in a 
way to lend support to their dogmas and theological systems. 
They have treated it as a theological or technical explana-
tion of PaUl. Their procedure is natural• Every man has a 
right to his own opinion and interpretation. However, it 
must be kept in mind that these are the scholars' inter-
pretations and not PaUl's, Paul himself makes no attempt 
to interpret the passage in terms of theology or dogma. He 
is not writing as a religious speculator, rather is he 
making a great confession of his personal experience. Dodd 
1 Ibid., p. 186. 
describes it well: 
As Paul, in hie vivid description, recalls his 
condition in the past, he is overcome with the 
poignant emotions of his despair: Miserable 
wretch that I ami Who will rescue me from this 
body of<fii'atii?-With equal vividnesS11eTeers-
over and over again the emotions of his deliver-
ance: 'I thank God through Jesus Christ our 
Lordi' •••• How the rescue came, we must gather 
from other places in the epistle, including the 
immediately following verses. But, apart from 
all explanation, this great personal confession 
finds its fitting climax in a simple outburst 
of praise to God. The one thing that is clear 
is that, when Paul could do nothing, God did 
everything for him, an~all that was left for 
him was to give thanks. 
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Interpreted as a simple confession this passage becomes 
living and meaningful. Thus it is that it comes from the 
lips of Paul. There is theological value in the passage, 
but Paul himself is not arguing a theological doctrine, nor 
does he try to give logical proof for his affirmations of 
faith and experience. 
Galatians 3:13. Through the revelation of .God in Christ _,;..;._ ___ -  
Paul was freed from the bondage of the law. He knew through 
personal experience tha'tl "law" and "legalism" were not the 
final expression of God's relation to mankind• In Christ 
2 he saw God as a God of love reconciling the world to Himself. 
He had discovered that where "sin abounded, grace did much 
1 c. H. Dodd, £2• oit., p. 116. 
2 II Corinthians 5:19. 
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more abound."1 Because he had been "redeemed from the curse 
of the law," and had come from it into this new relationship 
to God through Christ Jesus, Paul fiercely opposed those who 
sought to impose the burden of the Jewish law on the Gentile 
converts. The testimony of his own experience showed the 
impotence of the law to bring salvation• Only by the perfect 
fulfilment of the law could its curse be escaped, 2 but this 
was impossible because it was "weak through the flesh•"3 
His experience had taught him that the purpose of the law was 
to arouse the realization of sin, 4 and to "become our tutor 
to bring us unto Christ, that we might be justified by fai th:r 5 
Moffatt's translation brings out the meaning of this last 
passage very well: "The Law thus held us as warda j,.n dis-
cipline, till such time as Christ came, that we might be 
justified by faith." 
He (Paul) has in mind the figure of a 'peda.., 
gogue,' a slave employed in many families to 
have general oversight, both disciplinary and 
protective, over a boy till he reached the age 
of maturity ••• the ~ thus held ~ as wards 
in discipline, a discipline wh~was nesigned 
to last till such time as Christ came. Paul 
adds thar-the functrO:n 01 this discipline was 
that ~might be justified ~ faith. By this 
he apparently means that the Law, just because 
it was repressive in its discipline, robbed us 
1 Romans 5:20. 
2 Galatians 3:10; 5:3. Cf. Deut. 27:26; Jer, 11:3. 
3 Romans 8:3. 4 Romans 3:20; 7:7• 
5 Galatians 3:24. 
of all faith in human advancement, and left us 
with no alternative but to east ourselv~s in 
faith on Him who came to emancipate us.~ 
11~ 
It was while opposing the Judaizers in Galatia and at-
tempting to give his converts a picture of the real nature 
and function of the law that Paul gave voice to the much dis-
cussed and variously interpreted passage, Galatians 3:13: 
"Christ redeemed us from the curse of the law, having become 
a curse for us; for it is written Cursed is every one that 
hangeth on a tree•" The difficUlties that one oan get into 
by trying to interpret .Paul primarily as a theologian, and 
also by trying to interpret everything that he said as tech-
nical or doctrinal statements is well illustrated by the 
2 interpretations of this passage. Burton sums up the 
various ways in which this passage oan be interpreted: 
(1) Christ became a curse in that he was the ob-ject of divine reprobation\ personally an object 
of divine disapproval, (iJ He became the actual 
object of divine reprobation vicariously, endur-
ing the penalty of others' sins. (3) He exper-
ienced in himself God's wrath against sinners, 
not as himself the object of divine wrath, but 
vicariously and by reason of his relation to 
men. (4) He was the object of human execration--
cursed by men. In this case y£vT,. Evo.s would be 
a participle not of means, but o accompanying 
circumstance, the phrase suggesting the cost at 
which Jesus redeemed us from the curse of the 
( 
1 G. s. Duncan, The Epistle of Paul to the Galatians; The 
Moffatt New Testament Commentary, pp.-r21-122. 
2 E. D. Burton, The Epistle to the Galatians, (I.c.c.), 
PP• 168~175, 
law, How he did so would be left entirely un-
said. (5) He fell under the curse of~ 1!!, 
not of God or of men,l 
A~ter discussing these different interpretations Burton 
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concludes that the last one "is most consonant with the con-
text, if not actually required by it.'t2 He says further: 
This is not the judgment of God. To miss this 
fact is to wholly misunderstand Paul. But if 
the curse is not an expression of God's atti-
tude towards men, neither is the deliverance 
from it a judicial act in the sense of release 
from penalty, but a release from a false con~ 
caption of God's attitude, viz., from a belief 
that God actually deals with men on a legal-
istic basis.3 
This passage has been wrongly used to support theories 
of the Atonement which are "based on medieval ideas of feudal 
obligation and the ecclesiastical praxis of penance, or like 
that OI the Reformers on the idea of strict and punitive 
justice."4 Cave quotes5 Calvin as saying that Christ nbore 
the weight of the divine anger, that, smitten and afflicted, 
He experienced all the signs of an angry and avenging God."6 
In the same connection he quotes the following sentence from 
one of Luther's sermons: f'He had in His tender and innocent 
heart to feel God's wrath and judgment against sin, to taste 
1 Ib i d. , p • 1 7 2 • 
2 Ibid., P• 172. 
3 Ibid., P• 168. 
4 s. Cave, ££• £1!•, P• 100. 
5 Ibid., P• 102. 
6 Institutes (1559 edit.), II, sec. ii. Calvin is careful to 
state that God was not actually "hostile to Him or angry 
With Him." 
115 
for us eternal death and damnation, and in short, suffer all 
that a condemned sinner has earned and must suffer eternally."1 
These interpretations are confusing; they contradict one 
another; and they unsatisfactorily inte~pret Paul's meaning. 
These interpretations are not in keeping with Paul's vigor-
ous denunciation of the legal conception of religion in this 
letter. If the above interpretation was Paul's idea, then 
for him penal justice and not grace was the final principle 
of God's rule, for only when the claims of penal justice had 
been satisfied by Christ was the way of grace open for men. 
In interpreting this passage it must not be forgotten 
that Paul is not here developing a philosophy of history for 
unbelievers. "He is pointing out, with special reference to 
the Jewish law, what the significance of Christ's recemption 
was for those who were themselves under that Law, and who 
accepted that redemption as a faot." 2 And of course there 
is theology here, but theological speculation did not account 
for it nor originate it. Its source lies in his experience, 
and this is his confession to and interpretation of it, It 
is more than theology; it is the stuff from which theology 
should be made; it is first of all a man's vital experience~­
his life. No matter how Paul phrased it he is not writing a 
1 From a sermon of the year 1537• Weimar Ed. XLV, P• 240. 
2 G. s. Duncan, ~· £!!., p. 102. 
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theory but is confessing something that happened to him. He 
is not concerned to show that only after the claims of God's 
justice had been satisfied could there be reconciliation with 
God and the penalty removed, but is saying that througn 
Christ there is redemption and freedom from the curse and 
bondage of the Law. He could not prove this by logic--nor 
does he try. Hie appeal is to his experience. Christ had 
done it for him, and could do it for the Galatians also• 
He had an experience that he could describe as "being re-
deemed." OUt of the depth of his own heart, his own eon ... 
science, he is telling of what the coming of God in Jesus 
Christ had meant to him. It is the confessor who writes be~ 
fore the theologian. His appeal in this chapter is primarily 
to hie experience and theirs--the theological speculation 
is added as a by-product. A redeemed man rather than a 
brilliant theologian wrote to the Galatians in the hope of 
retaining their loyalty to Christ• As confession it must 
first be understood. 
Romans 3:21-26. In a previous section we saw PaUl's a-
---
cute sense of the eubtle power and crushing bondage of sin 
('Romans 7), He is sure that "all have sinned, and fall 
short of the glory of God."l He knew that there was no hope 
1 Romans 3:23. 
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for men in the Law. But men need not despair, for he also 
knew through personal experience that while "the wages of 
sin is death, • , • the free gift of God is eternal life in 
Christ Jesus our Lord,nl It was his faith that "there is 
therefore now no condemnation to them that are in Christ 
Jesus."2 He was confident that "where sin abounded, graoe 
did abound more exceedingly: that, as sin reigned in death, 
even so might grace reign through righteousness unto eternal 
life through Jesus Christ our Lord. n 3 An outstanding state-
ment of the way of sal vat ion fro·m sin is that made in Romans 
3:21-26: 
But now apart from the law a righteousness of God 
hath been manifested, being witnessed by the law 
and the prophets; even the righteousness of God 
through faith in Jesus Christ unto all them that 
believe; for there is no distinction; for all 
have sinned, and fall short of the glory of God; 
being justified freely by his grace through the 
redemption that is in Christ Jesus: whom God set 
forth to be a propitiation, through faith, in his 
blood; to show his righteousness because of the 
passing over of the sins done aforetime, in the 
forbearance of God; for the showing, I say, of 
his righteousness at this present season: that 
he might himself be just, and the justifier of 
him that hath faith in Jesus, 
There have been many attempts to interpret this passage 
as dogmatic theology. By interpreting this passage as dog-
matic theology, men have been forced to approach it techni-
~ Romans 6 : 23. 
3 Romans 8:1. Romans 5:20-21. 
II 
118 
eally and to try to work it out in logical detail. Thus 
such questions as what the ransom was that was paid to redeem 
men, who paid it, and to Whom it was paid were bound to arise. 
Christian thinkers of the early centuries suggested that 
Christ's death was a ransom paid to Satan, who had a legal 
claim on men because of their sin. Origen advanced the idea 
that the soul of Christ was offered to Satan as a ransom for 
men, and that Satan accepted the offer not knowing that he 
would be unable to endure the presence of a sinless soul, 
and thus Christ passed from his grasp, along with redeemed 
mankind,l Gregory of Nyssa suggested that men had sold them-
selves to Satan. God, wanting to redeem them, offered Christ 
as a ransom. Satan is attracted by his wonderful life, and 
accepts, not realizing that although human in form Christ is 
divine, and beyond his power. Thus the flesh of Christ is 
made the bait by which Satan is lured to defeat. Later 
thinkers attempted to explain this deceit on the part of God 
by saying that it was a "pious fraud," or a wise stratagem 
which was justified by the design. Some said that there was 
no deception on God ·' a part except for allowing Satan in his 
2 
malice to misinterpret the situation. Augustine changed 
1 G. P. Fisher, Risto~ of Christian Doctrine, p. 111, 
quoting Origen, C. elsum, VII: 17; I: 31• 
2 H. c. Sheldon, History of Christian Doctrine, Vol, I, 
PP• 251-252. 
llS 
the emphasis from God to Satan by advancing the idea that 
Satan had forfeited his legal right to dominion over men be-
cause he had inflicted death upon One who was sinless.1 
Modern theologians rejected the suggestion of the early 
scholars that the ransom was paid to Satan. Instead, they 
2 have advanced the idea that it was paid to God Himself. 
God as the guardian of justice exacted the penalty for sin, 
and the sufferings and death of Christ were the necessary 
price for the redemption of mankind. Another difficult.ythat 
the modern scholars faced in their interpretation of this 
question of ransom, was the suggestion of some that it was 
God Himself who paid the ransom. But how could God pay the 
ransom to Himself? Beyschlag says that Paul must have thought 
of the ransom as demanded by God and paid by Christ to set 
men free from guilt, and then practically in the same breath 
says that it was in harmony with Paul's idea of God that He 
was willing to pay even so great a price as the life of His 
Son in order to purchase the deliverance of those morally 
enslaved from the ungodly powers which held them in oapti vi ty.3 
Sheldon upholds the view that God paid the price, and says 
that while nthe One was nailed to the visible wood, the other 
1 G. P. Fisher, ££• oit., p. 180, 
2 J._orr, "Ransom,".! Dietion69Y of Christ and the .Gospels, 
ed1ted by J. Hast1ngs, P• ~ · • 
3 w. Beysohlag, New Testament Theology, Vol. II, p. 156. 
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must have had the c roes in His heart. nl 
Still other questions have been raised by a technical 
approach to this passage. Who was propitiated? How was he 
propitiated? \'Vhat was the necessity and nature of the prop:t.-
tiation1 What motives called it forth? Thea& are legitimate 
questions and they have their value, but it must be remembered 
that answers made to them can never be conclusive and that 
such matters are not subject to final, logical proof. It is 
not surprising therefore that the scholars have not been able 
to agree on the solutions to these problems• Sheldon sug-
gests that the motive for the propitiation was the practical 
necessity of showing forth God's righteousness as against an 
appearance of laxity or indulgence against sin. 2 Bruce thinks 
that God 1 s wrath against sin was such that He was willing to 
inflict that c ruel death upon Hie own Son. 3 Stevens says that 
the death of Christ expressed the "verdict of Divine holiness 
upon sin. It illustrated God's goodness and severity; it 
revealed, vindicated, and satisfied His whole moral nature."4 
Shedd advances the view that in the work of Atonement God 
was "both subject and object; He was both active and passive. 
God held claims and satisfied them; He was displeased and 
~H. c. Sheldon, Essentials of Christianity, p. 105. 
3 H. c. Sheldon, New Testament Theoiog~, P• 230. A. B. Bruce, St:J?aul 1s Conce!tian o Christianity, P• 170. 
4 G. B. Stevens:-wew Testament 7 heology, P• 414• 
propitiated His own displeasure; He demanded and provided 
atonement."1 
' " The term Paul uses in this connection is JA.a.o-r'I P'ov , 
1 21 
Scholars have differed in their opinions as to the form of 
this word. Some think of it as a neuter substantive in the 
accusative case, and some think that it is an adjective in 
the neuter accusative singular case, and sti~l others regard 
it as an adjective in the masculine accusative singular. 
The fact that the word is found only twice in the New Testa-
. 2 
ment, and only one of these is in Paul's letters, precludes 
determining its customary use, 3 Some scholars say that we 
> / 
should supply£.17"/~ EJA.A , making it refer to the mercy ... seat; 
some that &v~~ should be supplied, thus making it carry the 
meaning of propitiary sacrifice or offering; and others favor 
treating it as an adjective in the masculine accusative 
(J 
singular agreeing with or in apposition with ov , and meaning 
"the one who exercises propitiatory power." Regarding these 
different opinions Sanday and Headlam say: 
C I Vfuatever sense we assign to 1A.a..a-T '1 P'ov ...... whether 
VJe directly supply 61 t7,.u.l\. , or whether we supply 
t.tr/e q,(. ~ and regard it as equivalent to the 
mercy-seat, or whether we take it as an adjec-
tive in agreement with l>v - .. the fundamental idea 
1 w. G. T. Shedd, ! Critical and Doctrinal Commentary Upon 
the Epistles of St. Paul totne .Romans, p. ?9. 
2 Romans 3: 25; Reb raws '""970'.- -
3 D. L. Dexter, ££• £!!., p. 171, 
which underlies the word must be that of propi-
tiation. And further, when we ask, Who is pro~ 
pitiated? the answer can only be 'God'. Nor 
is it possible to se~arate1this propitiation from the death of the Son. 
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In contrast to this view Dodd says: "So far, therefore, from 
the sacrifice of Christ being thought of as soothing an angry 
Diety, it is represented ae an act of God Himself to cope 
with the sin which was devastating human life. n-2 He argues 
that in accordance with biblical usage the substantive 
( I 
t!\ll<r T IJf'' ov- would not mean propitiation, but "a means by which 
guilt is annulled." If man is the agent the meaning would 
be "a means of expiation;" if God is the agent, "a means by 
which sin is forgiven." This, he thinks; is the way in which 
Paul used it. 
The rendering propitiation is therefore mislead-
ing, for it suggests the placating of an &ngry 
God, and although this would be in accord with 
pagan usage, it is foreign to biblical usage. 
In the present passage it is God who puts for-
ward the means whereby the guilt is removea:-Dy 
sending Christ. The sending of Christ, thsre-
fore, is the divine method of forgiveness. 
Thus theological speculation has created problems of 
exegesis and interpretation upon which the scholars have not 
been able to agree. If Paul's words carried such involved, 
technical conceptions as different scholars have suggested, 
1 w. Sanday and A. c. Headlam, .2:£• cit., p. 91. 
; e. H. Dodd, The Meaning of Paul 1£! Today, pp. 99 ~100. 
Ibid., P• 10o:- . 
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it is doubtful if Paul 1 s readers would have understood them. 
The fact that Paul made no effort to explain his meaning in 
detail although he was writing to the common people of his 
day argues the fact that Paul did not intend that his passage 
be technically understood and interpreted• Paul is appealing 
to experience. This is a confession of what he thought God 
had done in and for him through Christ. Scientific demon-
stration of such an experience is not possible. Paul recog-
nizes this fact and makes no attempt to prove his statements 
theoretically. How is it possible to prove theoretically 
that God 1 s grace justifies men freely through Christ Jesus? 
This is a vital religious truth which must not be obscured 
through argumentation and theorizing nor lost because it 
cannot be proved by such methods. Just as many of the great-
est facts of life cannot be logically defined or demonstrated 
but find the .ir meaning and proof through experience, so it 
is with this passage. It is a great affirmation of faith 
which reflects the experience of the great apostle• When he 
speaks of justification we remember that he was once a guilty 
man standing at the bar of God condemned by the Law and 
expecting sentence for his sin. Instead, he learns that he 
is free, not by virtue of righteousness achieved by himself, 
but through the grace of God which is revealed through Christ 
Jesus. Paul had experienced God's pardon and mercy and love, 
and he had learned that God was not so much a Judge as a 
Father. He knew that his was a changed relation toward God. 
He could not prove it by logic; he witnessed to it by his 
words, and proved it by his life. 
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When Paul spoke ; of redemption, he vividly recalled the 
sense of bondage which he had felt when he had been hopelessly 
endeavoring to satisfy the demands of the Law. But after 
Christ had redeemed him everything was different. He felt the 
abiding presence of the living Christ in his life, giving him 
a sense of freedom and peace instead of the former feeling of 
bondage and inner discord. It seemed like being released 
from prison. He knew from personal experience that Christ 
could bring redemption in a spiritual sense that was just as 
real and even more wonderful than the physical redemption for 
which every one in slavery longed. Paul's readers understood 
what he was trying to tell them, and the rapid growth of his 
churches is witness to the fact that many of them accepted 
the redeeming grace of God through Christ. They did not try 
to fit Paul's testimony of his experience into technical 
systems of theology, nor did they dull the significance of 
his words by trying to treat them scientifically and by en-
deavoring to follow them out to logical conclusions. If 
Pauline scholarship had done the same, it would have avoided 
many of the difficulties of interpretation that arose. 
Paul was not thinking about such theoretical matters as 
who paid the ransom to whom; he was trying to explain what 
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his experience meant to him. In so far as theology is a 
man's reasoning about, or interpretation of his experience, 
this is theology, and Paul is a theologian here. This is not 
disputed. In a certain sense Paul was the first great 
theologian of the Christian faith. He was the first to really 
think on the new faith, and to contrast it as a religion of 
redemption with the Jewish religion of the Law. However, as 
the discussion of the above Pauline passage reveals, Paul is 
not a theologian in the modern sense of the word, He was 
not scientifically trained, nor did he think his thoughts on 
all sides, and develop them connectedly and logically. His 
theology is confessional rather than technical. The above 
passage from his letters can be understood best and becomes 
most meaningful when its confessional nature is recognized. 
Romans 5:1-11, This is another very significant pas-
sage in Paul's letters: 
Being the·refore justified by faith, we have peace 
with God through our Lord Jesus Christ; through 
whom also we have had our access by faith into 
this grace wherein we stand; and we rejoice in 
hope of the glory of God, And not only so, but 
we also rejoice in our tribulations: knowing 
that tribulation worketh stedfastness; and sted-
fastneaa, approvedness; and approvedness, hope: 
and hope putteth not to shame; because the love 
of God hath been shed abroad in our hearts through 
the Holy Spirit which was given unto us. For 
while we were yet weak, in due season Christ 
died for the ungodlY• For scarcely for a right-
eous man will one die: for peradventure for the 
good man some one would even dare to die. But 
God commendeth his own love toward us, in that, 
while we were yet sinners, Christ died for us. 
Much more then, being now justified by his blood, 
shall we be saved from the wrath of God through 
him. For if, while we were enemies, we were re-
conciled to God through the death of his Son, 
much more, being reconciled, shall we be saved 
by his life; and not only so, but we also re-joice in God through our Lord Jesus Christ, 
through whom we have now received the reconcil~ 
iation. 
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The King James Bible translates the last verse (Romans 
5:11) in the following manner: "And not only so, but we also 
joy in God through our Lord Jesus Christ by whom we have now 
received the a tenement," The word translated "atonement" 
in the Authorized Version is J<~ra. }..)d~.y ,f . In other places 
/ 
where this Greek word or other forms from the verb K~Tt\}..~tlcrcriAJ 
occur, the.;v are translated in ~ the · AUthorized Version by forms 
of the English word "reconcile." The Revised Version trans .... 
lates by forms of the word "reconcile" in all passages. 
Thus in only one place is the word atonem~nt used, and that 
is in the Authorized Version of Romans 5:11• This is sig-
nificant because of the way in which the theologians have 
used the word• in keeping with their interpretation of Paul 
as primarily a theologian. Although the same word is used 
by Paul; and the translation "atonement" instead of trrecon-
oiliation" occurs but once, and that in the Authorized Ver-
sion, the scholars have not always treated these translations 
as being synonymous. Atonement has often been thought of 
as being a more general term, including Reconciliation as 
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well as other methods of the "process of salvation." Atone-
ment has been thought of as being practically synonymous 
with Salvation in general, and then again it has been used 
as if it referred to one particular act of salvation.1 The 
theological approach to these words of Paul has thus led 
to many different theories and interpretations, which have 
confused and dismayed sincere seekers after the great truths 
of the Gospel. 
Some of the earlier theories of the Atonement made God 
seem to be a majestic Ruler and Judge who was more interested 
in keeping His honor unsullied than in the salvation .of man-
kind. The justice c;,f God was emphasized, and His love and 
2 
mercy were thought of as secondary. The wrath of God, some-
times mentioned by Paul when condemning sin, 3 has been given 
prominence in some systems of theology which have attempted 
to explain God's plan for dealing with sinners. Modern 
scholarship has attempted to get away from the cruder elements 
in the older conceptions, but these elements are still found 
in some quarters today• All this led to confusion and has 
tended to make men discouraged and fearfUl of God's wrath, 
rather than to lead them into the wonderful relationship of 
sons of a loving heavenly Father. 
1 E. c. Moore, Christian Thought Since Kant, P• 109. 
2 G. B. Stevens, The Christian Doctrine £! Sal vat ion, P• 176. 
3 Romans 1:8; 3:5-;-D:9; Ephesians 5:6. 
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The technical treatment of the problem of Reconciliation 
has led to a corresponding amo~t of confusion and difference 
of opinion. ~he traditional view is that Christ "died for 
us" in order to reconcile God to men. · This view holds that 
it was necessary for Christ to die in order to make God 
abandon His just wrath against men for their sinfUlness, and 
to admit them to His blessing and favor. This view is 
slightly modified by the admission that it was God's relation 
to men and not His character that needed changing. 
The essential nature of God is unchangeable Love, 
yet the living action of God's love in the human 
world has been hindrea and impeded by sin. In 
reality God's Love is identical with His right-
eousness. Although He eternally and unchangeably 
loves the world, His actual relation to it is 
one of opposition•l 
Another view concerning Reconciliation is that although God 
was wanting to forgive men He could not do so until the claims 
of His justice had been satisfied, and the penalty paid for 
the sins for which men were responsible. The death of 
Christ is regarded as satisfying God's justice and therefore 
making possible the reconciliation between God and men. These 
conceptions are not fair to Paul's portrait of God. Rather 
he draws the picture of a . loving Father, who did not need ap-
peasement or ree onoiliati on before he coul·d forgive, but who 
1 H. P. Liddon, Explanatory Analysis of St. Paul's EEistle 
to the Romans, P• 101. 
--
II 
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was infinitely kind and compassionate, and who was in Christ 
running to embrace and welcome His prodigal sons•1 God did 
not demand full reparation for their sins from men before He 
would be reconciled to them. Rather, seeing their helpless-
ness and need, and while they were still sinful, He set about 
to help them. He sent His Son to reveal to men His true 
character. "God commendeth his own love toward us, in that, 
while we were yet sinners, Christ died for us."2 "All things 
are of God, who reconciled us to himself through Christ, and 
gave unto us the ministry of reconciliation; to wit, that 
God was in Christ reconciling the world unto himself, not 
reckoning unto them their trespasses, and having committed 
unto us the word of reconciliation,"3 
Thus the theological approach to Paul has failed to bring 
to men a complete unde~standing of Paul's message. One gets 
the impression that often the Apostle and hie message have 
become secondary to the formulation of doctrines. In the ef ... 
fort to substantiate their theories men have given a wrong 
impression of Paul's portrayal of ·God, which has caused many 
to dislike Paul, and thus has blinded them to the marvelous 
truths of the Gospel and the experience of fellowship with 
God through Christ to which Paul would testify. 
~ A. E. Garvie, Studies of~ and~ Gospel, PP• 108-109. 
Romans 5:8. 3 II Corinthians 5:18-19. 
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The passage under discussion illuminates Paul's message 
of God's grace and love. As a result of his own experience 
Paul no longer thought of God chiefly as a judge, working by 
the principle of recompense. He had gained a new conception 
of God through Christ, He knew that God was a Father who 
was endeavoring to reconcile all men unto Himself.1 He felt 
that it was God's will that he should go forth as His am-
bassador, witnessing to this glorious truth, and beseeching 
men through Christ to become reconciled to God their Father• 
It is a testimony to the marvel of God's love and free grace, 
for it was while men were yet sinners and hostile to God 
that He reconciled them to Himself through the death of His 
Son. 2 PaUl was confessing and witnessing to the fact as it 
had been made real to him through his own experience. Since 
hia experience on the Damascus Road, he had had a new con-
ception of God. He no longer despaired because of his ina-
bility to meet the demands of the Law, which he had thought 
he must do if he was to be regarded as righteous by God, the 
righteous Judge. Through Jesus he knew that God was a Father 
yearning for the love of His children. He realized that the 
final secret of God's character was the holy love Jesus' life 
and death revealed, Re saw in the Cross the supreme mani-
~ II Corinthians 5:18-19. 
Romans 5:8, 10. 
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festation of God's love--a Father's supreme sacrifice to 
bring men back to Himself. God had not been at enmity with 
men, nor was He indifferent to their problems and needs. Paul 
realized all this through his experience of Christ, His was 
now a different conception of God, and a new relationship to 
Him. This was the fact to which he was witnessing, trying to 
bring others into a similar relationship to the Father through 
Christ. 
No matter how Paul phrased what he had to say it must 
be remembered that he was not formulating a theory but con~ 
fessing a faith. If his statements are not conclusive or 
satisfactory for others Who so variously have construed them, 
evidently they were not clear to him theoretically• It was 
not his theory he was sure of so much as that which had come 
to him through his experience of God through Christ. He 
might err in describing his experience--not in thinking he 
had it. He was not trying to lead his readers into a dis-
cussion of the person and theological significance of Christ, 
but into a personal experience of the presence of Christ in 
their own lives. Harassed as they were by superstitious 
fears, the people of the Mediterranean world of Paul's day 
were eager for knowledge that the universe was friendly to 
them, and that God loved them. To the truth of this fact 
Paul witnessed in terms which were familiar and readily 
understandable to them. vYhile these passages of Paul may be 
theologically interpreted, for they contain theological 
material, they arise out of experience, not speculation. 
1 3 2 
Paul was trying to explain his faith and experience• He knew 
that he had a wonderful experience. He confessed to this 
experience and accounted for it in his own way. However 
valid this confession is, it is not a logical demonstration. 
His insistence that Jesus had "died for us" is not a theo-
logical pronouncement but the outburst of a heart and life 
that had found release. It is a great confession by a great 
confessor. 
Galatians 4:1-7. This is another passage to prove our 
thesis. 
But I say that so long as the heir is a child, 
he differeth nothing from a bondservant though 
he is lord of all; but is under guardians and 
stewards until the day appointed of the father. 
so we also, when we were children, were held 
in bondage under the rudiments of the world: 
but when the fulness of time came, God sent 
forth his Son, born of a woman, born under the 
Lawt that we might receive the adoption of sons. 
And because ye are sons, God sent forth the 
Spirit of the Son into our hearts, crying, Abba, 
Father, So that thou art no longer a bond- · 
servant, but a son; and if a son, then an heir 
through God. 
This is Paul's witness to the new relationship between 
man and God. Paul himself had come to realize that God was 
a Father who loved men and was longing to help his children 
and to have fellowship with them. He loved men so much that 
He had sent His son to save them and to teach them about the 
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love of their Heavenly Father. Paul had himself experienced 
a change in his own conception of God. He no longer regarded 
God with trembling and fear as a slave might regard a stern 
master, but he now looked up to Him with the loving trust 
with which a :: o.hild regarded his loving father, Through Christ 
he had come to realize that God was not aloof and hard to 
approach; that all barriers between God and himself were bro~ 
ken down; and that it was his privilege to enjoy a relation-
ship with God like that between a father and son. The term 
c , 
that he used to illustrate this truth was vJot9 t r:r/tJ.. • This is 
a term that is found in the New Testament only in Paul's 
1 letters. Burton says in this connection: 
u~ o &t~:~ , found in inscriptions in the phrase 
t<o.. tJ' vtco8£a-fa.v and rarely in Greek literature 
• • • does not occur in the LXX and appears in 
N.T. only in the Pauline epistles •• , • ~ 
vtotu:~!tt is ••• for Paul, God's reception of 
men into the relation to him of sons, objects 
of his love and enjoying his fellowship, the 
ultimate issue of which is the future life 
wherein they are reclothed with a spiritual body; 
but the word may be used of different stages 2 
and aspects of this one inclusive experience. 
Sanday and Headlam think that this word was coined, and 
c' / rightly so, from the classical phrase vtos TIDtcr()o.t • However, 
they do not agree with Gifford that Paul himself coined it, 
because the word was very common in Greek inscriptions of 
~ Romans 8:15, 23; 9:4; Galatians 4:5; Ephesians 1:5. 
E. D. Burton, ££• cit., P• 220• 
the Hellenistic period, and the idea, like the word, was 
1 
native Greek. 
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Paul was undoubtedly familiar with the Roman process of 
Adoption by which men were legally made sons, and it is not 
surprising, therefore, that he used this familiar term to make 
more real to his readers the truth of the new relationship 
which all men could have with God. In the current practice 
of Adoption, the adopting father, in the presence of witnesses, 
laid his hand on the one whom he had chosen to adopt and said, 
"I claim this man, bought with this money, as my own." Then 
he struck the scales with a bronze coin or piece of copper, 
which he thereupon handed to the seller as a token of the 
price paid. From that moment the one to be adopted became 
the actual son of his new father and his original relation. 
ships were completely cancelled. Also, all debts and legal 
obligations of his former state were cancelled because he 
was no more. He now ranked as the full and direct heir of 
his adoptive father just as surely as those who were natural 
2 
eons. 
Those who think of Paul as being primarily a theologian 
have struggled to determine the exact place in the scheme of 
salvation which Adoption should occupy, In attempting to 
1 w. Sanday and A. c. Headlam, ~· cit., p. 203. 
2 J. R. Cohn, & ~.!.!! the LIBht of Modern Research, 
PP• 260-261• 
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give it a distinctive place in the scheme of salvation, they 
have created involved doctrines and have made this normal 
relationship between Christians and their heavenly Father 
something vague, indefinite, and difficult to understand. 
The emphasis has been placed upon a technical process instead 
of upon the reality of the new relationship which is possible 
between men and God. Approaching Paul from the standpoint 
of a theologian one loses his freshness and spirit, and his 
vivid appeal and deep significance are hidden beneath a maze 
of technical theological concepts and ideas• So much at~ 
tention is focused upon the form that the spirit is lost. 
To understand Paul and his message properly we must remember 
that he lived and moved in the realm of human experience. 
Furthermore, the greatest reality in his life was his exper-
ience of God through Christ. His religion was not a formal, 
stilted code of conduct or theoretical doctrines, but a 
vital, living fellowship with God through Christ. His exper-
ience being what it was, it is inconceivable to think of his 
presenting it to those whom he would win for Christ in a 
formal and devitalized manner. Rather, he preached and wrote 
in terms of personal attitudes and living which his readers 
would understand. The new relationship that he had with God 
was like that between a son and loving father. His attitude 
toward God had been changed from one of bondage and fear to 
that of sonship and trustful fellowship. It was this change 
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of attitude and relationship which he meant to emphasize, and 
not the technical process involved in the transaction. He 
was appealing to the hearts of his readers, and he did it by 
witnessing to the communion and fellowship with God which 
was the privilege of every one who would come to Him through 
Christ. It was not the legal statue but the spiritual ex-
perience of men that concerned the great missionary. Duncan 
comments: "The Father ••• has never disowned us, and now 
in Christ He has taken steps to bring us home and get us 
installed again in the family. Paul's reference to 'adoption' 
here has a purely religious significance, and there is no 
need to read it back into the illustration of verses 1, 2."1 
It is significant that in the next verse after he has 
used the word for adoption (Galatians 4:6), Paul emphasizes 
the fact that sonship implies more than mere status, and that 
the true son must share the life of the Father. There must 
be continued confidence and love on the part of the believer 
toward the loving Father. "It is not enough, he seems to 
say, that the Father is willing to recognize you as eons; you 
on your part must be enabled to rise and enter on this full 
2 
and free and glad life of eonehip." As God sent His Son 
into the world, so now, into the hearts of those who were 
1 G. s. Duncan,~·£!!., P• 130. 
2 Loc. cit. 
--
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ready to be accepted as sons, He has sent the Spirit of His 
Son. nAnd because ye are sons, God sent forth the Spirit of 
His Son into our hearts, crying, Abba, Father." The revisers 
made a significant decision when they decided that our hearts, 
and not your hearts was the true Greek reading,1 Paul is not 
merely giving theory and doctrine; he is testifying to per-
sonal religious experience. The confessional nature of this 
passage must be recognized. He has received the Spirit of 
Christ in his own heart. He was a lost son who had been re-
deemed and adopted, and is now in the fullest sense God's son 
because His Spirit dwelt in him. "It is no longer he that 
lives, but the Spirit of the Son that lives in him. Freed 
from all bondage, the son can now address God as Father ••• 
the Father can now deal with him as a son."2 
Philippians 2:5-11. This is a passage in Paul's writings 
that has been the subject of much discussion and dispute. 
It is called the Kenotic passage because of the reference to 
the Kenosis, or self-emptying of Christ. The term comes from 
J r 
the Greek word in verse seven,tKtVw~~ , translated "emptied 
himself." The passage follows: 
1 The Koine or Byzantine Text, the Clementina edition of 
the Vulgate, 1592, and the Syriao versions support the 
new translation. Cf. D. Eberhard Nestle, Novum Testa-
mentum Graece; 15th edition, revised and enlargea by 
D. Erwin Nestle, 1932, P• 484. 
2 G. s. Duncan, ££• £!i., p, 131. 
Have this mind in you, which was also in Christ 
Jesus: who, existing in the form of God, counted 
not the being on an equality with God a thing 
to be grasped, but emptied himself , taking the 
form of a servant, being made in the likeness 
of men; and being found in fashion as a man, 
he humbled himself, becoming obedient even unto 
death, yea, the death of the cross. Wherefore 
also God highly exalted him, and gave unto him 
the name which is above every name; that in the 
name of Jesus every knee should bow, of things 
in heaven and things on earth and things under 
the earth, and that every tongue should confess. 
that Jesus Christ is Lord, to the glory of God 
the Father. 
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Much of the difficulty that has arisen in the interpreta-
tion of this passage is due to the f act that many have assumed 
that Paul is here formulating a statement of the '~character 
of Christ's mode of existence before and during his incarna-
tion."1 This is again the theological approacih which tries 
to interpret everything that Paul said in terms of dogmatic 
theology. This approach has led to many questions, such as 
.) ~ ~ 
the meaning of the phrase 11 the form of God 11 (tv poffl' tJtov ) 
in verse six; the question as to who was the subject of the 
self-emptying--the preincarnate or the incarnate Christ; and 
the mode of Christ's self-emptying• 
2 Bi shop Lightfoot has discussed at length the signi:fi 
oance of the termrop rp n ~nd its relation to crKnfA o... with which 
1 M. R. Vincent, The Epistles to the Philippians and to 
Philemon, the Inte~national Grit!Cal Commentar,y, p.-,8. 
2 J. B. Lightfoot, Saint Paul's Epistle!£ the Philippians, 
PP• 127-133. 
it is associated in this passage, He sums up his position 
in the ~allowing words: 
Thus in the passage under consideration (Phil-
ippians 2:5-11) the~orfn is contrasted with the 
~K1~~ , as that which is intrinsic and essential 
with that which is accidental and outward, And 
the three clauses imply respectively the true 
divine nature of our Lord ( ~t(}rfn 0£oD ) , the true 
human nature (f!Of'f ~ tSocfA. t> tJ ) , and the exte mala 
of the human nature ( rrX rfJA- a T t ~.s tf.vQplPTr(}~) ,1 
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He feels that the term f'- orf~ here has substantially the 
same sense which it bears in Greek philosophy, namely "speci-
fic character," and as such it 'fmust apply to the attributes 
of the Godhead, " 2 As to where Paul gat the term he says: 
We need nat assume that St. Paul consciously 
derived his use o:f the term :from any philo-
sophical nomenclature. There was sufficient 
definiteness even in its popular usage to sug-
gest this meaning when it was transferred from 
the objects of sense to the conceptions of the 
mind. Yet if St. John adopted )..byos , , , from 
the language of existing theological schools, 
it seems very far from improbablJ that the 
closely analogous expression fAop fh 0£o'J ~hould 
have been derived from a similar source, 
This discussion by Lightfoot, first published in 1868, 
has been taken as the basis of most of the work published 
since, many scholars accepting it in toto or else almost ex-
actly reproducing it, 4 but a few disagree. Vincent does not 
1 Ib i d. , p , l D 3 , 
2 Ibid,, P• 132• 
3 J. B. Lightfoot, ~· cit., p, 133, 
4 J. w. Bailey, ~noes Hellenism Contribute Constituent Ele-
ments to Paul's Christology," Doctorts Dissertation, 
Uni ve rsi ty of Chicago, 1905 • . 
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believe that Paul derived the word from a philosophical source 
nor that it was used in the sense of "specific character." 
He lays stress upon the fact that prio;r to the philosophical 
period of Greek literature, the predominant sense of ~opf~ 
was "shape" or "figure," and notes that even Aristotle and 
Plato sometimes use it in this earlier external sense. He 
believes that: 
The starting point of his (Paul's)conception lay 
nearer to the anthropomorphic than to the philo-. 
sophie: not necessarily that he definitely con-
ceived God as invested with a human form, but 
that he conceived of the essential personality of 
God as externalizing itself and expressing it-
self in some mode apprehensible by pure spiritual 
intelligences if not apprehensible by the human 
mind• But it seems probable that Paul's mind 
touched the conception of 'the form of .God' very 
slightly and incidentally, _and only on its out~ 
skirts, and that the application of the term 
~opf~ to God was principally a reflection of its 
application to a bondservant. Christ's humilia-
tion was the dominant thought in Paul's mind, and 
~of~ ~ of a bondservant therefore came first 
in the order of thought. The idea of some em. 
bodiment of the divine personality was not alto-
gether absent from his mind, but ~opf~ Ocovr was 1 
chiefly a rhetorical antithesis to rof tf ~ &ov Aov • 
Bailey takes issue with Lightfoot on the ground that 
~opf~ originally meant form, and says that by interpreting 
it to mean specific character Lightfoot "virtually assumes 
either that in the time of Paul the word had only the philo-
sophical meaning he finds for it in the writings of Aristotle, 
1 M. R. Vincent, ££• £11•; PP• 79-80. 
141 
or that Paul ignored the popular usage and returned, con-
sciously or unconsciously, to the philosophers for his 
thought. nl Bailey goes on to say that neither of these al-
ternatives can be assumed, and that the first is not supported 
by the , evidence for not only in the Greek writings of a later 
period but also in those of Aristotle and Plato the termftof'~ 
is used in the earlier external sense, 2 He agrees that 
Lightfoot is justified in drawing a rather sharp contrast 
between fA-Off ~ anda-,Xtl}tc:t , making the former more fundamental 
and lasting than the latter, but feels that he 11 overpresses 
the distinction."3 He himself presents the view that 
by f-<Pff~ we must understand, not on the one side, 
merely a synonym forrX¥.a. , nor on the other the 
essential attributes of the thing or person, so 
that the possession of the f<-op ~n of any person 
or thing involves essential identity with that 
person or thing; but we must understand the term 
to refer to the characteristic mode of4being or existence of a given object or person. 
He reviews the passages in which the term fC Off~ occurs 
in Greek Literature, the Septuagint, and the Apostolic 
Father, and calls attention to the f act that in the greater 
number of cases where it occurs, it is not used in reference 
to God but with respect to other objects of thought. From 
this Bailey argues that we have to ask "not what the term 
1 J. v. Bailey, .£!• cit., p. 42, 2 Loa. cit. 3"'1""1':T-
4 .Luid., P• 43. Ibid. , p. 47. 
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meant but what idea is intended to be conveyed by the an-
thropomorphic phraseology resulting from the application of 
the term to God. ,tl In applying the term to God he feels that 
the writers "picture to their minds a mode of existence which 
they express in sense terms, but at the same time as they 
in fact deny to it visibility, they by implication ·recognize 
their own anthropomorphism, and deny to that mode of existence 
a physically sensible character.~2 He is convinced that 
to make f4-0ftf~ in the present passage (Phil. 
2: 5-ll) mean merely form or figure would be 
to limit the passage to the expression of an 
extremely jejune thought. Of what possible 
significance it could be to exist in the figure 
of God when that . figure, so far as it is ex-
pressed at all, is conce i ved to resemble the 
human body, is not easy to see •• • ,It is in 
itself a term, implying externalization but as 
applied to God it is felt to be anthropomorphic 
and is used only as the best expression to set 
forth a conception of God in personal terms. 
• • ,When now we understand the term properly 
we see that it is exactly fitting to the present 
passage. The great humiliation of Christ con-
sisted not in changing on the one hand the mere 
outlines of his body, or on the other in casting 
aside his essential attributes, but in the giv~ 
ing up by the self-identical Christ of the mode 
and conditions of existence which were those of 
God himself and taking those of man. In the one 
condition he had open before him prerogatives 
and privileges in connection with God befitting 
his dignity. He chose to accept the human mode 
and conditions of existence with the caree·r 
which it involved•3 
The above discussions illus~rate the fact that this pas-
~ Ibid., p. 49. 
Loe. cit. 
3 !Did. :-P· 50. 
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sage of Paul's has given rise to muah argumentation and dis-
pute. But not only the phrase }v fA"f f A. (;E.J v , but that which 
f 11 . t ) c \ c / ' .. J; (} "" h b o owe 1 , ou)< O..f7Ta.;'~ov "y .-, o-a...T() T tJ ~ 1va. t 1rro... £w as een 
the subject of much theorizing. The noun ~P"~r~;$ --which 
occurs nowhere else in the Greek Scriptures, and is rarely 
found outside the Scriptures--may be either active or passive 
in meaning, that is, it may mean either "a snatching" or "a 
1 thing snatched." The Authorized Version interprets it as 
suggesting the active sense, and translates the phrase, 
"thought it not robbery to be equal with God• t.t The Revised 
Version takes the noun to suggest the passive sense andJ 
translates the ph rase thus, "counted not the being on an 
equality with God a thing to be grasped." The former trans-
lation expresses Christ's consciousness of his essential deity 
in his pre-existent state. The latter translation is capable 
of two interpretations: first, that Christ did not look upon 
his equality with God as a thing to be retained and held fast 
at all costs; second, that equality with God is not a booty 
to be eagerly snatched. In other words, the sense of the 
second interpretation is : 
Christ regarded this equality with God ••• not 
as a booty, that is to say, not as an objeat which 
he might violently and against the will ot God 
1 J. H. Michael, The Epistle of Paul to the Philippians, 
The Moffatt New-restament Commentary , p. 88. · 
snatch for himself, but rather as something at-
tainable only through self-emptying and by the 
favour of God.l 
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In their efforts to reach a decision on these interpre-
..., 
tat ions the scholars have disputed as to whether dvo..t. is to 
be understood in the sense of a copulative verb, meaning "to 
2 be 11 , or to be regarded as having the meaning "to exist." 
If it has the latter meaning it seems to follow that it 
(i.e. equality with God) was something which Christ already 
enjoyed. If it is taken in the former sense the question 
)/ 
whether the Jrra. tJE w was already experienced by Christ or lay 
• 
before him as a prize to be won is left undecided, The ques-
_,/ 7 . 
tion as to the exact meaning of 1rrc... E t vt:t t is another matter 
for dispute. Lightfoot regards it as .representing an equality 
of attributes. 3 Vincent interprets it as meaning "existence 
in the way of equality with God."4 Just what he means by 
this phrase is hard to say. But in a further discussion of 
the question he seems to imply that he understands it to 
mean equality of being. "How can equality with God be con-
ferred or superinduced? \ ':;'- ,, The words are r o clVa 1 lcrt:~.. • It is 
a matter of essential bein6· Equality with God can belong 
only to essence. Equality of power or of rank can be con-
1 Ibid., p. 89, 
2 Cf. M. R. Vincent, ££• £!!•, pp. 58-59, and J. w. Bailey, 
.£:!?.• cit., p. 51, 
3 J. B. Lightfoot, ££• £!!., P• 111' 
4 M. R. Vincent, ££• cit., P• 59, 
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ferred, but not equality of being."l Just exactly what he 
considers this equality of being to include is still a matter 
of question, but he seems to regard it as making Christ sub. 
stantially God. 
Bailey disagrees with Lightfoot and Vincent on the 
ground that not only the implications of the present passage, 
but the entire Pauline thought as well do not allow us to 
interpret 'ira.. ihiJ as "equality of essential being with God. n 
The thought of the apostle seems best exhibited 
in making the phrase refer to the conditions of 
Christ's pre-existent life. With this the apos-
tle associates certain prerogatives and powers, 
but the equality pertains only to the conditions 
of existence in which these were enjoyed. I re-
gard the phrase /Q-a.. Bt w then as the practical 
equivalent of l v poptpr,' th ou • In this latter 
phrase the emphasis is upon the mode of being or 
existence, the conditions being implied, In the 
former phrase the emphasis is on the conditions 
of existence ihe mode being implied because al-
ready stated, 
The above discussions clearly reveal the fact that 
Philippians 2:5-11 has been the subject of much controversy• 
However, before commenting on the passage, brief mention must 
be made of the other questions arising from the interpreta-
tions which the scholars have given to this passage. One of 
these questions is that which asks whether it was the in-
carnate or the pre-incarnate Christ that was the subject of 
~ Ibid. , p , 8 6 • 
J. w. Bailey, ££• £!!•, p. 53. 
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the self-emptying. According to the latter view "Christ 
exchanged the divine mode of existence for the human, not 
insisting for the time on holding fast to his divine majesty. 
The form of God was voluntarily exchanged for the form of a 
bondservant,"1 The Greek Fathers and Augustine, followed by 
the Catholic and most of the Reformed expositors, held to 
this view, namely, that verse six refers to Jesus in his pre~ 
incarnate state, while verses seven and eight refer to the 
i t S . 2 ncarna . e av1our. The view that it was the incarnate Christ 
who was the subject of the self-emptying, that is, regarding 
verse six as referring to the incarnate Son is held by the 
majority of the Lutheran and rationalistic expositors.3 
Vincent states this view thus: 
According to this view, the fol'Jll of God wa13 re ... 
tained by him (Chril3t) in his incarnate state, 
and was displayed in .his miracles and words of 
power. He retained the ?-Prrt ~ &a 'J as his l'ight, 
not regarding it an act of robbery when he claimed 
equality with God. Thus the 13tatement was used 
to vindicate the divinity of our Lord in the 
flesh, This view shaped the rendering of King 
James' Bible.4 
Other questions which have been argued from interpreta-
tions of this passage are the mode of the self-emptying and 
the nature of the Incarnation. It is not necessary to enter 
1M. R. Vincent, .2.£• cit., p, 83, 
2 Loa. c.it. 
~ tOe. cit. 
Loa.~. 
into the discussion of them, merely ··noting that they have 
arisen is sufficient. 
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All these questions and the discussipns arising out of 
different interpretations of this passage serve to illustrate 
the fact that those who try to make Paul primarily a theo-
logian, writing with technical precision and in the interests 
of dogmatic theology, are trying to read into Paul's words 
more than can be proved by logic and dialectic. They seem 
more interested in trying to prove their theories of Christ 
than in discovering Paul's meaning. If the question as to 
who was the subject of the self-emptying, the pre-incarnate 
or the incarnate Christ must be answered, it seems as if it 
must be tbe pre~incarnate Christ, for Paul is emphasizing 
the voluntariness of Incarnation. 
The antithesis is probably alien from Paul's 
thought. He was not concerned to divide Christ's 
career• For him, the Man who had lived on earth 
was continuous with the Lord in heaven, and Hie 
self-abnegation was shown, not only in His readi-
ness to become man, but through all His earthly 
life.l 
Further, in the phrase, nthe form of God", it seems moat 
likely that he was using the word 1<-or ff::,· in its popular sense; 
so that the phrase may be interpreted as meaning mo.cle of be l;ng 
or ·exi stenq.e. Moreover, Paul is plainly not endeavoring to 
explain the mode of the Incarnation, nor is he defining the 
1 s. Cave, £E• cit., p. 77. 
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manner of Christ's self-emptying. To do so is to go beyond 
the range of hie interest and thought~ Paul is more concerned 
with preaching Christ than defining him. Hie words rtpartake 
less of the nature of definition than of adoration."1 
Furthermore, the context of the passage must be kept in 
mind. Paul is endeavoring to teach his readers the necessity 
of having a .spirit of humbleness, and to illustrate his point 
and to give greater force to his entreaty he reminds them of 
the inspiring example of Christ, It is for the practical pur~ 
pose of inspiring them to put into practice in their community 
the spirit which they saw in Christ that he writes these words 
He is not explaining the Incarnation but using the fact as 
a supreme incentive to humble Christian love. 
The passage is of prime importance, not for 
Christology; but for Christian Ethics. We have 
here a glorying in Christ's Cross which shows 
how completely St. Paul had rid himself of any 
shame in its offence. A crucified carpenter 
was a strange rival to pagan gods, Yet st. Paul 
had learnt to find in the very scandal of the 
Cross the supreme incentive to that love which 
all believing men are meant to show• He, who 
was by nature God, for our sakes, and for the 
glory of the Father, appeared on earth, not in 
the gaudy splendour of a pagan theophany, but in 
the form of a servant, and became obedient even 
to the shameful death of the Cross. It seemed a 
tale of ·weakness and folly, and yet the Cross was 
the wisdom and the power of God. By his self-
abnegation, Christ became the actual Lord of men. 
We have here the mystery of the Incarnation, and 
of Christ' a Cross and Resurrect ion, expressed in 
1 s. Cave, The Doctrine of the Person~ Christ, P• 43. 
the vivid picture-words of religion. It is use~ 
less to try to get from these words answers to 
problems which belong, not to st. Paul's age, iut 
to the later development of Christian thought. 
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Paul here is witnessing to the wonderful love of Christ 
for men, a love which impelled him to humble himself and give 
his life that men might know this Divine love. This passage 
is not a calm, detached doctrinal statement, but a vivid 
witness to the unspeakable lt>ve of the crucified Lord--a love 
which Paul had experienced in his own life. This confession 
of Christ he hopes will inspire the Philippians to be more 
Christlike in their daily living. Properly to understand it, 
this passage must be interpreted as a confessional passage 
and not as dogmatic theology. 
Colossians 1:11-20. 
Strengthened with all power, according to the 
might of his glory, unto all patience and long-
suffering with joy; giving thanks unto the Father, 
who made us meet to be partakers of the inheri-
tance of the saints in light; who delivered us 
out of the power of darkness, and translated us 
into the kingdom of the Son of his love; in whom 
we have our redemption, the forgiveness of our 
sins: who is the image of the invisible God, 
the firstborn of all creation; for in him were 
all things created, in the heavens and upon the 
earth, things visible and things invisible, whether 
thrones or dominions or principalities or powers; 
all things have been created through him; and unto 
him; and he is before all things, and in him all 
things consist·. And he is the head of the body, 
the church: who is the beginning, the firstborn 
1 s. ·Cave, ~Gospel of~~' P• 78. 
from the dea d; that in all things he might ha ve 
the p reeminence. For it was the good pleasure 
of the Father tha t in him should all the ful-
ness dwell; and · through him to reconcile all 
things unto himself, having made peace through 
the blood of his cross; through him, 1 say , 
whether things upon the ea rth, or things in the 
heavens. 
The portion of this passage whi ch is of particular in-
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terest is verses fifteen to twenty, begimling with the g reat 
confession of Christ "who is the image of the invisible 
God •••• " In order to understand anc1 interpret properly 
these words of Paul , it is necessary to know something of 
the background and situation at Colosse which called them 
f"orth. False teachers at Colosse were attempting to place a 
whole series of" mediators between God and man . Christ was 
just one of these intermediaries, and his mediation was 
neither com·plete nor sufficient, according to the doctrine 
prop ounded by these teachers. There was danger that the 
Ch r istians at Colosse would fall a prey to this teaching and 
would cringe before subordinate beings , whether the rr a ngelslT 
of late Judaism, or the demi gods of paganism . The exact 
nature of this false teaching is n:pt clear. However, so 
much is clear: Oriental thought in general was influenced 
by a belief in the power over the destinies of men exercised 
by the cosmic forces of nature -- especially the stars. 
These forces were personified as supernatural beings . The 
Colossians were in danger of being persuaded that belief 
1 51 
in Christ was an immature form of religion; that Christianity 
was "only a preliminary step towards a deeper, vaster, and 
therefore humbler 'philosophy'."l They ought to go farther 
and be made perfect (of. 1:28 "perfect in Christ't) by initia-
tion into something greater. "Since man was brought into 
relationship with the Pleroma of the Godhead by angelic 
emanations or powers, the worship of Christ was not eo 'per-
feat' as the worship of the angels with humility (ii.l8)."2 
These ideas were bound up with the errors of dualism. 
Matter is evil and God can have no contact with, nor respon-
sibility for it. God must be reached through mediators, and 
men must try to free themselves of the evil influences of 
matter, This led to strict asceticism. Paul had to meet 
the danger that his re~ders would submit themselves 
to Jewish rules of asceticism, man-made ordinances, 
injunctions, and teachings (ii,21,22), which in• 
eluded circumcision (vv.ll-13}, restrictions as 
regards foods and drinks (v. 16), and--probably 
combined with astrological ideas--the observance 
of festivals, new moons, and Sabbatha•3 
Also: 
It would appear that it came from Jewish Chris-
tians, who, though they held Jesus in high Honour, 
yet gave to angel-worship a place in their reli-
gion which menaced His unique supremacy. The 
growing emphasis in Judaism on God 1 s transcen-
dence had led to the belief in intermediary be-
ings, who served to bridge the gulf between the 
1 A. H. McNeile, An Int.roduotion to the Study of the New 
Testament, P• 147. -- ---
2 Loo. · oi t. 
--3 Ibid., P• 148. 
supreme God and the created world. We have an 
illustration of this in Proverbs viii• where to 
Wisdom is assigned a share in the creation of 
the world (So especially viii.22-30• Cf. Wisdom 
£! Solomon, vii.22• where Wisdom is described 
as 'the artificer of all things'). Stoicism, 
faced with a like problem, spoke of the Word, 
the Logos, as the effective ~gent of God, and 
Philo, the Alexandrian Jew, probably under stoic 
influences, had dwelt much on the Logos as God's 
instrument in creation. It would seem that the 
false teaching which this Epistle attacks, in-
fluenced by such views as these, had combined 
with a Judaizing Christianity, a gnosis of a 
dialistic and ascetic kind, which gave an undu! 
prominence to the work of intermediary beings. 
152 
With this background, the passage being considered is 
easily understandable. Paul reminds the Christiane in Colosse 
that the Father had "delivered us out of the power of dark-
ness and translated us into the kingdom of his love."- Not 
content with merely contradicting the false ideas, Paul 
witnesses to the fact of the absolute supremacy and pree·min-
ence of Christ over all other mediaries~ 
In him we enjoy our redemption, that is, the for .. 
giveness of sins. He is the likeness of the un-
seen God, born first before all the creation--
for it was by him that all things were created, 
both in heaven and in earth, both the seen and 
the unseen, including Thrones, angelic Lords, 
celestial Powers and Rulers; all things have been 
created by him and for §im; he is prior to all, 
and all coheres in him, 
Paul is determined to drive home the fact that there 
is but one mediator between God and men, namely Christ. To 
1 s. Cave, ££• cit., P• 80. 2 Colossians 1:13~17 (Moffatt 1 s translation). 
_I 
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do this he exalts him to a point which left no room for any 
other intermediary between him and God. Such claims cannot 
be established by formal logic. But through his own exper-
ience he has found Christ to be the perfect Savior; the one 
Lord who had brought him into the new and wonderful relation-
ship to God the Father which was now his. He knew Chris~ 
to be the mediator of the life of the spirit of God to him-
self; he knew that through Christ he had come into the ful-
ness of the knowledge of God, and it was natural that he 
should exalt Christ to this position of supreme preeminence. 
The center of his whole conception was the exalted heavenly 
Christ who had manifested himself to him on the Damascus road, 
and had shown him the glory of the invisible God.1 
It is the exalted Christ ••• that fills the 
circle of the apostle's vision, and it is his 
significance for the destiny of men, the church 
and the whole creation which he is concerned 
to set forth. This he does with an elaborate-
ness and a precision with which he has not done 
it before. The ample explanation of this lies 
in the conditions in the Colossian church which 
he desires to correct, and for the Ephesian 
letter in the fact that it was written at so 
nearly the same time, and was presumably inten~ 
ded as a prophylactic against the rise of con-
di tiona like those reflected in Colossians -2 
Paul knew by personal experience that the risen Christ 
who had appeared to him on the way to Damascus could com.;. 
1 II Corinthians 4:4-6. 
2 J. W. Bailey, op. cit., P• 79~ 
154 
pletely satisfy the soul yearning to attain righteousness 
and to become acceptable to God. He knew that the spiritual 
Christ was the all-sufficient mediator of the new life of the 
Spirit. His primary interest is in the work of Christ in the 
hearts of men, and the abundant life of fellowship with God 
as His children that was made possible through Christ. He 
gives his testimony to the preeminence of Christ in order to 
meet the practical need of the Colossian Christians, and not 
to raise theoretical or speculative questions. According to 
the false teachers at Colosse it was necessary to conciliate 
the angelic powers who rule over the world, or to win the 
favor and protection of superior powers. But Paul witnesses 
to the fact that Christ is above all angels~ has conquered all 
other powers~ and gives freedom and redemption to all who 
come to God through him. Scott illuminates the thought of 
Paul in his commentary on this section of Paul's writings. 
Perhaps we can best understand Paul's meaning when 
we translate his idea out of the tenns of ancient 
mythology into those of modern thinking, We speak 
now, not of angelic powers throned in the planets, 
but of a world of mechanical law, in the clutches 
of which we are helpless. Our life is all deter-
mined for us by heredity, environment, natural and 
social and economic forces, and the moat we can do 
is to adjust ourselves as best we can to these con-
ditions. To such a philosophy Paul would answer, 
as he answered the teachers at Colossae, that we 
have access to a world of freedom. God has de-
livered us out of the lower, mechanical sphere and 
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placed us in the Kingdom of His Son. 1 
As stated above, the false teachers at Colosse were 
teaching that there were powers controlling the natural world 
who had to be reckoned with, and that Christ's work alone 
was insufficient. Thus Paul was forced to affirm the cosmical 
significance of Christ. He had to witness to the relation 
of Christ to the universe as well as his relation to the new 
life. He was compelled by the heresy at Colosse to grapple 
with the question of the place of Christ in creation, and his 
place with reference to God. He does not hesitate to accept 
the challenge of the situation. He is not one to ignore or 
sidestep difficult situations. He boldly and unhesitatingly 
affirms his faith. Christ is the image (~fK~v) of God, the 
word tft<~v suggesting that he in a real sense represents God. 
In other words, the invisible God becomes manifest in Christ. 
Furthermore, Christ is the principle behind all things, and 
in him they have unity and meaning. 2 He is 
the ultimate cause of the universe and its final 
goal •••• He is prior to (before) all (things)--
not merely in point of time but causally~-and all 
coheres in him (in him all things hold togetneri: 
Springing-from him they find their common bond 
and centre. He is like the root which makes the 
innumerable branches and leaves into a living tree.3 
l E . F. Scott, The Epistle of Paul to the Colossians, to 
Philemon and to the Ephesians:-Thet)!~att New Testament 
Commentary, p. 19. 
~ Of. pp. 15a-159--Christ subordinate to God. 
Ibid., P• 22. 
Paul declares that 
in Christ we must seek the ultimate meaning of 
the world. All else exists for those spiritual 
ends which were supremely manifested in his life 
and teaching. Apart from him and that which he 
stands for the universe loses its meaning,l 
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Paul then goes on to affirm that Christ is not only the source 
of universal life, but the source of that new life which is 
operative in the Church: nHe is the head of the body, the 
church."2 Through his death all powers hostile to man were 
vanquished, so that now there is peace and the relation be-
tween man and God which was broken is restored• "For it was 
in him that the divine Fulness willed to settle without limit, 
and by him it willed to reconcile in his own person all on 
eart~ and in heaven alike, in a peace made by the blood of 
his eross.rr3 
We have here ••• not the utterance of a spec-
ulative recluse, but the bold claim of a 
missionary, eager to relate to Christ a theosophy, 
which, if left unohristiani~ed, might imperil 
his converts' faith. Whatever spiritual powers 
there be, in -creation as in redemption , there 
is but one Mediator, Jesus Christ, the Church's 
Lord, Thus the passage is, throughout, related 
to practical needs, and ends, as it bega~, with 
the thought of Christ's redemptive work. 
Paul did not attempt to give any theoretical proof for 
these statements he was making. How could there be proof for 
1 Ibid., . p. 23. 
2 Colossians 1:18, 
3 Colossians 1:19-20 (Moffatt's translation). 
4 s. Cave, ~· oit., p. 81. 
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such statements concerning Christ as · nhe is the firstborn 
of all creat ionrr (Col. 1:15), 11 in him were all things cre-
at ed'' (Col. 1:16 ), "in him all things consistn (Col. 1:17), 
TTin wh om are all the treasures of wisdom and knowledge hid-
den11 (Col. 2 : 3 ), ni n him dwelleth all the fulness of the 
Go dh ead boc1ily" (Col. 2:9. Cf. Col. 1:19)? 'l1h ese statements 
transcend argument. They a re Paul ' s a nswer to the Colossian 
c risis and they a re not based on theory , nor are they labored 
theologic al pr onouncements. They spring out of his convic-
tions about Christ and reflect his experience of Christ. He 
had experienced a Christ so inexpressibly wonderful that all 
wo rds seem inadequate to describe him . To think that the 
Colossian false teachers would r ele gate his Christ to a 
p osition of secondary importance make s Paul r i s e to new 
heights in affi rming his supremacy and all sufficiency . He 
had a Christ so great that he had to draw such a picture to 
describe him, From the depths of his soul spring t hese g re a t 
affirmations of faith . These passages , among the noblest 
i n the Paulines, must be r ecognized a s confessions i f their 
content is to be me ani ngful and the i r vital reli g ious va lue 
is to be preserved. 
Not onl y i n the passage whi ch we have been examining , 
but a lso in othe r passages in his writings we find l"'aul rs 
testimony to t he supr eme ~oreeminence of Christ. The most 
explicit -passages are Colossians 2:9ff, Ephesians 1: 21-23 , 
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Philippians 2:9-11, 3:21, I Corinthians 8:6, and Romans 9:5. 
However, we must note that Paul connects this supreme ex-
altation of Christ with a true subordination to God the 
Father. Not only is God the God and Father of Christ (Col-
ossians 1:3, 13; 2:2; Ephesians 1:3, 17; 3:14), but all that 
Christ accomplishes is affirmed or clearly implied to have 
been done as the representative or agent through whom God 
was working. (Ephesians 1:5ff; 2:7, 10; of. 4:15, 16, 32; 
Colossians 1:1, 11, 13ff.) In Colos~ians 1:16 Christ is said 
) > ' .)/ to be the end of creation ( cts a.u T Ov EKno-ra. ~) but in the 
same sentence it is implied that he is not the source but 
rather the agent of God in creation. "If Christ is the end 
of creation it is because he was so appointed by God who as 
its source is also of necessity the determinator of ita 
1 goal." Furthermore, Paul explicitly states that God is all 
in all: "One God and Father of all, who is over all, and 
through all, and in all." (Ephesians 4:6; of. 2:4ff; 3:20.) 
Christ is Lord over all because God raised him from the dead 
and placed him at His own right hand (Ephesians 1:17, 20; 
Colossians 3:1; of. Philippians 2t9ff; Romans 8:34). This 
fact indicates that Jesus, however highly exalted, is still 
subordinate to God in Paulrs thinking--it is God Himself who 
occupies the throne and Jesus has the place of exalted honor 
1 J • W • Bailey, .£E.. o it • , p • 7 5 • 
159 
at His right hand. It seems very evident that for Paul God 
was all in all, the source, the effective power, and also 
the end of all things, and that it is in a relative sense 
(that is, in relation to the hypothetical intermediaries of 
the Colossian heresy) that Christ is said to be all in a11.1 
Paul's exaltation of Christ was then no infringement 
on the rights of God, but rather was for the glory of God the 
Father.2 His devotion to Christ did not obscure God from 
him, but made real to him God's holy love. God and Christ 
were so inseparable in his experience that his faith in Christ 
in no way embarrasses his faith in God, Christ is God's, 
and we are Christ's. 3 "Often Paul so interchanges the words 
'Lord' and 'God' as to show that in his mind Christ and God 
are almost indistinguishable. Christians are, at once, those 
who are called to be Jesus Qhrist's, and those whom God has 
.. .. 
. 4 
chosen in the grace of Christ (Rom. 1:5; Gal, 1:5) ; " His 
. 5 
calling to be an apostle he assigns both to God and Chr1st. 
He regards the Gospel which he preaches as a revelation alike 
from God and from Christ. 6 He speaks of the Holy Spirit as 
1 Ibid., pp. 74-75; 2 Philippians 2:11. 3 I Corinthians 3:23. 
4 s. Cave, ££• cit., p. 83~ 
5 Of. Galatians 1:15 and II Corinthians 5:1S with Romans 1:5; 
II Corinthians 5:20; 10:8, 13:10. 
5 Romans 15:15-19. Galatians 1:15 and Romans 1:4f; 
Galatians 1:12, 
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being both the "Spirit of God'' and the nspiri t of Christ. nl 
The glorying befitting to be a Christian is a glorying in God 
or in Christ, 2 Thus we see that Paul's faith in Christ did 
not "impinge upon his faith in God. Instead, his faith in 
God the Father derived its certainty from his faith in the Son 
3 
of God,'' and that for him nchrist was One divine, and yet 
no rival of God. In confessing Christ, he felt he was con-
fessing God."4 
Thus in Paul's letters there is not a formal Christology. 
Paul was: 
more concerned to preach Christ than to define 
Him, and he found in Christ not a 'problem', but 
the answer to his own deepest needs and the needs 
of men •••• But if St. Paul does not attempt to 
solve the relation of the divine Lord to God the 
Father he succeeds where later theologians often 
failed, for he does interpret God in a Christian 
way. • • .God was the Father of our Lord Jesus 
Christ, and it was through 'the grace of Christ' 
that he knew ·'the love of God'. So, although 
St. Paul gave no intellectual definition of the 
relation of the Son to the Father, he secured what 
is a prior necessity for Christian faith: he 
united in his imagination and his devotion faith 
in God and faith in Christ. He did not attempt 
to define the nature of Christ in terms of God and 
man, as if Christ were the unknown quantity, 
whilst the meaning of God and man was already 
known. Instead, he saw in Christ the revelation 
of God. Christ was the image of the unseen God. 
Seeking to know only Christ and Him crucified, he 
1 Of. especially Romans 8:9. 
2 Cf. Romans 5:11 and I Corinthians 1:3; 15:31; II Corinthians 
10 :17; Philippians 1:26; 3:3. 
3 s. Cave, ££• £!!., p. 84. 
4 Ibid., P• 85. 
learnt to know God in a Christian way. He had 
'the mind of Christ' (I Cor. ii.l6), and in Christ 
he learnt to rethink his thought of God, and 
understand God's saving will for men. 'The Glory 
of God' had shone 'in the face of Jesus Christ' 
(II Cor. iv.6). God was the God in whose divine 
life Christ shared, the God whose holy love 
Christ's earthly life and death revealed.l 
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~ ~ Xp 1~Q passage~. Communion with the living, ex~ 
alted Christ is the heart of Paul's religion. Phrases such 
as "in Christn, "with Christ", "have Christ", "through 
Christ", "in the blood of Christ", "buried with Christ", 
"crucified with Christ", "died with Christ", are character-
i s tic expressions of his sense of union with Christ. "Christ 
is woven into the very texture of the apostle's being•"2 
Of these phrases none is more aharacteristic of Paul than 
the phrase nin Christ". He uses this phrase and kindred terms 
like "in Him", and "in the Spirit'r one hundred and sixty-four 
3 
times in his letters. Deissmann thinks that Paul originated 
the formula but Sanday and Headlam regard it as possible that 
it came from some teaching of Jesus and like other teachings 
was carried on by only a few followers while it was forgotten 
4 ) by the majority. Morgan reminds us that the phrase £v 
'j._p,-:r,.;;; was employed by Paul with varying emphasis, and was 
~ s. Cave, ££• cit., pp. 85-86• 
3 w. Fairweather, The Background Q! ~ Epistles, p. 346. c. A. A. Scott, Christianity According to St. Paul, P• 152; 
A. Deissmann, The Religion of Jesus and the Fa~~ Paul, 
p. 171. Cf. A:-Deissmann, n!e .NeuteBiimentliche Former--
"In Christo Jesu". 
4 w-.-Sanday and A. c. Headlam, ££• £11•, p. 161. 
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use d in different ways. Sometimes ~v was used as if it meant 
rrthrough"; 1 sometimes in the sense of nin fellowship with rr; 2 
elsewhere it was employed as being practically equivalent to 
"under the power of"; and yet again it was closely connected 
3 
with Christ in the believer. Morgan suggests th~t this 
phrase appealed to Paul because of its elasticity and the 
fact that he could use it with first one and then another re-
lationship in t ·ne foregroun:d. It was enough. for Paul that 
the relation indicated was one of closest union and absolute 
4 dependence. 
Academic research has been very diverse in its interpre-
tation of the phrase lv Xr,~riJ . Some scholars have attempted 
to interpret it as a conception of life imparted by the 
Spirit very objectively in a local sense or in a spatial 
metaphysical sense marking Christ as one in whom the believer 
5 lived. The believer was in Christ or in the Spirit as the 
element or atmosphere of his life, the pneumatic Christ or 
the Spirit being thought of as an extended supersensuous sub-
6 
stance. Just as the air of life which meh breathe is "inn 
1 Romans 6:12; I Corinthians 15:22; II Corinthians 2:17; 
Colossians 1:14. 
2 Romans 16:7, 8: I Corinthians 1:2, 30;. II Corinthians 
1: 21; 5:17. 
3 Romans 8:9, 10. 
4 w. Morgan, ~ Religion and Theology of~' p. 119. 
5 E . D. Burton, ££• £!!., P• 124, 202. 
6 w. Morgan, ££• cit., p. 118. 
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them and fills them and yet at the same time they live and 
breathe in it, so the Christian dwells in Christ and Christ 
in the Christians.1 Sanday and Headlam call attention to 
the fact that the formula iS always }v xpl ri""'T~ J t}cro~ anQ. not 
} v '.!n rrou XpurTiJ' showing that it was the risen, glorified, 
spiritual Christ and not the historical Christ in whom Paul 
believed that the Christian dwelt, 2 
Some sc~olars have objected to an objective interpreta-
tion of Paul's phrase because it has led to a conception of 
dual personality which is beyond the comprehension of the 
ordinary mind, rrThe individual either believes that he is 
possessed and ruled by Christ as an external force and feels 
that his own responsibility is removed or else he is confused 
by the idea of two persons existing within himself."3 These 
scholars find the explanation of Paul's phrase in their 
knowledge of the Mystery~Religions. They remind us that 
the worshippers of the Mystery~cults referred to transports, 
ecstasies, and orgiastic frenzies in terms of being laid hold 
of and filled with the god in whose honor the ~east was held. 
When the mystic votary of Dionysius, for example, drank the 
wine, or ate the quivering flesh of the sacred animal and 
experienced thereby an exalted, ecstatic feeling, he believed 
1 A. Deissmann, Paul, p. 140. 
2 vV. Sanday and A. C. Headlam, ££• cit., p. 160, 
3D. L. Dexter, ££• cit., P• 254• 
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that he had partaken for the time being of the deity himself.1 
The scholars who wish to interpret Paul's phrase in the light 
of the Mystery-Religions regard Paul as giving to the less 
definite phrases "being in the Spirit" or "being filled with 
the Spirit", the more definite and comprehensive significance 
of the believer's being in Christ, or Christ in the Christian. 
They regard this as the beginning of Christian mysticism. 2 
Baur declares that this relationship to Christ was never "a 
relation of mere objective theory, but always and at the 
same time the relation of the subjective union of the inmost 
feelings with the Crucified, a mystic communion with the life 
of the risen Christ."3 Bulcock is sure that Paul meant that 
the Christian became a part of a larger organism not merely 
in a region of physical relationships to the life of the past 
and the future, or by means of social contact, but in the 
region of personality• As in the moat intense experiences 
of the great mystics, the individual seemed almost swallowed 
up in the Oversou1.4 On the other hand Rawlinson insists 
that Paul invariably maintained the distinction between the 
believer and Christ. 5 Morgan warns us that Paul never pushed 
1 G. 
2 A. 
3 P• 
4 c. 
H. 
5 A. 
F. Moore, History of Reli~ions, Vol. I, p. 442. 
E. J. Rawlinson, The Newestament Doctrine of Christ, 
157. 
A. A. Scott, ££• cit., P• 112. 
Bulcoc k , ££• cit. p. 143. 
E. J. Rawlinson, ££• £!!., p, 157. 
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the mystic union with Christ to the point of identity. He 
never said "I am Christ and Christ is I." For Paul the in-
dwelling Christ was no half-ethicized nature-power like the 
savior gods, but the embodiment of the highest religious and 
moral ideal.1 
The scholars have been led by their interpretation of 
Paul's words into heated discussions as to whether or not 
Paul was a mystic. It is not necessar y in this study to 
enter into this question. However, if a mystic is defined 
simply as "one who believes that he can enter into intimate 
relation and hold communion with the invisible, the infinite~2 ~ 
Paul was certainly a mystic. He was a practical mystic who 
kept his feet on the ground. His was a Christ mysticism. He 
experienced personal contact with God through Christ, and 
Christ was a living reality in his life. He had fellowship 
with Christ,- but did not lose his identity, did not become 
absorbed in Him. Campbell emphasizes the practical nature of 
Paul's mysticism. He notes first the fact that Paul in his 
ecstatic experiences rose into that region where his soul 
saw into the life of things. He soared into that realm where 
the use of words was transcended. 3 "For one glorious hour 
he had stood upon the heights, and for years afterwards the 
~ w. Morgan, ~· cit., P• 142. 
3 w. J. Lowstuter, ~. Campai~ner !£!Christ, p. 163. J. M. Campbell, .2.£• cit., P• • 
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remembrance of that rapturous exP.erience abode in his memory 
as the fragrance of precious ointment."1 He then reminds us 
that Paul did not abandon himself to religious delights to 
the neglect of religious duties. The music of the heavenly 
choirs did not drown out the bitter cry of the disconsolate 
and needy. His waiting upon God did not interfere with his 
working for Godt 2 Furthermore, Paul retained through all 
the changes of his life an unbroken sense of his own person~ 
ality. Morally he was no longer the man he had been but in 
all the essential elements of his selfhood he had remained 
3 
unchanged. 
However, the scholars have not all been able to agree 
in their interpretation of Paul's mysticism, and one gets 
the idea that they are often more interested in their own 
mysticism than in an impartial investigation of Paul's mean-
ing. Both the literal and mystical interpretations of Paul's 
' X ...... phrase t"v p1rrrtt' are so varied and confusing to the ordinary 
mind that we cannot but feel that they have missed the orig-
inal meaning of the Apostle. Paul is, as has been said b a-
fore, first and foremost a witness for Christ. To be under-
stood, his words must not be approached academically. He is 
testifying to his experience in order to make more real to 
1 Ibid., P• 40. 
2 Ibid. , p • 1 71. 
3 Ibid., P• 173, 
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his hearers the reality of the truth that he taught. He is 
confessing the great wonder that the exalted Christ fellow-
shipped with him. His experience of Christ was very real 
even if he could not define the "how" and "whyn of his ex-
perience in technical terms, Furthermore, he had an exper~ 
ience which he was confident any believer in Christ could have 
St. Paul's relationship with Christ was one which 
he expected all his converts to share. It is in 
Him that all alike are free from •condemnation•, 
In Him are available 'all the treasures of wis~ 
dom and knowledge'. In Him we must 'walk', in 
Him 'be strong', in Him 'labour', God 'will 
fulfil all our needs in Christ Jesus •. In the 
Lord we 'rejoice'; in the Lord we 'hope'. In 
Him 'the dead sleep'; in Him will they be 'made 
alive'. Thus, for St. Paul, this intimate re-
lationship with Christ was meant to be the com-
mon possession and the distinctive mark of the 
Christian Church, The Church consists of those 
who are 'in Christ'. It is in Him that its mem-
bers are created, chosen, called and sanctified, 
It is in Him that they have the certainty of 
God's 'love• and 'grace', His 'pardon' and His 
'peace' ,1 
Again: 
He (Paul) assumed that this life in Christ was 
for all believing men; and not merely for those 
endowed with special spiritual receptivity, It 
is clear that others learnt his language; and 
shared in part his experience. Thus we find the 
amanuensis of his Epistle to the nomans--a man 
who ·by his name seems to have been a slave--
saluiing its readers 'in the Lord' (Romans 16: 
22). 
1 s. Cave, ££• cit., pp. 51-52• 
2 Ibid,, P• 174. 
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To be a Christian in Paul's mind was to be nin Christ". 
He lived, and felt that every Christian should live, as if he 
had Christ with him and within him as his constant companion. 
He felt that the spirit of Christ permeated his whole thought 
and feeling, just as in ordinary friendship it is not unusual 
for unity of purpose and aim to spread over the whole char-
acter, and so permeate the thought and feeling that those 
joined by this bond seem to act and think almost as if they 
were one person.1 There was no sense of absorption into 
the divine in a superpersonal sense. Paul's oneness with 
Christ was the "oneness which unites persons who love each 
other." 2 Paul was growing increasingly like Christ in per-
sonal character, and it was his earnest desire to make this 
experience the experience of all his readers; and he knows 
of no better way to help them to attain it than by humbly 
and simply witnessing to it in terms which would be readily 
understandable and full of meaning to them. Here as else-
where Paul is the confessor of Christ. 
Romans 6:1-11. This passage has been the subject for 
mucp discussion and dispute because of the way Paul spoke of 
ndying" and being nburiedn with Christ, of being "crucified" 
with Him and being partakers of his resurrection. 
1 w. Sanday and A. c. Headlam, ££• cit., p. 162. 
2 F. c. Porter, The Mind of Christ iri Paul, p. 290. 
Vrhat shall we say then? Shall we continue in sin, 
that grace may abound? God forbid. We who died 
to sin, how shall we any longer live therein? Or 
are ye ignorant that all we who were baptized into 
Christ Jesus were baptized into his death. We 
were buried therefore with him through baptism 
into death: that like as Christ was raised from 
the dead through the glory of the Father, so we 
also might walk in newness of life. For if we 
have become united with him in the likeness of his 
death, we shall be also in the likeness of hie 
resurrection; knowing this,-rhat our old man was 
crucified wi t h hiAA, that the body of sin might be 
done away, that so we should no longer be in bond-
age to sin; for he that hath died is justified 
from sin. But if we died with Christ, we believe 
that we shall also live with him; knowing that 
Christ being raised from the dead dieth no more; 
death no more hath dominion over him. For the 
death that he died, he died unto sin once: but 
the life that he liveth, he liveth unto God. 
Even so reckon ye also yourselves to be dead unto 
sin, but alive unto God in Christ Jesus,l 
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The scholars have been puzzled to know how to interpret 
this passage of Paul's. Some have attempted to interpret the 
passage objectively, Sanday and Headlam seem to do this when 
they say that Paul sometimes emphasized the physical exper-
ience of the Christian in baptism. They say that 11 the act 
of baptism was an act of incorporation into Christ •• , All 
the consequences which st. Paul draws follow from this union, 
incorporation, identification of the Christian with Christ.n2 
They say further that nthe Christian dies because Christ died, 
and he is enabled to realize His death through his union with 
1 Cf. Colossians 2:12, 20; 3:9, 10: Galatians 2:20; 3:27; 
Romans 13:14; Ephesians 4:24. . 
2 w. sanday and A. C. Headlam, op. cit., p. 156;. 
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Christ."1 They add an ethical aspect to the interpretation 
but they do not make it clear whether they regard this 
"id.entification" of the Christian with Christ as objective 
or whether their interest is on the ethical side of the ex-
perience. Shedd insists that the phrase "buried with Christ" 
had no reference to baptism but must mean burial in a sepul-
chre. He shows that in baptism the water is in contact with 
the body which is being baptized. In burial, however, the 
surrounding earth does not come into contact with the body 
because the corpse is carefully protected from it. Therefore 
he feels that "burial with Christ" was not an emblem of bap-
tism but of death. Baptism was only the sign that the soul 
was already united with Christ and had died with Him. It 
was merely the seal that by faith the believer had been laid 
in the tomb with Christ. 2 Shedd has fallen into the diffi-
culties of detail which cannot be avoided when one attempts 
an objective interpretation of these phrases. He has lost 
the beauty of Paul'~ symbolism and has failed to appreciate 
the wonder of the experience to which Paul was witnessing. 
In like manner th~ scholars who have interpreted Paul's 
phrase "crucified with Christ" objectively, have experienced 
great difficulty in making their interpretations meaningful 
1 Loc. cit. 
2 w:-G.~ Shedd, A Critical and Doctrinal Commentary upon 
~Epistle of s~. ~!£the Romans, pp. 151-152. 
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and understandable. The idea of the agony which Christ en~ 
dured upon the Cross has led some scholars to think that Paul 
meant "crucified with Christ" to refer to the painful, lin-
gering, and ignominious death to which the believer subjected 
his old carnal nature.1 Meyer quotes Grotius and Olshausen 
as believing that Paul used the phrase "'crucified with Christ" 
to indicate that "the old man" must suffer pain in order to 
be extinguished, 2 Godet interprets the "old man" as "human 
nature such as it has been made by the sin of him in whom it 
was wholly concentrated, fallen Adam, reappearing in every 
human ~ that comes into the world under the sw~y of the 
preponderance of self-love, which was determined by primitive 
transgression."3 This human nature, Godet assert,s, has been 
crucified so far as the believer is concerned in the very 
person of Christ crucified. It still may exist, but like one 
crucified its activity is paralyzed. 4 Such interpretations 
puzzle and confuse the ordinary mind and very evidently are 
far from catching the spirit of Paul, 
Some scholars feel that these phrases of Paul's should 
be interpreted as dramatic representations or reoapi tulat ions 
of the experience of Christ. Peabody declares that the words 
l E. n. Burton, op. cit., P• 135~ 
2 H. A. w. Meyer, Critical and Exegetical Handbook to ~ 
Epistle to ih! Romans, p.~4. 
3 F. ·Godet, Commentary ,2!! St. Paul's Epistle to lli Romans, 
4 p. 415. 
Loc. cit. 
--
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''buried with Christ'' belong to the language of mysticism, 
and that both the language and the figure were appropriated 
from the Mysteries by Paul. 1 Morgan is of the opinion that 
while Paul 'a formula of union with Christ in baptism and re-
surrection was not definitely found in the Mysteries, it re-
calls elements of the mystery-drama in which the believer 
died to his mortal life and was reborn a child of eternity. 2 
He states, however, that Paul never carried the mystical 
union to the point of identity with Christ as did the devotees 
of the pagan cults with their gods. 3 
One of the most significant of the,se pagan ceremonies 
was the Taurobolium of the cult of Cybele and Attis. In the· 
ceremony the candidate was swathed in linen as if for burial 
and crowned with gold and adorned with fillets. To the ac-
companiment of melancholy music he descended into a pit 
covered with a grating or platform containing many holes and 
gaps. A bull adorned with gold and garlanded with flowers 
was led above the grating and killed so that the blood flowed 
down and completely covered the candidate below. Vfuen he came 
forth, red and dripping with blood, the initiate was received 
with obeisance as if he had been born again to divine life. 
He was regarded as having been cleansed of his sins and having 
1 F . G. Peabody, ~.cit., p. 206. 
2 w. Morgan, ££• cit., p. 141, 3 Ibid., p, 142, 
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become the equal of the deity through his baptism of blood.l 
Pfle ide re r thinks that Paul Is phrase "buried with Christ rr 
had characteristic points of contact with the mystery reli-
gions. He quotes Holtzmann as saying that Paul made baptism 
a Christian mystery or ritual of initiation into the mystical 
union with the crucified and risen Lord. Immersion was a 
mystical reproduction of burial and resurrection of Christ, 
whereby the baptized person became partaker of both in such 
a way that so far as concerned his nold man" or sinful body, 
he was buried with Christ, and as a "new mann was raised up 
with Him and made partaker of His new heavenly and spiritual 
life. 2 
In the same way the phrase "crucified with Christ" is 
regarded by some scholars as a dramatic recapitulation of 
the sufferings of Christ. They feel that it has points of 
contact with the mystic dramas by which the devotees of the 
pagan cults believed they became one in essence with the 
deity and shared his sufferings. 
The followers of Cybele and Attis, for example, believed 
that they were living again t he expe.rience of Attie when they 
cut down the sacred pine tree, swathed it like a corpse, and 
carried it into the sanctuary with garlands, religious symbols 
1 s. Angus, ~ Mtstery-Religions and Christianity, P• 94. 
Cf. H. Willough y, Pa9an Regeneration, P• 131• 
2 o. Pfleiderer, Primit~ve Christianity, Vol. I, P• 414. 
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and a statue of the god. After an interval of abstinence 
came the day of blood and the burial of the tree, while the 
devotees in delirious dances to the accompaniment of wild and 
barbaric music gashed themselves with knives to show their 
sorrowful sympathy for the god. The following night they 
celebrated the resurrection of Attis. The grave was opened 
and illumined, and the priest, anointing the li~s of the 
initiates with holy oil spoke these words of comfort to them: 
"Be of good cheer, ye mystae of the god who has been saved: 
there will also be for you salvation from your trials." The 
ceremonies were concluded with a wild carnival of dances, 
1 
masquerading, and ritualistic ceremonies. 
Pfleiderer seemingly regards the Christian rites as 
ceremonies of this type when he states that they had points 
2 
of contact with the Mystery systems. Bulcock _feels that 
Paul had the. practices of the Mysteries in mind when he wrote 
these phrases. 3 
A large number of scholars interpret these phrases in an 
ethical-spiritual way. Stevens feels that baptism represented 
dying to sin, the rite itself suggesting the idea of death, 
burial, and resurrection, and symbolizing union with Christ 
1 w. Fairweather, ~ Background £! ~ Epistles, pp. 261-
262. 
2 o. Pfleiderer, ~· £11•, p. 414. 3 H. Bulcock, ~· £!!., P• 178. 
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to Pau1. 1 He further says that baptism denoted the ethical 
burial and the consequent resurrection to newness of life. 2 
It was the symbol of moral renewal expressed figuratively as 
dying to sin and rising to holiness. The characteristic 
thing in Paul's thought was the cessation from sinful life-~ 
dying with Christ--and the r~alization of a holy life which 
he calls nrising with Ch:rist ""•3 He buried beneath the water 
all his corrupt affections and past sins; and rose regenerate, 
4 quickened to new hopes and a new life. In regard to the 
phrase "crucified with Christ", Meyer thinks that Paul was 
expressing the consciousness of moral fellowship brought about 
by faith in the atoning death of Christ. This was a subjec-
tive fellowship, in which the believer knew that the curse 
of the law was accomplished on himself because it was ac-
complished in Christ, and at the same time his pre-Christian 
ethical state of life which was subject to law had oome to an 
end. This fellowship with the death of Christ translated 
the Christian into an entirely new relation of life in which 
he felt that all the previous interests of his life were 
robbed of their influence over him, and he was completely 
independent of them. They had ceased to influence and 
1 G. B. Stevens,. New Testament Theology, · p. 424. 
2 G. B. Stevens, The Pauline TheologY:, P• 358.. 
3 Ibid., P• 462. 
4 J. B. Lightfoot, Saint Paul's Epistles to~ Colossians 
and to Philemon, p. 182. 
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determine his thoughts, feelings, and aetions. 1 Burton thinks 
that the expression was used figuratively, but differs from 
Meyer in that he pictures the change as wrought by man upon 
himsel~. He was impelled by the death of Jesus upon the Cross 
to slay the power within that made for unrighteousness. 2 
Sanday adds to the view of Burton the thought that it was 
through contemplation of the Cross with all its associations 
that the Christian was enabled to mortify the promptings of 
sin within himself and to reduce them to a state of passive-
ness like daath.a 
From these observations it can be seen that even where 
the point of view of the scholars is essentially the same. 
each adds or changes details according to his own particular 
interpretation. Therefore, even though it must be admitted 
that the ethical-spiritual interpretation comes closest to 
the spirit of Paul, one cannot help realizing that there is 
present a tendency to fit Paul into a theological system, 
stereotyping his expressions and robbing them of their fresh-
ne~s and warmth and much of their deep significance. 
Properly to understand these passages from Paul's 
1 H. A. w. Meyer, Critical ~Exegetical Handbook~ the 
Epistle to~ Galatians, p, l24. Cf. E. D. Burton, 
op. cit., pp. 135, 136, 
2 E. D. Burton, .21!• ill•, p. 346. 3 w. Sanday, ~Epistle .!.£ ~ Galatians, The Handy 
Commentary, P• 41, 
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writings, one must put himself back into the atmosphere of 
the first century, and try to sense the thoughts and feelings 
of Paul and his readers. PaUl's readers were not trained to 
understand systematic theology with its technical terms and 
confusing variations or shades of meaning. Paul depends upon 
common experience and not theoretical knowledge to give mean-
ing to hie words, He is not setting forth theological doc-
trines and formulas but is confessing to the great truths of 
the Christian religion as he has experienced them in his own 
life. So complete was his sense of participation in the 
victorious death of Christ that he described himself as having 
been crucified with Christ, and alive unto God. 
His break with hie old life was so complete that Paul 
illustrated it by the figure of death and burial. The new 
life was so separate and different from the old life that he 
felt that the figure which could best illustrate it was that 
of death. He was dead to the old life, but a new man in Ch~st 
Jesus. By the use of phrases such as "crucified with Chriet'r, 
"buried with Christ" t "dying and rising", he was endeavoring 
to make more vivid to his readers the great change which came 
into the life of a man when he became a Christian. Paul had 
found it so in his life and he was trying by every means at 
his command and by the use of illustrations and analogies 
to make this fact clear to his readers• He was straining 
language to the breaking point in order to portray the com-
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pleteness of the change which took place in the life of those 
who accepted Christ. His readers were familiar with the 
terms which he used, and thus Paul's message gained added 
significance and meaning. They could catch the beauty and 
significance of the analogy without following it out to 
ludicrous conclusions, where the technical approach which 
endeavors to make the analogy conform in all points usually 
arrives. What Paul is saying has no real meaning unless one 
is willing to accept it th~ough faith and make it a part of 
his living experience of Christ• 
Paul was testifying, witnessing, confessing to the 
great spiritual truths which had been revealed to him 
through Christ--truths which had transformed his life and 
which he felt sure could transform the lives of all men who 
accepted them and came to God through Christ Jesus. It is 
not in the province of this thesis to prove the validity of 
his experience. For him it was valid and real .. -so real that 
he endeavors in every way possible to describe it to others 
and incite them to attain the same. If these passages of 
Paul's are to have vital religious significance, their con-
fessional nature must be recognized, 
Galatians 2:20. "I have been crucified with Christ; 
and it is no longer I that live, but Christ liveth in me: 
and that life which I now live in the flesh I live in faith, 
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the ~aith which is in the Son of God, who loved me, and gave 
himsel~ up for me." This passage has given rise to many 
theological questions, such as: How was Paul crucified with 
Christ? What does Paul mean when he says that Christ lives 
in him? Are the phrases "Christ lives in me" and nr live in 
faith" to be re gar de d as p rae tic ally synonymous, or marking 
a contrast? These questions have been answered in different 
ways. In answer to the first question one scholar says: 
He went over to Christ's side, took his position 
with Him in His shame, venturing all on Him. 
passing in spirit with Him as He endured pain and 
death. St. Paul's old life thus came to an end, 
and he shared the new resurrection life on which 
Christ entered.l 
Another: 
His meaning is that the death of Christ is th~ 
ground of that moral renewal which, by a mystical 
identification of the procuring cause with its 
effeot, is called a. o.ruc i fix ion with Christ on 
his cross, an ethical dying to sin when he died, 
or dropping the figure, a cessation of the old 
sinful life through the approp~iation of the 
benefits of his atoning death. 
Sanday remarks that here is found the same vein of 
mysticism that is developed in Romans 6. One way of con-
ceiving of the s~ecially Christian life is through the idea 
of union with Christ. He acknowledges that this idea when 
1 A. L. Williams, The E"Kistle of Paul the Apostle to the 
Galatians, The Cambri ge Bibie, P• 3.,-;- --
2 G. B. Stevens, ~Pauline Theology, p. 296. 
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ultimately pressed to precise logical definition, must 
necessarily contain a certain element of metaphor• There is 
no such thing as an actual union of the human and divine. 
However, 
there is possible to man an influence from above 
so penetrating and so powerf~l that it would seem 
as if the figure of union could alone adequately 
express it. Nor ought this to be questioned or 
denied because the more common order of minds do 
not find themselves capable of it,l 
Again: 
The idea is something more than that of merely 
'dying with Christ'--i.e. imitating the death of 
Christ after a spiritual manner: it involves, 
besid~s, a special reference to the cross. It is 
through the power of the cross, through contem-
plating the cross and all that is associated with 
it, that the Christian is enabled to mortify the 
promptings of sin within him, and reduce t~e~ to 
a state of passiveness like that of death. 
Stevens presents the conflicting views in regard to the 
phrases "Christ lives in me" and ni live in 'faith". The view 
that these phrases mark a contrast is: 
Christ lives in me; my new life is simply his 
life in me, but so far as my own personal life 
continues at-ail in the flesh, it is wholly in 
faith; whatever remains as my part of the3life I am living, is wholly in trust upon him. 
The view that these phrases are swnonymoue is the more 
natural one. "When he says that Christ lives in him, he 
means that Christ is the indwelling power of hie life, or 
~ vV. Sanday, Galatians, The Handy Commentary, P• 41. 
Loc, cit. . 
3 zr:-B. -stevens, £E.• cit., p. 280, 
in other words, that trust in Christ in his true life-ele-
ment."1 
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Duncan suggests that many strands enter into this rich 
thought of being crucified with Christ• Through his religious 
experience Paul's outlook on life had changed, and the hopes, 
ideals, ambitions and ways of thought which had characterized 
his past life all fell into nothingness, becoming "the ver-
iest refuse" (Phil. 3:8). When they were once dead for him; 
they could never come to life again, and therefore he uses 
the perfect tense, nr have been crucified". Again, there may 
lie behind these words a reminiscence of the actual scene on 
Calvary or some early account of it, and the story of the 
malefactors who were crucified with Christ (1flc, 15:27), 
More certainly; according to Duncan, there is here a recog-
nition of the fact that in undergoing the rite of baptism 
the Christian shared Christ's death (of. Rom, 6:3ff), before 
receiving the new life of the Spirit. "But"·, he concludes, 
"undoubtedly the main strand in this conception of sharing 
Christ's crucifixion is the experimental one. It is alto ... 
gather unnecessary to appeal to the influence or even the 
analogy of the pagan mystery culta."2 
Garvie has this to say: 
He (Paul) realized the constant presence; he 
cultivated the intimate communion; he possessed 
1 Ibid., p. 281. 
2 G • S • Dune an, ~. cit • , p. 71• 
the abGunding spirit of his Living Lord. This 
oneness with Christ he describes figuratively 
as analogous to the two events which we may say 
for him well-nigh constituted the whole history 
of Jesus, even the Crucifixion and the Resur-
rection •••• What must be emphasized as dis-
tinctive in Paul's experience is the loving 
relation to the Living Person of Christ.l 
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One of the most significant statements in this connection 
is that made by Mackenzie. After pointing o.ut the fact that 
there is a living relation between the actual experience of . 
Paul and the death of Christ on the ct- os s, although that re-
lation is not explained in the passage, he says: 
This wonderful utterance, one of the greatest 
words in all the history of religious exper-
ience, rises, peak-like above the range of argu-
ment. But its full meaning, as Paul used it, 
is understood in relation to the fight for lib-
erty from that law, whose tyranny was darkening 
the conscience of Peter and the other Jewish 
Christians .2 
As already stated it is not the problem of th i s study to 
prove the validity of Paul's experi ence, nor to explain just 
how he could have such an experience. However, this much is 
certain, for Paul it was very real. He was conscious of a 
mysterious divine re-enforcement in his life. His Christ was 
not merely enthroned in heaven, but an indwellh :. p: Presence. 
Whatever he does he does in Christ. All his ~ ~-· 
striving is in Christ. He can do all things 
through Christ who strengtheneth him. The ra-
diance of Christ's smile warms up his universe, 
and saves him from that shudder which came to 
1 A. E. Garvie, Studies of ~ and His Gospel, pp. 60-61. 
2 w. D. Mackenzie, Galatians and the Romans, The Westminster 
New Testament, p. 79 •· 
the pagans as they looked out into the darkness 
and mystery that surrounded them,l 
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Paul's old life had given place to a life in which Christ 
had the complete mastery, so that Paul felt that the only way 
to describe it was to say, "it is no longer I who live, Christ 
lives in me." Paul did not .stop to think out or define his 
utterance. It was not the theology in the passage that was 
of first importance to him--it was the religious experience 
to which his words testified. He was united to Christ in 
real, even if unexplained, spiritual union. The words of the 
passage are the apostle's frank avowal of the secret of his 
Christian life. The latter part of the verse, rrwho loved me, 
and gave himself up for me" simply and movingly describes 
Christ's humiliation and self-identification with his needy 
brethren on earth. It is the thankful cry of a redeemed 
heart, and not the formal pronouncement of a systematizing 
logician. 
The love of Christ was real to these Christian 
believers because it was a love directed to 
each one of them tersonally. It was not merely 
that 'God loved t e world' (John iii.l6) or 
that 'Christ loved the Church' (Eph. v.25); 
every man who was redeemed could say 'Christ 
loved me, and gave Himself up for ~'• Paul, 
the seli-conscious Pharisee, had come to re-
alize the truth of this in his own life; and 
if it would help th~ ~alatians he could not cscruple l 
scruple to avow it. 
1 R. H. Walker, Paul's Seoret of Power, p. 37. 
2 G • s . Dune an, .9J2.. cit • , p • '747 
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The whole passage is "a spontaneous and grateful utter-
ance of the apostle's feeling called forth by the mention of 
the Son of God as the object of his faith than a phrase in-
troduced with argumentative intent."l It is a "glowing out~ 
burst or confession of faith," 2 
2 Corinthians 5:14-19. 
For the love of Christ constraineth us; because 
we thus judge, that one died for all, therefore 
all died; and he died for all, that they that 
live should no longer live unto themselves, but 
unto him who for their sakes died and rose again. 
Wherefore we henceforth know no man after the 
flesh: even though we have known Christ after 
the flesh, yet now we know him so no more, 
Vfuerefore if any man is in Christ, he is a new 
creature: the old things are passed away; behold; 
they are become new. Eut all things are of God, 
who reconciled us to himself through Christ, and 
gave unto us the ministry of reconciliation; 
to wit, that God was in Christ reconciling the 
world unto himself, not reckoning unto them their 
trespasses, and having committed unto us the word 
of reconeiliation. 
In this passage Paul expresses himself in words similar 
to what we find in Romans 5:1-11 and Galatians 2:20. He 
witnesses to the love of Christ which was the driving force 
in his life. From the depths of his grateful heart he speaks 
of the death of Christ for all. Not "instead of" but nin 
' 
behalf ofn all men Christ gave his life. 11Paul says not 
that all 'escaped' death; but that they all died• He speaks 
~E. D. Burton,~· £!1., PP• 140~141. 
J. Moffatt, Grace in the New Testament, P• 188" 
.....-............--
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as if Christ's physical death effected in men an ethical 
death. nl "In and with Christ, by a moral necessity we broke 
with the past (Rom. 6:10~11). His death made certain the 
moral dying to sin and living to God of all true disciples."2 
As Christ died and rose again so men must rise ethically in 
him, and the risen Christ lives to be the motive and power 
of new life in Christians. This was not something Paul had 
to prove; he had experienced this renewing power of Christ 
in his own life. Christ had transformed his own life so that 
he no longer judged men merely by human standards and accori-
ing to external distinctions, just as he no longer knew 
Christ or thought of him according to worldly knowledge, 
thoughts, and motives. His knoWledge was not based upon 
bodily experience or material existence, but through his ex-
perience of intimate personal fellowship with the spiritual 
Christ. Through Christ Paul had fellowship with God, 'and 
a new and wonderful appreciation of Him. He saw through his 
own experience and that of others that God was reconciling 
the world to Himself through Christ. He no longer lived in 
anxious obedience to the law, nor to himself and by himself 
in his efforts, successes, and failures. In Christ he is a 
transformed man; Christ lives in him, and 'Ythe old :feelings, 
desires, and determinations of the will are recreated and 
1 J. Massie, Corinthians, N.C.B., P• 289. 
2 R. Mackintosh, Thessalonians and Corinthians, The West. 
minster New Testament, P• 22~ 
directed into a new channel."l nWhen one gets a new heart 
2 
and a new God, one enters a new universe•" 
Out of his own experience of God's dealing with 
himself and others he declares that one who is 
in Christ is a new creature. Christ is the 
source of a new and higher life •••• The 
Apostle calls to mind that the narrowness and 
exclusiveness of Judaism, the intolerable bur-
den of the Law, and the still more intolerable 
burden of sin, have passed away from those who 
believe in Christ, and that a dispensation of 
comprehension, freedom, and peace has taken 
their place. This is no longer the hope of a 
prophet, or the gues~ of an apocalyptic dreamer, 
but an abiding fact, 
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Not as speculation or a theological treatise, but as 
confession rooted in experience, must this passage be regarded 
Romans 8:35-39. In these verses is found Paul's answer 
to the fears that haunted the first-century mind, He did not 
say that there was no ground for those fears, but insisted 
that a loving power greater than any malignant force was en-
listed on their behalf. Sometimes under calamity the whole 
universe seems to be hostile, and it is hard to feel the love 
of God, or to love Him in return. But one need not be de-
pendent upon such feelings, for he can be certain of the fact 
that God is for him, and therefore none of these things can 
overthrow him. Paul says that We ~ a~n be more than conquerors 
through Him who loved us• 
1 A. Plummer, II Corinthians, I.C. C., p, 180, 
~ R. Mackintosh, 2£• cit., P• 223. 
A. Plummer, ££• cit., p. 180, 
Paul sweeps together all powers, existences, or 
conditions in which any possibility of over-
throwing our salvation might conceivably reside-~ 
death, life, ~ present, the future, and those 
mysterious forces which to him were real and at 
least h~lf-personal beings, and to us are 'laws 
of Nature', or powers of destiny, or, in any 
case, the terrifying mysteries of a world half 
known--angels, principalities, powers of the 
Height or of the Depth--and declares his unshak~ 
able certainty that neither these nor anything 
else in all creation will be able t"'"'""padt us 
:from GO"d-rs-love in Chrrst J"esusourLor . • There 
IS'Iio argui'Ii"gWit1i such a certainty.-,rrther you 
don't b!lieve it or you recognize it a~ the word 
of God. 
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Paul does not try to explain the fears away, but shows 
that they can be overcome. He does not philosophize about 
them, but points out the way of salvation from them. No evil 
can separate us from Christ's love~-by Godrs help we can be 
triumphant over all. 
Viho shall separate us from the love of Christ? 
shall tribulation, or anguish, or persecution, 
or famine, or nakedness, or peril, or sword? 
••• Nay, i n all these things we are more than 
conquerors through him that loved us. For I :Nam 
persuaded, that neither death, nor life, nor 
angels, nor principalities, nor things present 
nor things to come, nor powers, nor height, nor 
depth, nor any other creature, shall be able to 
separate us from the l~ve of God, which is in 
Christ Jesus our Lord. 
Paul could not prove this great confession any more than 
he could prove affirmat io:o..s such as: "Yet now hath he reo on-
oiled you in the body of h i s flesh through death, to present 
1 c. H. Dodd, The Epistle of PaUl to the Romans, The 
Moffatt New TeStame nt Commentary:-p:-!46. 
2 Romans 8:35, 37-39. 
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you holy and without blemish and unreprovable before him."l 
"In whom (Christ) are all the treasures of wisdom and know-
ledge hidden."2 "For ye died, and your life is hid with 
Christ in God."3 He could not prove them theoretically, but 
he had lived by them. He had truste d and not been put to 
shame. The words of Studdert Kennedy may well be put in his 
mouth: 
I bet my life on beauty, truth, 
And love! not abstract, but incarnate truth; 
Not beauty's passing shadow, but its self, 
Its very self made flesh, love realized. 4 I bet my life on Christ, Christ crucified. 
1 Colossians 1:22. 
2 Colossians 2:3. 
3 Colossians 3:3. 
4 G. A. Studdert Kennedy, 11Faith,n ~Unutterable Beauty, 
P• 5. 
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CH.:'.PTER V 
CONCLUS IQI\T 
The pu:rpose of this study has been fulfilled. It has 
been demonstrated that Paul c annot be i nterpreted pr ima rily or 
exclusive l y as a traditional theolo gi an, and to insist on such 
an approach to him is to raise many pr oblems which cannot be 
satisfactorily solved. He was not interested in setting forth 
a finely coordinated and log ically sound s ystem of doctrine , 
nor was it his pr imary purpose to write th eology , nor to de -
vel07 a specific theolo gical s ystem. Instead he was earnestly 
endeavoring to b r ing all men into a vital , saving :rela tionship 
to God through Jesus Christ. This he endeavored to do by 
witnessing to them of the redeeming grace of God in his own 
life , and the vvonder of God 's 1 ove a nd fellowship as he him-
self had e::c erienced them throu gh the Lord Christ Jesus. He 
was continually confessing his f a ith without futily attempting 
to pr ove it by formal logic, and only as his writings are ap-
proached from this standpoint do they become vital and full 
of deep meaning and spiritual help and inspiration. This 
dissertation has proved by an investigation of many of the 
Pauline passages that to inter:pre t them as theologic a l dogma 
is unssat isfac tory and inadequate. The c onve rsi on account is 
given without any a ttempt at analysis , expl anation, or logi-
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cal proof. Plainly it is a vivid confession of a trans-
forming religious experience, and as such it must be accepted• 
The traditional theological approach to Romans 7:7-25 has 
led to confusion and disagreement. Interpreted as a great 
~ersonal confession it becomes living and meaningful. 
Traditional interpretations of Galatians 3:13 are not in 
keeping with Paul's vigorous denunciat :ton of the legal con-
ception of religion. His appeal is to his experience. Out 
of the depths of his heart he tells what the coming of God 
in Jesus Christ had meant to him. A redeemed man rather than 
a technical theologian is writing to the Galatians in the 
hope of keeping them loyal to Christ. 
It was demonstrated that theoretical speculation o0n-
cerning Romans 3:21-26 has created problems of exegesis and 
interpretation upon which the scholars have not beem able to 
agree. Interpreted as a confession of what he thought God 
had done in and for him through Christ the pa.ssage becomes 
clearer. The source of his theological expressions was seen 
to be his religious experience of God's pardon and mercy and 
love. Experience comes first, speculation second. Romans 
5:1-11 has also been a favorite source of theological doc-
trines and dogma, The technical treatment of the problem of 
Reconciliation leads to confusion and difference of opinion. 
It was shown that it must be interpreted as a confession of 
his new conception of, and new relationship to God which came 
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to him through Christ. It is the outburst of a heart and life 
that had found release. No matter how Paul phrased it, he 
was not formulating a theory but confessing his experience. 
He might err in his description of it but not in thinking 
he had it, There is theology in the passage but it arises out 
of experience, not speculation. It is a valid confession 
but not a logical demonstration. Galatians 6:1-7 again de-
monstrated the fact that Paul is primarily a confessor and 
that these passages must be interpreted as being of a con-
fessional nature. Involved doctrines regarding the normal 
relationship between Christians and their heavenly Father 
have been formulated from this passage. This has made this 
relationship something vague and difficult to understand. 
The emphasis must not be on a technical. process but upon the 
reality of the new relationship which is possible between 
men and God. Paul was appealing to the hearts of his readers 
by witnessing to the experience which w.as his. He was a lost 
son who had been redeem~ d and adopted, and was now in the 
fullest sense God's son because ffis Spirit dwelt in him. 
A discussion of Ph.Llippians 2:5-11 revealed that the 
traditional approach has led to much theological controversy. 
It was demonstrated that the passage is not a doctrinal 
statement but a vivid witness to the Divine love which im-
pelled Christ to humble himself and give his life that men 
might know this love. Paul is not explaining the Incarnation 
I 
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but is using the fact as a supreme incentive to humble Chris-
tian love. Speaking out of a heart that had experienced the 
love of Christ Paul hopes to inspire the Philippians to more 
Christlike living. The passage may be speculatively regarded 
but it springe out of experience, not speculation. 
An investigation of Colossians 1:11~20 revealed Paul com-
batting the her~sy at Colosae by affirming the cosmic sig-
nificance of Christ. The false teachers wanted to relegate 
Christ to a position of relative unimportance. This Paul 
could not allow, He had experienced the completely s.atisfy-
ing all-sufficiency of Christ. He had a Christ eo big that 
he had to describe him as he did, He could not logically 
defend his. statements nor could he be expected to do so, for 
this is confession not theory. A r~view of the tv Xr'r:rTif 
passages made it clear that Paul was speaking out of his ex-
perience of the indwelling presence of Christ. There was 
no sense of absorption in the superpersonal sense. Paul felt 
that the spirit of Christ permeated his whole thought and 
feeling and he lived as if he had Christ with him as his con-
stant companion. To this fact he witnesses in order to bring 
others into a like experience. For Paul, to be a Christian 
was to be "in Christ.» 
A study of Romans 6:1-11 led to the conclusion that here 
too Paul must not be forced into a theological system nor be 
made to say what he had no intention of saying. Scholars have 
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the privilege of interpreting this passage as they see fit 
so long as they make it clear that what they say is their 
interpretation of Paul's meaning and not necessarily Paul's 
~eaning. Paul was not setting forth theological dogmas but 
was vividly describing his experience. By the use of phrases 
such as "buried with Christ n, "dying and rising" he was en-
deavoring to make more vivid to his readers the great change 
which came into his life when he became a Christian. He was 
dead to the old life, but a new man in Christ Jesus. His 
readers, familiar with the terms he used, could catch the 
point of the analogy without following it out to the ludi-
crous conclusions arrived at by treating the passage tech-
nically and trying to make the analogy conform in all points. 
The val id.i ty of Paul's experience is not the province of this 
study. However, it must be granted that the experience was 
valid and real to him and that out of the fullness of that 
experience Paul speaks• 
A similar conclusion was arrived at by the study of 
Galatians 2:20• It is the overflow from a heart that is full 
of the knowledge and love of God as manifested through Christ. 
2 Corinthians 5:16~19, likewise, must be regarded as arising 
out of a heart that was experiencing intimate personal 
fellowship with the spiritual Christ. Paul felt himself a 
new man in Christ, and out of the abiding sense of Christ's 
presence in his life comes this confession. In Romans 8:35-
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39 is found Paul's affinnation of his faith in a loving Power 
greater than the forces of evil. He declares his conviction 
that nothing can nseparate us from the love of God, which 
is in Christ Jesus our Lord." This is not cold rationaliza-
tion, but wann, living faith based on personal experience • 
Paul confessed to his experience and faith, but no matter 
how valid these confessions are, they are not logical demon-
strations. To make the great confessions: "For whfle we 
were yet weak, in due season Christ died for the ungodly", 1 
and "I have been crucified with Christ; and it is no longer 
I that live, but Christ that l i veth in me'' 2 is certainly a 
far cry from theoretically proving them. Furthermore, state-
ments like these are of a nature that such proof is not 
possible. How impossible it is to establish by formal logic 
his confession of Christ as the "image of the invisible God, 
the firstborn of all creation, for i n him were all things 
created , •• he is before all things, and in him all things 
consist."3 These great confessions of the apostle Paul can 
no more be proved by logic than we can thus pro,ve that love 
and truth and ri ght are real, As Rall says! "The things 
4 
that count most in life are not proved, they are experienced." 
1 Romans 5 : 6 • 
2 Galatians 2:20. 3 Colossians 1:15-17. 
4 H. F. Ball, A Faith !2! Today, P• 53. 
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"Clearly all the highest relations of men rest upon faith, a 
faith that is not irrational and not apart from experience, 
but that deals with the unseen and goes beyond what we can 
1 prove.~ It was thus with Paul. In these passages are seen 
reflections of his experience, They are great affirmations 
and confessions of his faith, which are . rooted and grounded 
in his experience of God through Christ. His experience 
furnished its own proof--he had a certainty within that 
needed no outward technical confirmation. 
The final ground for religious faith is found 
within religion, not outside of it. It is with 
religion just as it is with the other fundamen-
tal beliefs of life; you do not begin with an 
idea which yon try to prove, you begin w:I.th an 
experience wh.ieh: you try to understand. The 
ideas come out of the e~erience and are our 
attempt to interpret it. 
When one tries to reduce Paul's confessions to logical 
propositions he soon finds himself in more or less the same 
position as was the centipede in Carolyn Well's lines: 
The centipede was J;lappy quite, 
Until the frog for fun 
Said, 'Pray, which leg comes after which?' 
' This wrought him up to such a pitch, 
He fell distracted in a3ditch Considering how to run. 
These affirmations are not to be proved--they are to 
be lived. If men accept these great statements as being of 
~ Ibid. , p. 19 • 
3 Ib i d. , p • 58 • Ibid., p, 61. 
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a confessional nature and live by that faith they will take 
on larger, richer meaning, Paul gloried in the fact that he 
had "kept the faith; "l Garrison describes keeping the ~ai th 
as follows: "Keeping the faith is keeping an unshaken con-
2 
viction of the reality of spiritual vaJ..ues,rr This certainly 
is what Paul did. He had an abiding faith in the reality of 
great spiritual truth, He experienced them. He could say, 
"Nay, in all these things we are more than conquerors through 
him that loved us. For I am persuaded, that neither death, 
nor life, nor angels, nor principalities, nor things present 
nor things to come, nor powers, nor height, nor de~th, nor 
any other creature, shall be able to separate us from the love 
of God, which is in Christ Jesus our Lord."3 "I have fought 
the good fight, I have fanished the course, I have kept the 
faith: henceforth there is laid up for me a crown of right-
eousness, which the Lord, the righteous judge, shall give to 
me at that day; and not to me only, but also to all them that 
have loved his appearing. 'r4 
He could not prove them by dialectic and never felt 
called upon to do so. He witnessed to their reality and 
endeavored to interpret them to others so that they too might 
~ II Timothy 4:7. 
3 w. E . Garrison, Affirmative Religion, p, 50• 
4 Romans 8:37-38. II Timothy 4:7~8. 
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experience them. If Paul is to be understood and appreciated 
fully. this confessional element in his writings must be 
recognized, It also must be recognized that religion has a 
factor which lies outside of the realm of technical proof, 
Only thus can it have deep significance and value. 
We may not climb the heavenly steeps 
To bring the Lord Christ down; 
In vain we search the lowest deeps. 
For him no depths can drown. 
The letter fails, and systems fall, 
And every symbol wanes; 
The Spirit over-brooding all, 
Eternal Love remains. 
In joy of inward peace, or sense 
Of sorrow over sin, 
He is his own best evidence, 
fiswitnesBTs'"Within, 
- -
0 Lord and Master of us all, 
Wbate'er our name or sign, 
We own thy sway, we bear tbl call, 
We test our lives by thine. 
1 J. G. Whittier, 11 0ur Master", 
II II 
= 
= 
= = 
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ABS11 IU CT 
In the pas t t he most conm1on appr oa ch to t he te achings of 
Paul has been the theological approach, whi ch is characte r ized 
by a technical and scientific method_ of study . Paul has been 
regarde d as having been pr imarily a t he olo gi an who gave t he 
Chri stian faith an elaborate a nd. speculative the ologic a l s ys -
tem. He is pictured a s having de l iberatel y worked out a 
te chni cal s ys tem of do gmatic thought. However, in rec ent 
years students of the New Testament have been questioning the 
validity of thi s traditional a p-proa ch to Paul. They have felt 
t hat to regard Paul as being primarily a theologi an was to 
lo se the re al Paul and to fail to ca tch his true spirit.. While 
some aspects of this new concep tion of Paul have been investi-
gated by scholarl y research , the question of the co nfessional 
element in his passages has not been made the subj ect of a 
s pecia l investi gation. The purpos e of this dissertation vms 
to make such a study . The ·problem was to show that the re is 
this body of mat e r i a l in Paul's wr itings which c annot be 
s atisfactorily unde rst oo d or ac counted f or without a reco gnttion 
of its confes s iona l na ture. Th ese passages re f lect his ex-
peri ence of God a nd Christ; the y are his witness to the love 
and grace of God through Christ as validated t hrough his 
pe rsonal ex-perience . For these affirma tions of f aith and ex-
perience Paul did not attempt to give a s ys tematic account or 
201 
theo retical pro of. In fact, no such p roof is possible. 
The study began b;y reviewing the work of other investi ga-
tors who have suggested that the traditional theolo gical 
approa ch to Paul did not g ive a p roper appreciation or under-
standing o f the ap ostle. 'rhis investigation revealed t hat 
many scholars felt that the way properl y to understand the 
apostle Paul was through his experience of the living Christ, 
and by recognition of the fact that he belonged to the sphere 
of vi tal religion rather than to the sphere of contemplative, 
reflective theology. It also disclosed that a thorough-going 
exp osition of the presence and significance of the confessi on-
al element in the Paulines had not yet been attenrpted. 
The arguments against the traditional approach to Paul 
open the way for the confessional approa ch. Paul's terms 
cannot be made leadenly uniform. He uses them as flexible 
illustrations rather than hard and fast definitions. 1!fhen 
his terms are interpret ed as illustrations, Paul's message 
talres on added significance and raeaning and becomes readily 
understandable instead of being confusing and beyona_ the 
comprehension and spiritual appropriation of the a.verage 
Christian. Paul's terms are human and personal --· based on 
experience, and must not be obscur ed and complicated by dog-
matic verdigris. 
Paul 1 s letters are not formal literary epistles to be 
inter11reted. as such, but are of an extemporaneous and informal 
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nature written to meet each new situation with spontaneous 
freshness and variety. Often the exigencies of the local 
situation called more for persuasive power than for logical 
consistency. There are elements in Paul's thought which 
make it impossible to harmonize it into a logical system of 
doctrine. He often makes paradoxical and contradicto·ry state-
menta, Paul was not concerned to work out a complete theology, 
with all the difficUl. ties that arose being taken care of 
logically; but his primary purpose was to get men into the 
new relationship and fellowship with God which he himself ex• 
perienced, Furthermore, Paul's letters are filled with great 
teachings for which he did not attempt to give a systematic 
account or theoretical proof. 
In Christ Paul had found a new and wonderful approach to 
God. His life was transformed; old worries and doubts and 
\ fears passed away, and instead of being in bonda.ge to the law, 
he became an heir of salvation througb the grace of God which 
was in Christ Jesus. He felt impelled to witness to the new 
joy and hope and faith that was his, and his letters are full 
of his testimony to the grace and love and power of God 
through Christ, and all that. his experience of Christ-fellow-
ship meant to him, Many of his noblest passages have their 
source in his experience and witness to the wonderful new fait 
that was his. These passages, therefore, in order to be 
interpreted properly, must be interpreted as confessional1 and 
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not dogmatic theology, Romans 7:7-25 and Galatians 3:13 
reveal how Paul witnessed to the :fact that through Christ 
there was redemption and freedom from the curse of the Law. 
The Galatian passage has been wrongly used to support theories 
of the Atonement which are utterly out of keeping with Paul's 
vigorous denunciation of the legal conception of religio.n. 
A redeemed man rather than a technical theologian is writing 
to the Galatians in the hope of keeping them loyal to Christ. 
In Romans 3:21~26 the investigators who approach Paul 
theologically run into serious difficulty, raising more 
problems than they can answer, and being unable to agree among 
themselves. However, Paul was not trying to suggest just how 
Christ's death accomplished justification, emancipation, and 
propitiation, nor was he trying to take eare of the problems 
involved, but was simply witnessing to the fact that it had 
been accomplished, and that Christ had removed the barrier 
which sin had placed between men and God, making the Father 
eternally accessible to His believing children. Romans 5: 
1~11 is not abstract theology nor philosophical speculation. 
The technical treatment of the problem of reconciliation has 
led to confusion and difference of opinion. Paul was not 
formulating a theological doctrine, but was witnessing to 
the marvel of God's love and free grace, He was testifying 
to the fact of his own experience of God and Christ, and the 
revelation that had come to him through the death of Christ 
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that God was friendly toward men; a loving Father rather than 
a stern, unyielding Judge. Again, in Galatians 4:1-7 Paul 
was not giving mere theory or abstract doctrine. He had re-
ceived the Spirit of Christ in his own heart. He was a lost 
son who had been redeemed and adopted, and was now in the 
fullest sense God's son because His Spirit dwelt in him. He 
was not emphasizing the technical process involved in the 
transaction but the spiritual experience and fellowship with 
God which was the privilege of every believer. 
The Kenotic passage (Philippians 2:5-11) must not be 
thought of as a cold detached statement of doctrine, but as 
a vivid witness to the wonderful love of Christ--a love which 
Paul had experienced in his own life. Paul here is the con-
fessor, witnessing to this love of Christ for men in the hope 
that it would inspire the Philippians to more Christlike 
living. In Colossians 1:11-20 Paul affirms his faith in the 
supremacy and superiority of Christ over all, and witnesses 
to his relation to the universe as well as his relation to 
the new life. He had a Christ so gr~at that he had to des-
cribe him as he did. His statements are not based on theory 
but are confessional in nature. However, although Paul 
testifies here and elsewhere to the supreme preeminence of 
Christ, he connects this exaltation of Christ with a true 
subordination to God the Father who is all in all: ''One God 
and Father of all, who is over all, and through all, and in 
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all." (Eph. 4:6) Paul was not concerned with giving an in-
tellectual definition of the relation of Christ to God, but 
wa .... . decla~iD.K. the marvelous fact that in Christ he had found 
the answer to his own deepest needs and the needs of men 
everywhere. Similarly Paul 1 s often used expression ''in Christ" 
must not be ap·proached academically. Paul's experience of 
fellowship with Christ was very real, and he was endeavoring 
to convey its reality to the minds and hearts of his readers. 
To do so he humbly confesses his experience in terms which he 
knows will be readily understandable and full of meaning to 
them. 
The much discussed and disputed about phrases "dying1', 
being 11buriedrr, and being 'tcrucified'' with Christ which are 
found especially in Romans 6:1-11 are not theological dogmas 
and doctrines but an attempt .to make vivid to his readers the 
great experience which was his. Galatians 2:20 transcends 
argument, and its source is not to be found in theological 
speculation but in experience. The same is true of 2 Cor-
inthians 5:16-19 and Romans 8:35-39. Paul spoke from an 
abiding personal experience of the love of God in Christ 
which had transformed his life• 
A~l too commonly these and other great Pauline passages 
have been treated as theological pronouncements, interpreted 
as dogma, and whole systems of doctrine have been built upon 
them• Such interpretations are not satisfactory in their 
I 
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treatment nor adequate in their solutions. These passages 
have vital theological value and meaning which must be pre-
served. Paul must be recognized as the first great theologian 
of the Christian faith, and his place as a theologian is un-
questioned. But while these passages contain theological 
material, forms and terms, they did not spring from, nor were 
they based in speculation. Their nature bespeaks their 
origin in experience, and their value will be preserved and 
they will be more understandable if they are regarded as 
being of a confessional nature, springing out of Paul's ex-
perience and finding their verification in experience, not 
logic. 
II 
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